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INTRODUCTION

Observing the festival days outlined in the Vai§Ãava calendar is an important aspect of devotional prac-
tice. �r�la N�r�yaÃa Mah�r�ja always speaks on the appropriate topic on such days, whether it be the
appearance or disappearance day of a prominent Vai§Ãava �c�rya, the appearance day of an incarnation
of Bhagav�n, or any other significant day. Of the eleven lectures included within this book, nine are lec-
tures which �r�la Mah�r�ja has spoken on significant dates from the Vai§Ãava calendar. The word Ôpra-
bandhaÕ means an essay and Ôaval�Õ means a collection. We are confident that devotees will find this �r�
Prabandh�val� helpful to their sincere efforts to honour these important days. 

These lectures were spoken in Hindi during 1989 and 1991 at �r� Ke�avaj� Gau¶�ya Ma ha in Mathur�
and �r� R�pa-San�tana Gau¶�ya Ma ha in V¨nd�vana. The only exception is the chapter describing �r�la
A.C. Bhaktived�nta Sw�m� Prabhup�da, which was compiled from three separate lectures spoken orig-
inally in English by �r�la N�r�yaÃa Mah�r�ja.

I would like to thank �r�mat� ��� N�r�yaÃa (M.A. in Sanskrit) for assisting with the translation of this
material, �r�m�n �lw�rn�tha d�sa Vanac�r� for helping with the editing, and �r�mat� Ya�od�-gop�-dev�
d�s� for proofreading the final manuscript and for providing the funds which covered all the pre-press
expenses. This publication is yet another manifestation of �r�la N�r�yaÃa Mah�r�jaÕs great mercy.
Together we offer it into his hands and pray that he will bless us with the necessary qualification to con-
tinue serving him in this way. Hare K¨§Ãa

Vai§Ãava d�s�nud�sa,

Prema-vil�sa d�sa
Mathur�, Uttar Pradesh

Completed on K�mad� Ek�da��, March 30, 1996.
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Maºgal�caraÃa

vande Õhaµ �r�-guroú �r�-yuta-pada-kamalaµ �r�-gur�n vai§Ãav�µ� ca
�r�-r�paµ s�graj�taµ saha-gaÃa-raghun�th�n-vitaµ taµ sa-j�vam
s�dvaitaµ s�vadh�taµ parijana-sahitaµ k¨§Ãa-caitanya-devaµ
�r�-r�dh�-k¨§Ãa-p�d�n saha-gaÃa-lalit�-�r�-vi��kh�nvitaµ� ca

I offer praÃ�ma unto the lotus feet of �r� GurudevaÑwhich includes the d�k§�-guru, the bhajana-�ik§�-
guru, the superlative succession of gurus, meaning the succession predominated by �r� Madhv�c�rya and
�r� M�dhavendra Pur�, and the Vai§Ãavas of all four yugasÑto �r� R�pa Gosv�m�, his elder brother �r�
San�tana Gosv�m�, Raghun�tha d�sa Gosv�m�, J�va Gosv�m� and their associates, to �r� Advaita �c�rya,
�r� Nity�nanda Prabhu, �r� Caitanya Mah�prabhu and all of His associates, and to �r� R�dh� and K¨§Ãa
accompanied by all of Their sakh�s and ma�jar�s headed by �r� Lalit� and Vi��kh�.

�r� Guru-praÃ�ma

oµ aj��na-timir�ndhasya j��n��jana-�al�kay�
cak§ur unm�litaµ yena tasmai �r�-gurave namaú

I offer my most humble daÃ¶avat-praÃ�ma unto �r� Guru who has opened my eyes, which were
blinded by the darkness of ignorance, with the torchlight of knowledge.

namaú oµ vi§Ãup�d�ya �c�rya-siµha-r�piÃe
�r� �r�mad bhakti praj��na ke�ava iti n�mine

atimartya-caritr�ya sv�-�rit�n��ca-p�line
j�va-duúkhe sad�rtt�ya �r�-n�ma-prema-d�yine

I offer praÃ�ma unto my most worshipable �r� Gurudeva, the lion-like �c�rya jagad-guru oµ vi§Ãup�da
a§ ottara-�ata �r� �r�mad Bhakti Praj��na Ke�ava Gosv�m�, who is a thoroughly transcendental person-
ality, who nurtures with great affection those who have taken shelter of him, who is always sad to see
the sufferings of souls inimical to K¨§Ãa, and who bestows love for the holy name.
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�r�la Prabhup�da-vandan�

namaú oµ vi§Ãup�d�ya k¨§Ãa-pre§ h�ya bh�tale
�r�mate bhaktisiddh�nta-sarasvat�ti n�mine
�r�-v�r§abh�nav�-dev�-dayit�ya k¨p�bdhaye

k¨§Ãa-sambandha-vij��na-d�yine prabhave namaú

I offer praÃ�ma time and again unto the master who bestows the science of K¨§Ãa, who is very dear
to K¨§Ãa, who is the recipient of �r� V�r§abh�nav�-dev� R�dhik�Õs mercy, who is an ocean of mercy, and
who appeared on this earth as oµ vi§Ãup�da �r�mad Bhaktisiddh�nta Sarasvat� Gosv�m�.

m�dhuryojjvala-prem�¶hya-�r�-r�p�nuga-bhaktida-
�r�-gaura-karuÃ�-�akti-vigrah�ya namo Õstu te

I offer praÃ�ma unto he who is the embodiment of that r�p�nuga-bhakti which is radiant with the
conjugal love of �r� R�dh� and K¨§Ãa and who is the personification of �r� Gaur�ºga Mah�prabhuÕs
mercy potency.

namaste gaurav�Ã� �r�-m�rtaye d�na-t�riÃe
r�p�nuga-viruddh�pasiddh�nta-dhv�nta-h�riÃe

I offer praÃ�ma unto he who is the embodiment of Mah�prabhuÕs teachings, who is the deliverer of
the fallen, and who is the annihilator of the darkness arising from misconceptions which are opposed
to the philosophy enunciated by �r�la R�pa Gosv�m�.

�r�la Gauraki�ora-vandan�

namo gaura-ki�or�ya s�k§�d-vair�gya-m�rtaye
vipralambha-ras�mbhode! p�d�mbuj�ya te namaú

I offer praÃ�ma unto the lotus feet of �r�la Gauraki�ora d�sa B�b�j� Mah�r�ja who is renunciation per-
sonified and an ocean of vipralambha-rasa.

�r�la Bhaktivinoda-vandan�

namo bhaktivinod�ya saccid�nanda-n�mine
gaura-�akti-svar�p�ya r�p�nuga-var�ya te

I offer praÃ�ma unto Saccid�nanda �r� Bhaktivinoda who is the foremost of r�p�nuga devotees and
the embodiment of �r� Caitanya Mah�prabhuÕs �akti.
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�r�la Jagann�tha-vandan�

gaur�virbh�va-bh�mes tvaµ nirde§ � sajjana-priyaú
vai§Ãava-s�rvabhaumaú �r�-jagann�th�ya te namaú

I offer praÃ�ma unto Vai§Ãava-s�rvabhauma �r� Jagann�tha d�sa B�b�j� Mah�r�ja who verified the pre-
cise location of �r� GaurasundaraÕs appearance and who is dear to all saintly persons.

�r� Vai§Ãava-vandan�

v��ch�-kalpatarubhya� ca k¨p�-sindhubhya eva ca
patit�n�µ p�vanebhyo vai§Ãavebhyo namo namaú

I offer praÃ�ma unto the Vai§Ãavas who can fulfil the desires of everyone just like desire trees and
who are full of compassion for conditioned souls.

�r�m�n Mah�prabhu-vandan�

namo mah�-vad�ny�ya k¨§Ãa-prema-prad�ya te
k¨§Ã�ya k¨§Ãa-caitanya-n�mne gaura-tvi§e namaú

I offer praÃ�ma unto �r� Caitanya Mah�prabhu, who is K¨§Ãa Himself. He has assumed the golden hue
of �r�mat� R�dhik� and is munificently distributing k¨§Ãa-prema.

�r� K¨§Ãa-praÃ�ma

he k¨§Ãa! karuÃ�-sindho! d�na-bandho! jagat-pate!
gope�a! gopik�-k�nta! r�dh�-k�nta! namo Õstu te

I offer praÃ�ma unto �r� K¨§Ãa, who is an ocean of mercy, the friend of the distressed and the source
of creation. He is the master of the gopas and the lover of the gop�s headed by �r�mat� R�dhik�.

�r� R�dh�-praÃ�ma

tapta-k��cana-gaur�ºgi! r�dhe! v¨nd�vane�vari!
v¨§abh�nu-sute! devi! praÃam�mi hari-priye!

I offer praÃ�ma unto �r�mat� R�dhik�, whose complexion is like molten gold and who is the queen of
V¨nd�vana. She is the daughter of V¨§abh�nu Mah�r�ja and is very dear to �r� K¨§Ãa.

vii



�r� Sambandh�dhideva-praÃ�ma

jayat�µ suratau paºgor mama manda-mater gat�
mat-sarvasva-pad�mbhojau r�dh�-madana-mohanau

All glories to the supremely merciful �r� R�dh�-Madana-mohana! Although I am lame and foolish, They
are my refuge, and Their lotus feet are my everything.

�r� Abhidhey�dhideva-praÃ�ma

d�vyad-v¨nd�raÃya-kalpa-drum�dhaú 
�r�mad-ratn�g�ra-siµh�sana-sthau
�r�mad-r�dh�-�r�la-govinda-devau
pre§ h�l�bhiú sevyam�nau smar�mi

I meditate upon �r�mat� R�dhik� and �r�m�n Govindadeva, who are seated on an effulgent siµh�sana
beneath a desire tree in a temple composed of jewels in the supremely beautiful land of �r� V¨nd�vana,
accepting service from Their beloved sakh�s headed by Lalit� and Vi��kh�.

�r� Prayojan�dhideva-praÃ�ma

�r�m�n r�sa-ras�rambh� vaµ��-va a-ta a-sthitaú
kar§an veÃu-svanair gop�r gop�n�thaú �riye Õstu naú

May that �r� Gop�n�tha, who originated the transcendental mellow of the r�sa-l�l�, and who stands at
Vaµ��va a attracting the gop�s with the melody of His flute, bestow His benediction upon me.

�r� Tulas�-praÃ�ma

v¨nd�yai tulas�-devyai priy�yai ke�avasya ca
k¨§Ãa-bhakti-prade devi satyavatyai namo namaú

I offer praÃ�ma time and again to Tulas�-dev� who, also known as V¨nd� and Satyavat�, is very dear to
�r� K¨§Ãa and bestows k¨§Ãa-bhakti.
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�r� Pa�ca-tattva-praÃ�ma

pa�ca-tattv�tmakaµ k¨§Ãaµ bhakta-r�pa-svar�pakam
bhakt�vat�raµ bhakt�khyaµ nam�mi bhakta-�aktikam

I offer praÃ�ma to �r� Caitanya Mah�prabhu in His five features as a bhakta, bhakta-r�pa, bhakta-
svar�pa, bhakta-avat�ra, and bhakta-�akti.

Pa�ca-tattva Mah�-mantra

�r�-k¨§Ãa-caitanya prabhu nity�nanda
�r�-advaita gad�dhara �r�v�s�di-gaura-bhakta-v¨nda

Mah�-mantra

hare k¨§Ãa hare k¨§Ãa k¨§Ãa k¨§Ãa hare hare
hare r�ma hare r�ma r�ma r�ma hare hare

ix



Chapter One

The Appearance Day of 

�r�la Bhaktived�nta V�mana Mah�r�ja

Vy�sa is the personality who delineated the glories of the name, form, qualities, and pastimes of Bha-
gav�n in this world. The ceremony to honour the �c�rya who, sitting on a throne in the service of Bha-
gav�n, preaches His glories and attracts people towards Him is called Vy�sa-p�j�. Another name for
Vy�sa-p�j� is guru-p�j�. In India, the general convention is that guru-p�j� is observed on the day of
Guru-p�rÃim�. It is considered Vy�saÕs appearance day, and on that day all samprad�yas worship their
respective gurus. But in accordance with the scriptures, the primary �c�rya of modern times, �r� �r�-
mad Bhaktisiddh�nta Sarasvat� Gosv�m� Prabhup�da, established special worship of the guru on that
guruÕs own specific appearance day. Real guru-p�j� is when on his appearance day, the guru worships
his whole guru-parampar� and instructs his disciples on how to do the same.

In the scriptures, the glories of the guru have been described extensively. �r�la Vi�van�tha Cakravart�
æh�kura has written:

yasya pras�d�d bhagavat-pras�do
yasy�pras�d�n na gatiú kuto Õpi

�r� Gurva§ aka 8

By the mercy of the guru, one receives the mercy of Bhagav�n. And if one doesnÕt receive the mercy
of the guru, he will never attain the k¨p� of Bhagav�n. In the �r�mad-Bh�gavatam (11.17.27), �r� K¨§Ãa
says:

�c�ryaµ m�µ vij�n�y�n
n�vamanyeta karhicit

na martya-buddhy�s�yeta
sarva-deva-mayo guruú

ÒOne should know the guru as the ��raya-vigraha and non-different from Me. One should never dis-
respect him or attribute faults to him by perceiving him with material vision, for he is the embodiment
of all the demigods.Ó

There are numerous demigods and goddesses, and amongst them Brahm�, Vi§Ãu, and Mahe�a are pri-
mary. The guru is the embodiment of Brahm�, the embodiment of Vi§Ãu, and also the embodiment of
Mahe�a. He is compared to Brahm� because just as Brahm� creates this world, the guru creates bhakti
by sowing the seed of devotion in our hearts. Vi§Ãu is the maintainer, and Gurudeva is he who main-
tains our bhakti. As long as we havenÕt attained the stage of prema, he continues to strengthen our
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devotion. As conditioned souls, we cannot even imagine how much endeavour he makes for even one
disciple. And as Mahe�a is the destroyer, the guru destroys all of our anarthas and apar�dhas. This is
why the guru is said to be the embodiment of all the demigods.

There are so many j�vas in this world, and although some are inclined towards Bhagav�n, most are
averse to Him. Their intrinsic forms are as eternal servants of K¨§Ãa, but forgetting this, they are wan-
dering in material existence. Without bhakti they will never possess any auspiciousness. Therefore
sometimes K¨§Ãa Himself descends into this world, sometimes He assumes different incarnations, and
sometimes He sends His �akti in the form of the guru. Otherwise it would be impossible for the j�vas
to ever receive auspiciousness. Only by bhakti can they attain their ultimate good fortune; yet bhakti is
not a thing of this world. Inside the eternally perfected associates of K¨§Ãa, the essence of the samvit
and hl�din� �aktis is always present in the form of prema-bhakti. Until the j�va receives that essence, he
will not possess any real auspiciousness. The guru is a resident of the spiritual world, and he descends
into this world. He brings the prema of Goloka-Vraja to this world and bestows it upon the conditioned
souls. Such a great personality, an eternally perfected r�g�tmik� devotee who possesses vraja-prema
and brings it to this world, is known as a �uddha-guru. 

As the current of the Gaºg� carries water from the Him�layas down to the ocean, there is a current
flowing through our guru-parampar� which, beginning from K¨§Ãa Himself, has come down to the mod-
ern �c�ryas and is presently flooding the entire material world with k¨§Ãa-prema. This is the primary
function of the guru. If someone is not able to give this prema, then he is not really a guru at all. Being
capable of bestowing k¨§Ãa-prema is the primary attribute of a genuine Vai§Ãava guru.

Today is the appearance day of such a guru, �r� �r�mad Bhaktived�nta V�mana Mah�r�ja, who serves
as the present �c�rya of the �r� Gau¶�ya Ved�nta Samiti. He took birth in 1916 in the district of Jessore
in East Bengal, which is now Bangladesh. His boyhood name was Santo§a, and his paternal uncle was
one of �r�la Bhaktisiddh�nta Prabhup�daÕs first disciples, N¨siµha Mah�r�ja. V�mana Mah�r�jaÕs mother
was also a disciple of Prabhup�da, and she was very strict; she would even discipline her husband. If her
husband had been eating any prohibited food, she would not allow him to enter the house, and she dis-
ciplined the children in the same manner. V�mana Mah�r�ja was the oldest of her four sons, and she
was very concerned about him being influenced by his father. So when V�mana Mah�r�ja was only nine
years old, she took him to Prabhup�daÕs ma ha in M�y�pura where N¨siµha Mah�r�ja was already stay-
ing. When they arrived there, N¨siµha Mah�r�ja led them to our gurudeva, �r�la Bhakti Praj��na Ke�ava
Mah�r�ja, who was the temple commander at that time. Residing in the ma ha from that day on, V�mana
Mah�r�ja received harin�ma initiation directly from Prabhup�da and has remained a lifelong nai§ ika-
brahmac�r�. 

Our Guru Mah�r�ja immediately put V�mana Mah�r�ja in school and would say to him, ÒI will give
you some chocolate if you will recite just one �loka for me.Ó In this way he learned many �lokas, and
Gurudeva was always extremely affectionate to him. At that young age V�mana Mah�r�ja learned how
to seat Vai§Ãavas for taking pras�da by giving them a leaf to eat from and some salt and water. And after
all the Vai§Ãavas were finished taking pras�da, he would clean everything. He also learned how to cook
there, and he could very quickly prepare first-class offerings.

After some time Prabhup�da departed from this world, and then our Guru Mah�r�ja established the
Gau¶�ya Ved�nta Samiti in 1943. I joined the mission in 1946, and at that time I saw how V�mana
Mah�r�ja was doing everything: writing letters, managing the temple, cooking, and travelling for preach-
ing. Together with my godbrother �r�la Trivikrama Mah�r�ja, we received sanny�sa from Guru Mah�r�ja
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on Gaura-p�rÃim� in 1954. V�mana Mah�r�ja is a great scholar just as our gurudeva was. It has been
said that he is like a dictionary of �lokas because he knows so many verses from the scriptures. When
while lecturing Gurudeva would sometimes forget a �loka, V�mana Mah�r�ja would always supply it
from memory. Once, when we went to �ss�m for preaching, Gurudeva boldly declared that the mouths
of the people there who eat meat and fish were like the drains of sewers. One of the sects there, who
were virtually prepared to stone us, challenged us by saying, ÒYou say that Caitanya Mah�prabhu is Bha-
gav�n Himself, but what evidence is there of this?Ó Guru Mah�r�ja turned to V�mana Mah�r�ja and said,
ÒSpeak.Ó Then V�mana Mah�r�ja recited fifty �lokas one after the other from different scriptures as evi-
dence, and those people were silenced.

Guru Mah�r�ja left the entire responsibility of editing and publishing our Bengal� magazine exclusively
upon V�mana Mah�r�ja. From his boyhood V�mana Mah�r�ja studied Bh�gavatam verses and their com-
mentaries, and as a result he can speak on Vai§Ãava philosophy for hours without stopping. He is such
a great scholar, and he is a very sweet person as well. With children he is very affectionate, and he
speaks with them concerning things like ghosts which they enjoy hearing about. He attracts everyone
to spiritual life, and even in an assembly of scholars, he is always the greatest scholar. He refutes oth-
ersÕ misconceptions, but he does it in such a way that their feelings are not hurt, as if carefully per-
forming a surgical operation. 

V�mana Mah�r�ja is very grave and quiet, and there is another special quality which he possesses: I
have seen many people, myself included, who give explanations from the scriptures and enjoy taking
praise from others for it. But having known V�mana Mah�r�ja for almost fifty years, I have never seen
him do this, not even by accident. He is also very tolerant. As if taking poison and digesting it, he may
see the faults in others, but he never speaks about them. He has so much eagerness to preach the
instructions of Caitanya Mah�prabhu, and he has preached in all the villages of West Bengal and �ss�m.
Bhagav�n has especially empowered this great personality with many transcendental qualities. Today I
pray to �r�la V�mana Mah�r�ja that he will mercifully allow me to always remain as his shadow, thereby
enabling me to always follow him. I consider him to be my �ik§�-guru, because since the day I joined the
mission he has given me whatever I required with great affection.
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Chapter Two

The Disappearance Day of

�r�la A.C. Bhaktived�nta Sv�m� Mah�r�ja

�r� K¨§Ãa chose for His pure devotee, A.C. Bhaktived�nta Sv�m� Mah�r�ja, to appear on the very aus-
picious day known as Nandotsava. This is the day after Janm�§ am� and the anniversary of the day on
which Nanda Mah�r�ja held a great festival to celebrate K¨§ÃaÕs birth. This fact alone signifies that �r�la
Sv�m� Mah�r�ja was appearing for the purpose of performing some very important activities. His par-
ents were very pious and therefore gave him the name Abhaya CaraÃa. ÔAbhayaÕ means ÔfearlessÕ, and
ÔcaraÃaÕ means Ôthe lotus feet of the LordÕ, so Abhaya CaraÃa is a name of K¨§Ãa because only K¨§Ãa
can grant real fearlessness in this world. Thus Sv�m�j� was meant to give fearless shelter to the entire
world. The giving of this name was very significant and nothing less than a divine arrangement. 

I first met Sv�m�j� in 1950 when I was staying with my gurudeva in our temple in Calcutta. Generally
all devotees would show great respect to my gurudeva, but one day I saw Gurudeva himself show great
respect to a householder devotee who had arrived from Allahabad. He spoke to him with great love
and affection. At the first opportunity I asked my gurudeva, ÒWho is that devotee?Ó He replied, ÒHe is
Abhaya CaraÃ�ravinda. (�r�la Bhaktisiddh�nta Sarasvat�) Prabhup�da gave him the title ÔBhaktived�ntaÕ,
and although he is a g¨hastha, he is very learned, especially in English and Bengali. He is a very qualified
devotee.Ó Then, when Sv�m�j� saw that I was rendering so much service to my gurudeva, he was
attracted to me. He called me over and asked me where I was from, what my name was, and so on.

When Sv�m�j� first came to Mathur�, I personally requested him to take sanny�sa. He replied that
when he was initiated by Prabhup�da, he was instructed to publish an English magazine and several
books, and around the same time he read this verse from �r�mad-Bh�gavatam (10.88.8):

yasy�ham anug¨hÃ�mi
hari§ye tad-dhanaµ �anaiú
tato Ôdhanaµ tyajanty asya
svajan� duúkha-duúkhitam

�r� K¨§Ãa said, ÒO King! When I favour someone, I gradually deprive him of all his wealth. In other
words when a person, although desirous of giving up material sense gratification, is somehow engrossed
in the sense objects present before him, he is afflicted with distress. For such a person the removal of
these objects is itself a manifestation of My favour. When his wife, sons and relatives find him to be an
abject failure beset with repeated misery, they reject the impoverished man.Ó

Sv�m�j� said to me, ÒFor me, the meaning of this verse has come true. All of my business ventures
failed, and my family turned against me. They used to say, ÔYou are a mad person. You are good for
nothing and have spoiled everything.Õ So I have spoiled everything, I am penniless, and now you are
telling me that I should take sanny�sa.Ó
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I used to joke with him, saying, ÒYou desire to love your children and your wife, but they are not
interested.Ó I told him at that time that he should not endeavour any longer for these material concerns
because K¨§Ãa and Prabhup�da desired that instead he should do many very important things, like
preach in Western countries. A few days after that, my gurudeva also came to Mathur�. I requested
Gurudeva to persuade him to take sanny�sa. Sv�m�j� and my gurudeva were very intimate friends who
had lived together for some time. They were both intellectual giants from high class families. Then
Gurudeva called him and said, ÒN�r�yaÃa Mah�r�ja and all the boys here in the ma ha are saying that
you should take sanny�sa, and I support them. It will be very beneficial.Ó He agreed, saying, ÒThe mean-
ing of that verse from the Bh�gavatam has come directly upon my head, and now I must accept san-
ny�sa.Ó When the auspicious day for his initiation came, I personally prepared his outer cloth for san-
ny�sa and showed him how to wear it. I also prepared his daÃ¶a and performed the sanny�sa-yaj�a with
my own hands. K¨§Ãa d�sa B�b�j� Mah�r�ja was also present there, and as he led the congregational
chanting of the mah�-mantra and I recited the mantras for the yaj�a, my gurudeva gave Sv�m�j� the san-
ny�sa-mantra. 

After that Sv�m�j� and I spent a great deal of time together, first in Delhi and then at the R�dh�-
D�modara temple in V¨nd�vana. In those days he was mostly translating and writing. I saw at that time
how he was niski�cana, possessionless. He didnÕt even have a decent c�dara, so I would give him mine
to sit on and we would talk about K¨§Ãa and how to do bhajana. We would also converse about R�pa
Gosv�m� and he would show me what he was writing. Then at midday we would make cap�t�s
togetherÑhe would roll them and I would put them on the fire. He was so qualified in every respect.
He was expert at playing the m¨daºga, performing k�rtana and arcana, writing, and giving lectures with
word-for-word explanations of Sanskrit verses. He was always writing, chanting, thinking about spiri-
tual things, and he never wasted a moment.

He expressed to me his plan, ÒI will go to Western countries, start a hostel, and if necessary I will
distribute eggs, meat, and wine also, having full faith that by chanting the holy name of K¨§Ãa, within a
very few days Western people will abandon all these bad habits.Ó Due to that faith and determination,
in no time his mission was spread around the entire world. I have never seen an �c�rya do anything like
this before. Even �aºkar�c�rya took quite some time to spread his doctrine, and that was only in India.
But in a very short time, from 1966 to 1977, he started so many centres for the worship of �r� R�dh�-
K¨§Ãa, Caitanya Mah�prabhu, and Jagann�tha in Western countries, in India, in Eastern countriesÑ
everywhere. He not only established these centres, but he also attracted many thousands of very good
boys and made them into scholars, brahmac�r�s, and sanny�s�s. As if with a magic wand he also attracted
such qualified girls, ladies, and children. He made true the prediction of Bhaktivinoda æh�kura that
Westerners would one day take tulas�-m�l�s and mix with their Indian brothers, chanting, ÒHare K¨§Ãa,
Hare K¨§Ãa, K¨§Ãa K¨§Ãa, Hare Hare, Hare R�ma, Hare R�ma, R�ma R�ma, Hare Hare.Ó 

Through the years he wrote me over one-hundred letters from Western countries, describing how
he was preaching and what he was doing. On his request I shipped all of his books to him from Delhi
to America, and I also sent him m¨daºgas, karat�las, Deities of R�dh�-K¨§Ãa, and many other items. He
even wrote in one letter requesting me to send him a milksweet named Mathur� pe¶�. He was very
fond of this sweet, so I used to send it to him. And when he first returned from America to India, I was
the first person to greet him at the airport. 

There have been many preachers like Vivek�nanda and others who went to Western countries, but
they could not give what Sv�m�j� has given there. They took only their own theories, but Sv�m�j� gave
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what �r� Caitanya Mah�prabhu Himself wanted to give to this world, the holy name within prema-s�tra:

n�ma-prema-m�l� g�ºthiÕ par�ila saµs�re

Cait.-carit. �di-l�l� 4.40

ÒHe wove a wreath of harin�ma and prema with which he garlanded the entire material world.Ó
Caitanya Mah�prabhu was mah�-vadany�ya, the most munificent incarnation, and similarly, R�pa

Gosv�m�, San�tana Gosv�m�, J�va Gosv�m�, Raghun�tha d�sa Gosv�m�, K¨§Ãa d�sa Kavir�ja Gosv�m�, Vi�-
van�tha Cakravart� æh�kura, Baladeva Vidy�bh�§aÃa, and Bhaktivinoda æh�kura were all very munificent
because they distributed that which Mah�prabhu Himself wanted to give. Prabhup�da sent Sv�m�j� to
Western countries knowing that he was a very great personality, and that he could give what was within
Prabhup�daÕs own heart. Vivek�nanda and all of the other preachers went there and gave only these
four thingsÑdharma, artha, k�ma, and mok§a. But they didnÕt really give even mok§a, so they gave only
three things. Some preachers may have tried to give mok§a there also, but not k¨§Ãa-prema.

Because Sv�m�j� had little time, he mostly emphasized vaidh�-bhakti. There are so many stages of
bhakti, but ultimately bhakti means only r�g�nug�-bhakti. He also wanted to preach in Western coun-
tries that which R�pa Gosv�m� has given in the Ujjvala-n�lamaÃi, and that which has been written by
�c�ryas like Raghun�tha d�sa Gosv�m� and K¨§Ãa d�sa Kavir�ja Gosv�mi, but he could not do it at that
time. He had so little time, only ten or eleven years. So he tried to give �raddh�, then ni§ h�, then ruci.
We should know what ni§ h� is. We are executing �ravaÃam, k�rtanam, vi§Ãu-smaraÃam, p�da-sevanam,
arcanam, vandanam, d�syam, sakhyam, �tma-nivedanam and n�ma-k�rtana, s�dhu-saºga,
bh�gavat-�ravaÃa, mathur�-v�sa, and �r� m�rti-sev�, but we should go deeply into all of these activities.
What is the meaning of ni§ h�? When all anarthas are eradicated. And what are anarthas? Those things
which entangle us in worldly intoxication. Svar�pa-bhrama (not knowing our real form), asat-t¨§Ã�
(desire for temporary things), h¨daya-daurbalya (weakness of heart), and n�ma-apar�dha, vai§Ãava-
apar�dha, sev�-apar�dha, and dh�ma-apar�dhaÑall these anarthas are mentioned in Vi�van�tha
Cakravart� æh�kuraÕs M�dhurya-k�dambin�. When all of a devoteeÕs anarthas are eradicated, then ni§ h�
comes to him. Although we know that chanting the name of K¨§Ãa and hearing about K¨§Ãa are very
beneficial, we do not possess the determination by which we can constantly perform these activities
and steadily progress in bhakti. When one possesses such unwavering determination, it is called ni§ h�.
ÒI may die, but I cannot leave k¨§Ãa-bhaktiÓÑthis is ni§ h�. And when we reach the stages of ruci and
�sakti, it will seem that we simply cannot live without taking K¨§ÃaÕs name or hearing hari-kath�. 

There are two kinds of �raddh�Ñvaidh� and r�g�nug�. Sv�m�j� gave only vaidh�-bhakti because at that
time it was not appropriate for him to explain r�g�nug�-bhakti. He had written something of it in his
books, but because most readers were not qualified enough to learn it at that time, he did not explain
it in detail. But by practicing vaidh�-bhakti we can eventually enter into r�g�nug�-bhakti, which arises
from that �raddh� which is full of ÔgreedÕ. Caitanya Mah�prabhu descended especially to give sva-bhakti-
�riyam:
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anarpita-car�µ cir�t karuÃay�vat�rÃaú kalau
samarpayitum unnatojjvala-ras�µ sva-bhakti-�riyam

hariú pura a-sundara-dyuti-kadamba-sand�pitaú
sad� h¨daya-kandare sphuratu vaú �ac�-nandanaú

Cait.-carit. �di-l�l� 1.4

ÒMay �r� �ac�-nandana Gaurahari, resplendent with the radiance of molten gold (having adopted the
splendour of the limbs of �r�mat� R�dhik�), forever manifest Himself within your hearts. He has
descended in the age of Kali out of His causeless mercy to bestow upon the world that which had not
been given for a long time, the most confidential wealth of His devotional service, the highest mellow
of conjugal love (ujjvala-prema-rasa).Ó

The meaning of this verse is very deep. Mah�prabhu came solely to give this, and Sv�m�j� also came
solely to give this. But first he had to prepare the soil for the seed, and so much time passed in doing
that. He said that if the philosophies of M�y�v�da or Advaitav�da were not defeated first, then bhakti
could not be established. He came to this world, as did Prabhup�da before him, to fulfil the mission of
Caitanya Mah�prabhu, which is to bestow the parak�ya-bh�va of Vraja. They did not come to give the
unnatojjvala-rasa spoken of in this verse because that is the property of �r�mat� R�dhik� alone. Caitanya
Mah�prabhu descended to taste this, not to give it to others.

In this verse, the word ÔsvaÕ means �r�mat� R�dhik�, and ÔbhaktiÕ means Her prema. Having stolen the
inner bh�va and complexion of �r�mat� R�dhik�, K¨§Ãa Himself descended in Kali-yuga as �ac�-nandana.
Why is He known as �ac�-nandana? Because He was very dear to His mother �ac�, and His mother was
very humble and merciful. R�pa Gosv�m� is saying in this verse that as the mother, being so merciful,
gives her breast to her child, Caitanya Mah�prabhu has come to give prema to us. He is K¨§Ãa in the
form of �r�mat� R�dhik�, and R�dhik� is also so merciful, even more than K¨§Ãa. All of K¨§ÃaÕs mercy is
embodied in R�dhik�. So here, �ac�-nandana means He who is extremely merciful. What did He give?
He could not give the mah�bh�va of R�dhik� because no one can taste the beauty of K¨§Ãa, the sweet-
ness of His form, and the sweetness of His pastimes as She does. Mah�prabhu wanted to taste only
these things as She does, so what did He want to give? ÒSva-bhakti-�riyamÓ: �r�mat� R�dhik� is sva-
bhakti, the hl�din� potency plus the samvit potency. Here the word Ô�r�Õ means ma�jar�. So R�pa Ma�-
jar�, Anaºga Ma�jar�, Tulas� Ma�jar�, Lavaºga Ma�jar�, Vinoda Ma�jar�, Kamala Ma�jar�, Nayana Ma�jar�
and all other ma�jar�s are the �r� of �r�mat� R�dhik�. In the Caitanya-carit�m¨ta it has been stated that
�r�mat� R�dhik� is the root creeper, and all the gop�s are the flowers, leaves and buds. When the wind
blows, all of the buds and leaves will quiver. So if K¨§Ãa and R�dhik� meet, and R�dhik� is in a very pleas-
ing mood, then all of the leaves and buds are also pleased. If K¨§Ãa draws any pictures on Her face or
anywhere else on Her, all the ma�jar�s will have those same designs on them. This is bhakti-�riyam, and
Caitanya Mah�prabhu, R�pa Gosv�m�, Prabhup�da, and Sv�m�j� all came solely to give this: sva-bhakti-
�riyam, or ma�jar�-bh�va.

But they all had to first prepare the soil by endeavouring to remove all of the weeds which are very
harmful to that creeper. I have heard that Prabhup�da said he had come to this world solely to give
r�dh�-d�sya, but to accomplish this he had to do so much that his whole life was spent only in the
preparatory work of cutting away the jungle, because at that time there was only M�y�v�da philosophy
here. Similarly, when Sv�m�j� went to the Western countries, he faced much opposition from Christians.
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Many �c�ryas went there, but their endeavours were not fruitful and Prabhup�da was not satisfied. But
since Sv�m�j� went, hundreds of thousands of editions of the �r�mad-Bh�gavatam have been published
and distributed around the entire world.

In a very short time he accomplished all of this, but he really wanted to give ma�jar�-bh�va, so we
shouldnÕt be satisfied merely with what we received from him at that time. I feel that if he were pre-
sent here today, he would be instructing us on r�g�nug�-bhakti. He is omnipotent and he will inspire
everything in our hearts as the caitya-guru. He is not far away from us; we should know that Gurudeva
is always with us. We should try to enter into the realm of this r�g�nug�-bhakti, but we should not imi-
tate. If we imitate, all will be ruined, so we must be careful not to behave as the sahajiy�s do concern-
ing r�g�nug�-bhakti. In the Vil�pa-kusum��jali, Raghun�tha d�sa Gosv�m� has prayed for the same bhakti
which Vi�van�tha Cakravart� æh�kura has prayed for in the Saºkalpa-kalpadruma. But we shouldnÕt try
to go at once into that ocean of govinda-l�l�m¨taÑweÕll be doomed. By thoughtfully executing vaidh�-
bhakti, we will slowly but steadily enter into the realm of r�g�nug�-bhakti. R�g�nug�-bhakti is the ulti-
mate goal, but we should approach it very carefully by following the ordinary principles that Prabhup�da
and Sv�m�j� have taught. 

Just before Sv�m�j� departed this world, he begged my forgiveness for anything he may have said or
written in the course of his preaching which may have offended me. For the same reason he also asked
me to beg forgiveness from his Godbrothers on his behalf. He said that he had brought many new devo-
tees to the Gau¶�ya line from Western countries. He said that since he was unable to give them every-
thing in the short time he was present here, he wanted me to give them further instruction on bhakti
and to always help them in any way I could. He also asked me to perform the ceremony to place him
into sam�dhi.

I know that A.C. Bhaktived�nta Sv�m� Mah�r�ja was no ordinary devotee because if he was, he would
not have been able to preach all around the world the way he did in such a short period of time. I con-
sider him my �ik§�-guru, and he always lives in the temple of my heart because I had such an intimate
friendship with him. I think that he is always present here with us, and I pray to him that he will bestow
mercy upon us so that we will all enter into r�g�nug�-bhakti and prema-bhakti in this very lifetime.

8



Chapter Three

The Disappearance Day of 

�r�la Bhakti Praj��na Ke�ava Gosv�m�

Our Guru Mah�r�ja appeared in a family of land-owners in the famous village of Banawari-para in the
district of Jessore in East Bengal. When he was born, his body was very soft and beautiful, and because
he had a golden complexion, his mother and all the local ladies gave him the nickname ÔJonahÕ (glow-
worm). His actual name was Bh�ma. For approximately three or four months he didnÕt speak or cry at
all, and his family was very worried. Then one day a Muslim mendicant who came to their home beg-
ging said to GurudevaÕs mother, ÒYour son is not speaking?Ó

She replied, ÒHow did you know that? If you can, please make him speak somehow.Ó
The mendicant replied, ÒDo one thing. In the village there are some ÔuntouchablesÕ, persons from the

��dra class who work in the cremation grounds. They eat low-grade rice which is left soaking overnight.
Beg some of this rice from them, feed it to your child, and then he will speak.Ó

Guru Mah�r�jaÕs mother was a very hard-working lady who mostly looked after their land. She would
discipline her children very strictly, and they would never go anywhere without her permission. Every-
one respected her. When she approached one of these ��dra families and asked for some of this rice,
they said, ÒHow can you take this? It has been touched by us!Ó

She replied, ÒDonÕt worry; just give me some of it.Ó Obtaining some of this rice, she took it back to
her home and put it before the child, and at once he started crying, ÒM�! M�!Ó and began speaking from
that point on.

In his boyhood our gurudeva was very close to his father, who was especially affectionate towards
him. At that time the people of East Bengal were very religious, and there would always be readings
from the G�t� and Bh�gavatam going on. Then the partition came, and it was as if the very heart of Ben-
gal was torn out. From early childhood Gurudeva would grasp his fatherÕs finger and accompany him to
religious programmes, and if it was dark, he would sit on his fatherÕs shoulders. Thus religious philoso-
phy became his interest. There is a Hindi proverb: Òhonah�ra virav�na ke hota c�kane p�taÓ, which
means that when a sapling will grow to be fruitful, its leaves are very big and beautiful. Coming events
cast their shadow, and from his childhood the symptoms were there that he would become a great per-
sonality. 

As he grew up, he spent most of his time in the company of a great mah�tm� who had an ��rama in
the village. There he would hear readings from the G�t�, Bh�gavatam and Ved�nta. When he was at
school, at a very young age he started his own magazine, and its language was very literary. He was also
an excellent speaker, and when he would speak in a large assembly, there would be no need of a loud-
speaker. He didnÕt know as many �lokas as some devotees, but he would give such beautiful explana-
tions. There is one verse from the Bh�gavatam (1.2.11) of which he would give an especially beautiful
explanation:
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vadanti tat tattva-vidas
tattvaµ yaj j��nam advayam

brahmeti param�tmeti
bhagav�n iti �abdyate

The para-tattva is bhagavat-tattva. From brahma there is parabrahma, from �tm� there is Param�tm�,
and from Vi§Ãu there is Mah�-Vi§Ãu. But for Svayam Bhagav�n K¨§Ãa there is no necessity of the words
ÒParam Svayam Bhagav�nÓ, because K¨§Ãa is the supreme tattva, and brahma and Param�tm� are His
reflection and plenary portion respectively. Brahma cannot actually be called an object, because any
object must necessarily have qualities. Brahma is the potency of an object, and can be said to be the
shelter of an object, but brahma itself is not an object. The names brahma, Param�tm�, and Bhagav�n
are synonymous, but Bhagav�n is to be worshipped, not brahma, because brahma is formless.

Especially when I first joined the ma ha, I received such special mercy from Bhagav�n that I had the
opportunity to accompany our gurudeva to many big programmes where he would speak, and he always
kept me with him. He gave my senior godbrother �r�la V�mana Mah�r�ja the responsibility for printing,
and being a very qualified man, he has printed many books and magazines one after the other. For help-
ing with the magazine, cooking, and looking after many services, Guruj� would keep me with him. His
style of speaking and writing was wonderful, and it was my great fortune to hear so much from him. I
always took notes and stayed with him like his shadow. V�mana Mah�r�ja, just as now, was very quiet
and didnÕt speak much, but my dear godbrother Trivikrama Mah�r�ja and myself were very talkative.
We were always engaged in debating about this and that, and when Guruj� would become tired of us,
he would say, ÒTake this bookÑthe answer is there.Ó These days devotees donÕt discuss topics of tattva
much. Instead they speak about the type of clothing they wear and what kind of food they eat. When
two Vai§Ãavas meet, they should discuss tattva, and it was our great fortune to hear talks on bhakti-
tattva from very learned devotees. But these days hardly anyone takes the time to discuss the meaning
of the scriptures. 

Guruj� was so intelligent and had so much potency in speaking that he could change yes to no and no
to yes. It was amazing; without such devotees, preaching simply would not go on. If one of us wants to
write and publish something, we have to look in many, many books and do so much editing, and even
if five of us are working together, we still may have difficulty writing something. But what would Guru
Mah�r�ja do? At the annual Navadv�pa parikram�, five to seven thousand devotees would come to offer
praÃ�ma to him and he would speak with many of them. In the midst of all this he would tell V�mana
Mah�r�ja to take notes, and within a short time he would speak an essay for his magazine. There would
not even be any necessity to check it; at once it was ready to go to press. It was amazing how he would
never have to look in any book. When one of us is preparing to speak something, we have to first look
in so many books. And when we listen to someone speak or when we read something, we have to take
notes in order to retain it. But Guru Mah�r�ja in his whole life never took any notes. He read so many
booksÑhis library is here in the ma ha (in Mathur�)Ñbut he never took any notes. And he knew so
much history; no �c�rya knew more history than him. �r�la Bhaktisiddh�nta Prabhup�da called him a
ÒVed�ntic paÃ¶itaÓ.

Guru Mah�r�ja went from East Bengal to study at a very old and famous college near Calcutta. Many
great scholars studied there, and admission was not granted to everyone. But due to his superior intel-
ligence he was awarded admission. In his very first year the dean and professors would call him to read
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the Caitanya-carit�m¨ta to them. The Caitanya-carit�m¨ta was composed in Bengal�, but there is no San-
skrit book which can match its highly poetic and philosophical language.

j�vera Ôsvar�paÕ hayaÑ k¨§Ãera Ônitya-d�saÕ
k¨§Ãera Ôta asth�-�aktiÕ, Ôbhed�bheda-prak��aÕ

Cait.-carit. Madhya-l�l� 20.108

ÒThe inherent form of the j�va is that of an eternal servant of �r� K¨§Ãa. The j�va is the marginal
potency of K¨§Ãa, and is therefore simultaneously one with and different from Him.Ó

The dean and professors were unable to explain this verse. Even in our samprad�ya you will find very
few devotees who can properly explain it. So our gurudeva would have philosophical discussions with
them, and in the end he left that college saying, ÒEven the professors here understand nothing, so what
will they teach me?Ó At that time Gandhi had started his movement to oppose the British government,
saying, ÒThe English must leave India; they will not impose the salt tax.Ó All over India the people
revolted against the British. So many big names like Balagaºg�dh�ra Tilaka, Gorakle, C. R. Das, P.C.
R�ya, and L�la Lajapatarai joined the opposition movement. It was as if the blood of IndiaÕs youth was
boiling, and at once all of IndiaÕs industry stopped. Then the English thought, ÒGandhi has so much influ-
ence?Ó Our gurudeva joined as well, but when Gandhi withdrew his movement due to violence, Guruj�
along with many others joined the revolutionary party of Subash Candra Bose. Taking a knife and a rifle,
he remained hidden within the forests and jungles for some time. At that time the British government
issued a warrant for his arrest. He later joined the Gau¶�ya Mission, and then ten years afterwards, the
British government finally came to know of his whereabouts. One day some agents came to M�y�pura
with a warrant for Guruj�Õs arrest and they approached Prabhup�da about it. Prabhup�da told them,
ÒBut look how he has completely changed. He has become a s�dhu, a mah�tm�.Ó After discussing the
matter with Prabhup�da and considering further, they withdrew the warrant.

Guruj� was a champion footballer, and he was proficient in all subjects; he was an Ôall-rounderÕ. He
was proficient in sports, in studying, in fighting, in managing people, and in speaking sweetly. At the age
of only sixteen he was managing all the tenants on his fatherÕs land. He first came to the Caitanya Ma ha
in M�y�pura at that age, and desired to receive harin�ma and d�k§� from Prabhup�da. Then for some
time he returned to his home and went to college, but at the age of eighteen he returned to the ma ha
with his aunt. She was a very scholarly lady, and together they would compose very beautiful poems
and essays. Once when they were conversing in M�y�pura, Prabhup�da said, ÒWe will go on parikram�
of the entire planet and establish one ma ha after the other. In England, America, and all of the holy
places of India such as Haridwara, Pray�ga, V¨nd�vana, K���, and South India, preaching will go on.Ó

Then Guruj�Õs aunt said, ÒYou are seeing a very big dream! You are like the poor man who begged a
torn bag from someone, placed it under his head, and fell asleep. While sleeping he dreamed, ÔOh, I am
a millionaire! I am an emperor!Õ Who will see to all of this?Ó

Prabhup�da replied, ÒVinoda will see to it.Ó (�r�la Ke�ava Mah�r�jaÕs brahmac�r� name was Vinoda-
bih�r� Brahmac�r�.)

After this Guru Mah�r�ja began staying in the ma ha and did not return to his home again. He had all
of the symptoms of a great personality on his body. His form was softer than butter, his arms extended
down to his knees, and all auspicious signs were on his hands. He had ÒartistÕs fingersÓ, very thin and
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long. In the morning he would eat just a little simple rice with some salt and then go out and work hard
collecting donations for the ma ha all day. He would collect one pais� from each person, rather than
taking a large amount from anyone. He would go to places where there were large crowds such as the
train and bus stations, speak about Mah�prabhuÕs doctrine to people, and take just one pais� from each
person. He would keep this money locked up in a box which had a slot on top for the coins, and the
key was left with Prabhup�da. Without even eating anything else, he would do this every day until sun-
set.

One time Prabhup�da was being driven along in his car in Calcutta and he saw Vinoda resting under
a tree with that money box placed under his head as a pillow. Tears came to his eyes and he said, ÒSuch
a beautiful young boy from a wealthy family, only eighteen years old; and for me, for the service of Bha-
gav�n, he has left his parents and is undergoing such hardships?Ó When Gurudeva returned to the ma ha
that night, Prabhup�da called him and said, ÒVinoda, you were sleeping on the ground at Garima a? You
are undergoing so much hardship.Ó

Guruj� replied, ÒNo, this hardship is a matter of great happiness if only you will be satisfied with me.
This is my everything. What more could I desire? If the guru is pleased, then Bhagav�n is pleased. There
is nothing greater than this.Ó

Prabhup�da would call Guruj� ÔT�Õ or ÔT�iÕ. There was only one other disciple for whom Prabhup�da
used this affectionate name, and that was Param�nanda Prabhu, who was always with Prabhup�da.
Guruj� was very intimate with Prabhup�da and would sleep only near him. Even if he went to take rest
at one or two oÕclock in the morning, he would knock on the door to Prabhup�daÕs room. The other
devotees would complain, but Prabhup�da would always get up and open the door for him. 

Once Guru Mah�r�ja was out collecting with Siddha-svar�pa Brahmac�r�, who later became Bhakti
�r�r�pa Siddh�nt� Mah�r�ja. They had collected one large bag completely full with vegetables, and
another half-full. They got off the train at Howrah station, which was about five miles from the ma ha.
There was no public transportation which covered the entire distance at that time, and there was no
money available in the ma ha for taking a rik��. Gurudeva lifted up the full bag and said, ÒLetÕs go!Ó But
Siddh�nt� Mah�r�ja said, ÒNo! You are my older brother and my �ik§�-guru. Therefore I will take the
full bag!Ó

Guruj� replied, ÒNo, you are a small boy, my younger brother. I will take it!Ó Snatching it back and
forth from one another, finally Guruj� convinced Siddh�nt� Mah�r�ja and carried that weight all the way
to the ma ha. This is how he did guru-sev�. Whenever any necessity arose, Prabhup�da would say,
ÒWhere is Vinoda?Ó

After Guru Mah�r�jaÕs father passed away, his mother was crying for her son Vinoda day and night,
even though she had three other sons in the house. One was a high school headmaster who later also
became Prabhup�daÕs disciple and the �c�rya of the Gau¶�ya Mission, �r�la Audulom� Mah�r�ja. He was
fluent in English and was a very talented speaker and writer. Vinoda was the youngest of the brothers.
His mother sent a letter to Prabhup�da saying, ÒPlease send Vinoda for some time to attend to some
work here on our land, and when it is completed, he will return to you.Ó There were some Muslim ten-
ants who had refused to pay their rent for about five years, so Prabhup�da sent him there. Amongst
the tenants there was one guÃ¶� (hooligan) who was a very large man and the worst of them all. Guruj�
ordered one of his familyÕs hired workers to apprehend this man and bring him to the house. The man
was beaten three or four times, and after this all the tenants began paying their rent. 
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On Prabhup�daÕs land in M�y�pura also there were Muslims who were not paying their rent. Prab-
hup�da was thinking to sell the land, but Guruj� pleaded with him to allow him to try and procure the
rent money from these people. Prabhup�da said, ÒWhat will you do? You are only a boy of eighteen
years.Ó Eventually Prabhup�da agreed, and Guruj� had the ringleader apprehended, tied to a jackfruit
tree, and beaten. Immediately all the tenants there became frightened and began paying their rent, and
Guruj� offered that money as pusp��jali to the feet of Prabhup�da. But Guruj� would care for those peo-
ple whom he respected more than he would for his own life. Everyone respected him like a father.

At the end of her life, Guru Mah�r�jaÕs mother sent another letter to Prabhup�da saying, ÒPlease send
my dear son Vinoda home for a little while.Ó He called Vinoda and told him, ÒYour mother is dying; you
must go to her immediately.Ó Instead of going, Guruj� went and hid somewhere in the ma ha for a whole
day and night. When Prabhup�da came to know of it, he sent for Guruj� and told him, ÒYour mother is
very ill. You should go to her. I instructed you to go, so why havenÕt you gone?Ó

Guru Mah�r�ja replied, ÒPrabhu, after so many births I have attained the shelter of your feet. By your
mercy, I have finally come to bhagavad-bhakti after so many births. Suppose I go to my mother, and
while she is taking her last breath she places her hand on my head and says to me, ÔI am going now.
Who will look after our property? You must do itÕ. What will I do then? Having left your lotus feet I
will again be trapped in m�y�.Ó Falling at Prabhup�daÕs feet, he began crying, and Prabhup�da bestowed
plentiful blessings upon him. Until oneÕs determination is like this, he does not have the qualification to
leave his home and family. One must have the understanding of a madhyama-adhik�r� that the bodily
relations of this material world are meaningless. Otherwise, without even being requested one will
automatically return to his home and family. And if he does continue to stay in the ma ha, it will only
be for procuring money, women, and prestige. He will have only gone in a circle and will end up back
where he started. Therefore one cannot leave his home and family until he has this qualification.

There was a disciple of Prabhup�da named R�ma-govinda Vidy�ratna who was a scholar of Ved�nta,
the Bh�gavatam, and all the scriptures. He was a very good devotee and later became Naimi Mah�r�ja.
Once, he desired to have dar�ana of Prabhup�daÕs guru, �r�la Gauraki�ora d�sa B�b�j� Mah�r�ja, and
Guruj� also wanted to go; so taking Prabhup�daÕs permission, they went. At that time, to avoid the trou-
ble that ordinary people were giving him, B�b�j� Mah�r�ja had locked himself in a latrine for about a
week and was just chanting, ÒHare K¨§Ãa, Hare K¨§Ãa...Ó The news reached the district magistrate and
the police superintendent, and at once they all came running there. Seeing that the door was locked
from inside, they approached with folded hands and said, ÒB�b�j� Mah�r�ja, we will construct you a very
nice hut for bhajana.Ó

He replied, ÒNo, this is very nice.Ó
ÒWhy?Ó
ÒBecause the stench of the lust of materialistic people does not come here. I prefer the stench of

stool to that.Ó
ÒAlright, Mah�r�ja, we will supply you with one boy to keep those people away from you.Ó Day and

night they were trying to persuade him to come out, but he would only say, ÒFor me, this is VaikuÃ ha.Ó
So many times they asked him to please open the door, but time and again he would reply, ÓI am not
well; I am unable to do it.Ó He would not open the door for those people, and he just continued chant-
ing ÒHare K¨§Ãa, Hare K¨§Ãa...Ó Then Guruj� approached the door and said, ÒB�b�j� Mah�r�ja, we are
the disciples of Bhaktisiddh�nta Sarasvat�.Ó Hearing the name of Prabhup�da, B�b�j� Mah�r�ja at once
stood up. Opening the door, he let them in and again locked the door. The two boys offered praÃ�ma
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and grasping the feet of B�b�j� Mah�r�ja, Guruj� said, ÒPlease give us your blessings.Ó Then B�b�j�
Mah�r�ja told him, ÒI will take all of your hardships and impediments away so you can always perform
bhajana freelyÑthis is my blessing.Ó Later on Guruj� would say on many occasions that although diffi-
culties may have come to him from time to time, by the mercy of B�b�j� Mah�r�ja nothing could ever
disturb him.
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Chapter Four

The Disappearance Day of 

�r�la Bhaktisiddh�nta Sarasvat� Prabhup�da

Today is the anniversary of the day of separation from nitya-l�l� pravi§ a oµ vi§Ãup�da a§ ottara-�ata
�r� �r�mad Bhaktisiddh�nta Sarasvat� Gosv�m� Prabhup�da. It is the day of pa�cam�, and he also appeared
on pa�cam�. He took birth in the home of Bhaktivinoda æh�kura, who is an eternal associate of both
�r� K¨§Ãa and �r� Caitanya Mah�prabhu. Just as the sage Bhag�ratha brought the Gaºg� to this world,
Bhaktivinoda æh�kura was the great personality who brought the current of bhakti to this world in the
modern era. When the so-called gosw�m�s were making a business out of bhakti while engaging in vari-
eties of worldly enjoyment, when in the name of Mah�prabhu so many kinds of bogus philosophies were
prevalent, such as sakh�-bek�, sm�rta-j�ti, sahajiy�, etc.Ñat that time �r�la Bhaktivinoda æh�kura came.
After that, Prabhup�da appeared in the form of his son, Bimala Pras�da. If these two great personalities
had not appeared, then �uddha-bhakti would not exist in the world today. And from the time that they
disappeared, society began reverting back to its previous condition. At first there were thirteen known
sahajiy� cults, then our Guru Mah�r�ja, �r�la Bhakti Praj��na Ke�ava Gosv�m�, counted thirty-nine. And
how many there are now, no one knows.

I am also seeing how things are gradually changing. We saw how renounced the devotees were
before. For instance, we never used to see socks on the feet of any Vai§Ãava, and we never saw devo-
tees wearing such sweaters and c�daras as we do now. They only wore the bare necessities of cloth-
ing and a cheap blanket, even as they attended maºgala-�rati in the morning cold. It is only after the dis-
appearance of Prabhup�da that devotees can be seen to wear these other things. They would live with
such simplicity, eating only ��k, rice, and a thin dahl, but in comparison to them, just look at the way
we are living! And I speak for myself alsoÑtheir knowledge, their renunciation, and their conception
was of such a high standard that in comparison to them we are so inferior.

The period between Vi�van�tha Cakravart� æh�kura and Bhaktivinoda æh�kura was an age of dark-
ness for Gau¶�ya Vai§Ãavism. Living at that time were some real Vai§Ãavas who performed real bhajana,
but mostly, just as we still see sometimes today, the so-called Vai§Ãavas only performed rituals for
wages. When someone would die, people would call the Gau¶�ya Vai§Ãava b�b�j�s who would come and
chant some ceremonial k�rtana and perform other rituals for wages. And there was so much miscon-
duct in their behaviour. Seeing this, Bhaktivinoda æh�kura thought, ÒThese people are Vai§Ãavas? The
conception of Mah�prabhu has completely vanished. What can be done?Ó He was very worried. Bhak-
tivinoda æh�kura endeavoured to his utmost, but changes did not come about in his lifetime to the
degree which he would have liked. He went from town to town and village to village inaugurating the
n�ma-ha  a. In each village he would assemble four or five of the religious men, form a committee, and
hold programmes for hari-n�ma-k�rtana on Sundays. Gradually it spread from one village to the next,
but overall his preaching was limited to Navadv�pa, Calcutta, and the rest of Bengal. 
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He published the Sajjana-to§aÃ�, and through its medium he gradually published the Caitanya-carit-
�m¨ta and other books in installments. He made a circle of devotees, and also revealed Navadv�pa-
dh�ma through his writings, although the scholars of society and the sahajiy�s didnÕt accept his ideol-
ogy. Then Prabhup�da appeared in Pur�. Because Bhaktivinoda æh�kura was a district magistrate, he
would be transferred here and there, but he would always keep the Bhakti-ras�m¨ta-sindhu and Cai-
tanya-carit�m¨ta with him and explain them to his son. Prabhup�da received so much instruction from
him, but we should understand that Prabhup�da is an eternally liberated soul; there was no one in the
world like him. Without being educated in school or college he learned all subjects very quickly and
became a great scholar in Sanskrit. His English was so high that even big professors of English could not
understand it. I have been told by some learned Western devotees that when reading his Brahma-
saµhit�, they must repeatedly consult the dictionary. And his Bengal� was also of such a high standard
that big, big scholars found it difficult to follow. He said that spiritual language should be like that; it
shouldnÕt be so simple to understand. As one progresses spiritually by remaining in the company of
Vai§Ãavas, he will be able to understand spiritual vernacular.

At the age of seven or eight, Prabhup�da began worshipping a Deity of K�rma-deva, and Bhaktivin-
oda æh�kura gave him the mah�-mantra and other mantras for his p�j�. At the age of eighteen, all of
the scholars of astronomy in Bengal gave him the title ÔSarasvat�Õ. After that he attended college, but
quarrelled with the professors, saying, ÒWill I learn from you, or teach you?Ó When he abandoned his
studies, Bhaktivinoda æh�kura and other family members became concerned, so they took him to Pur�
where he began studying in Sat�sana ��rama, which is where Svar�pa D�modara and Raghun�tha d�sa
Gosv�m� had lived. Vai§Ãavas used to regularly meet there, and now �r�la Siddh�nt� Mah�r�ja has a
ma ha at that very place. There Prabhup�da began giving readings from Caitanya-carit�m¨ta. There were
some b�b�j�s there who considered themselves rasika, and when they heard Prabhup�da's explanations,
they became inimical to him. Seeing this, Bhaktivinoda æh�kura took him away from there and had him
begin teaching the son of the king of Tripura. 

Prabhup�da had a great library of Vai§Ãava literatures, and having read through it thoroughly, he began
teaching the son of the king in such a way that the boy accepted a chanting m�l� and began wearing
tilaka. He became detached from the world, and gradually, hearing hari-kath� became his sole interest.
Seeing this, the queen became very annoyed and said to the king, ÒThis boy will become useless! Then,
after your demise, what will happen? Who will make offerings to our departed souls? He will become
a renunciate, and everything will be ruined! You quickly get rid of this teacher! Give him four-hundred
rupees to goÑwe donÕt need money, we need a son!Ó That was approximately one-hundred years ago,
so you can imagine how much four-hundred rupees was worth then. The queen put so much pressure
on her husband that in the end he approached Prabhup�da and very humbly said, ÒIt is a matter of great
unhappiness that our family members are not in favour of you; they are afraid that the boy will take up
bhakti and become a renunciate. I consider that it has been our great good fortune to have met a per-
son like you and had our son educated by you, but the others donÕt understand.Ó The king approached
Bhaktivinoda æh�kura and offered the money to him, but without accepting it they left there.

Then Bhaktivinoda æh�kura started a homeopathic shop. When the shop was unsuccessful he thought,
ÒI was not made to run a shop anyway,Ó and he went and purchased some land in M�y�pura. After locat-
ing the birthplace of Mah�prabhu, he installed Deities there of Gaura, Vi§Ãupriy�, and Lak§m�priy�, as
well as small R�dh�-K¨§Ãa m�rtis. After Bhaktivinoda æh�kuraÕs disappearance, Prabhup�da was deter-
mined to follow the Navadv�pa-dh�ma parikram� which his father had written, and to attract people he
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invited great k�rtana performers to attend. He set up a large tent, thousands of people came for the
parikram�, and there the kath� of �uddha-bhagavad-bhakti commenced.

Gradually, qualified youths of only sixteen, seventeen, and eighteen years, whose hearts were soft and
pure, came forward, and Prabhup�da made them into brahmac�r�s and sanny�s�s. With great ease he
was able to train them, but those who were over fifty years old, like parrots could not be taught any-
thing new. Then devotees like our Guru Mah�r�ja, Bon Mah�r�ja, Bhakti Prad�pa T�rtha Mah�r�ja, Bhakti
Vil�sa T�rtha Mah�r�ja, AraÃya Mah�r�ja, and Narahari Prabhu came. In the beginning there in M�y�pura,
Narahari Prabhu would offer �rati while Prabhup�da played the hand-held gong, and gradually the
preaching started. The convention of tridaÃ¶i-sanny�sa was established, and the result is that today the
name and conception of Caitanya Mah�prabhu are being vigorously preached. Within eleven years, from
1926-1937, preaching was spread everywhere, but before that, so much time was spent in merely set-
ting the foundation. Prabhup�da published many magazinesÑdaily, weekly, monthlyÑin the Sanskrit,
Bengal�, Hind�, Orissan, English, and �ss�m� languages, and very easily we have all inherited the fruit of
his endeavour. He established the Gau¶�ya line very strictly with great endeavour, and there were so
many difficulties in his preaching campaign that we cannot even imagine them. There was so much oppo-
sition to Prabhup�daÕs preaching at that time that his disciples were not even allowed to enter the
mandiras in V¨nd�vana or Navadv�pa.

Prabhup�da began culturing the creeper of devotion by cutting off all of the unnecessary branches
and sub-branches. How? First of all he revised the guru-parampar�. He said that we are of Mah�prabhuÕs
line, and he removed the names of those who were not fully perfected. After establishing the names of
Brahm�, N�rada, and Vy�sa, he went straight to Madhva. Prabhup�da accepted the names of those from
whom the people of this world would get the most benefit, and mostly they were brahmac�r�s. For the
most part he didnÕt accept the names of those who had been g¨hasthas for a long time. After Madhva
he recognised some special personalities, and then he went to the name of M�dhavendra Pur�. Every-
one accepts him, and then from him there was é�vara Pur�, Svar�p� D�modara, the Gosv�m�s, and then
K¨§Ãad�sa Kavir�ja Gosv�m�. At this point some had divided into the lines of Nity�nanda Prabhu,
Advaita �c�rya, Gad�dhara PaÃ¶ita, Vakre�vara PaÃ¶ita, Lokan�tha Gosv�m�, and others, but Prabhu-
p�da said, ÒWe accept in our line those who are fully perfected souls, who know the correct siddh�nta,
and who are rasika, wherever they are.Ó In this way all of the various lines were represented in our
parampar� in one place or another.

There are so many lines of disciplic succession, but Prabhup�da said that we will recognise the guru-
parampar�, not the disciplic succession. The guru-parampar� is composed solely of those who were
bhagavat-gurus, even if they made no disciples and therefore there is no direct disciplic line coming from
them. Some of them may not have initiated any disciples at all, but still they are jagat-gurus. In this way,
with all-pervading vision he collected all the mah�janas and made what is known as the bhagavat-
parampar� or the guru-parampar�.

After the departure of Vi�van�tha Cakravart� æh�kura, so many familial disciplic lines arose, but
Prabhup�da ignored them and gave recognition to Baladeva Vidy�bh�§aÃa, and then Jagann�tha d�sa
B�b�j�. He accepted only those in whom he detected the real spiritual siddh�nta. Simply receiving the
mantra in oneÕs ear and wearing a dhoti or other cloth given by the guru does not qualify one as the
guruÕs successor. Bhaktivinoda æh�kura did not receive any mantra from Jagann�tha d�sa B�b�j�
Mah�r�ja, so how was he his disciple? He was a disciple of his conception: his feelings towards K¨§Ãa,
his conception of rasa, and his conception of tattva. This is a disciple. Most people canÕt understand this,
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but being able to see with such insight, Prabhup�da declared this to be our line. Gauraki�ora d�sa B�b�j�
Mah�r�ja was also not an initiated disciple of Bhaktivinoda æh�kura, but he embraced all of Bhaktivin-
oda æh�kuraÕs sentiments and conceptions, and due to this his name appears next in the succession. At
this point, all of the b�b�j�s said, ÒWhose disciple is Bhaktisiddh�nta Sarasvat�? Who gave him sanny�sa?
Why doesnÕt he wear the same cloth as San�tana Gosv�m� did? In our samprad�ya, after Nity�nanda
Prabhu and Svar�pa D�modara, everyone wore white cloth, but we see that he wears saffron cloth and
has accepted a daÃ¶a. How can he do this?Ó But what relation does wearing either orange or white
cloth have with bhakti? Is there any relation?

kib� vipra, kib� ny�s�, ��dra kene naya
yei k¨§Ãa-tattva-vett�, sei ÔguruÕ haya

Cait.-carit. Madhya-l�l� 8.128

Whether one is a br�hmaÃa, a sanny�s� or a s�dra, if he knows k¨§Ãa-tattva, then he is a guru, so what
to speak of being a Vai§Ãava? Prabhup�da was thinking, ÒWe are not qualified to accept the dress which
was worn by such great personalities as R�pa, San�tana, J�va, and K¨§Ãad�sa Kavir�ja. We will remain in
the ordinary dress of sanny�s�s, and will not accept the dress of paramahaµsa-b�b�j�s. Remaining within
the varÃ��rama system as brahmac�r�s and sanny�s�s we will keep the ideal of that paramahaµsa dress
above our heads. Otherwise, if we accept that dress and commit sinful activities, it will be apar�dha at
the feet of R�pa and San�tana.Ó Some b�b�j�s criticised him for training brahmac�r�s and giving them the
sacred thread, but our Guru Mah�r�ja said that those b�b�j�s were all fools, like animals. They wear
paramahaµsa dress and give the elevated gop�-mantra to anyone and everyone who may come, yet
Prabhup�da was only training brahmac�r�s and giving them instructions on how to control the senses,
so which is correct? First Prabhup�da wanted us to understand what is siddh�nta: j�va-tattva, m�y�-
tattva, bhagavat-tattva, how to avoid m�y� in the forms of kanaka, k�m�ni, and prati§ h�Ñthese are the
beginning instructions. Gop�-bh�va is very elevated; first we must understand that ÒI am k¨§Ãa-d�saÓ and
begin taking harin�ma. But these b�b�j�s immediately give their conception of gop�-bh�va to whoever
approaches them; then they all chant ÒI am a gop�, I am a gop�,Ó and in this way create a disturbance in
society.

Every morning in our ma ha we sing the song in which Prabhup�da established the bhagavat-param-
par�, k¨§Ãa hoite catura-mukha... In his composing of this song, he accepted all of the great, perfected
personalities from different lines and declared, ÒThis is the line of Gaura.Ó If Prabhup�da had not come,
then today would the name of Mah�prabhu and talks from the Bhagavad-g�t� and Bh�gavatam be found
anywhere? Here in Mathur�, in Vraja, and everywhere else gaura-k�rtana and hari-kath� are still going
on and have not vanished. Therefore the world will forever remain indebted to Prabhup�da for his
preaching. He never approached wealthy people, but he would take one pais� from each person he met.
And our Guru Mah�r�ja was the same. Although he was from a wealthy family, he would take a wooden
box with a slot in it into the market and also onto the trains, trams, and buses. He would speak with
people from all classes, and in this way the preaching spread in all directions. We should also engage in
such a pure form of preaching, and not just remain idle after hearing this. As if giving an injection you
should all encourage others to start taking harin�ma and hearing this conception, whether you are a
man or lady, married or unmarried. And donÕt think that because one is not educated he cannot do it.
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Did Harid�sa æh�kura have any college degree? Did Raghun�tha d�sa Gosv�m� and others? But their
activities were first-class, and their conceptions were extremely high. 

We are regularly hearing tattva from scriptures such as the �r�mad-Bh�gavatam and the B¨had-bh�-
gavat�m¨ta, but how will others also get the opportunity to hear it? After hearing it we should take it
to many other people, and this is the duty of each and every one of us. With great love we should take
harin�ma and encourage others to chant it. We should hear siddh�nta ourselves and then help others
to understand it; that will give Prabhup�da great pleasure. To the very end of his life Prabhup�da said,
ÒWe are mere labourers; we are the peons of bhagavat-kath�.Ó He never made himself a permanent liv-
ing situation in an opulent temple, but always kept moving. These days we do things a little differently,
but we should always try to follow not only Prabhup�daÕs philosophical conception, but the ideal he
showed through his own behaviour as well.

These ideas serve as the very foundation of bhakti, and if this foundation is not established, then we
will fall from hearing the higher levels of kath�. For instance, Bhaktivinoda æh�kura has written a song
entitled Vibh�var� �e§a which includes lines such as:

y�muna-j�vana,   keli-par�yaÃa,
m�nasa-candra-cakora

n�ma-sudh�-rasa,   g�o k¨§Ãa-ya�a,
r�kho vacana mana mora

Ò�r� K¨§Ãa is the life of the Yamun�, He is always engaged in amorous pastimes, and He is the moon
of the gop�sÕ hearts. Sing the glories of He whose name is pure rasaÑO mind, always remember these
words.Ó In our ma ha we sing this every day, and there is certainly some benefit in it, but do we under-
stand the complete bh�va contained within it? Nothing remains outside these linesÑnot the r�sa-l�l�,
not the Bhramara-g�ta, not the VeÃu-g�ta, nothing. Everything is there, and all of the previous lines of
this song are similarly saturated with both rasa and tattva. Phula-�ara-yojaka k�ma: what is the mean-
ing? The complete k�ma-g�yatr� has come here. Ô�araÕ means an arrow, an arrow of k�ma (desire) which
K¨§Ãa places on His bow. How many of these arrows does K¨§Ãa have? Five: His sidelong glances and
His eyebrows, cheeks, nose, and smile. So tell me, is there anything remaining outside these lines? 

Helping the people of the world to understand these topics is the real task of the guru-parampar�Ñ
those who are conversant with rasa, the d�k§� and �ik§�-gurus. If we examine one line of this song after
another, then for so many days so many lectures could be given, and our hearts would become full of
rasa and divine bliss upon hearing their full meaning. So much bh�va has been put into each word by
Bhaktivinoda æh�kura, and it is the same with the compositions of Narottama æh�kura and Vi�van�tha
Cakravart� æh�kura. To understand what our �c�ryas have given, great intelligence and bh�va are
required. And if we have such a bh�va in our hearts by which we can understand the poetry and the
special characteristics of �c�ryas like Prabhup�da, then wherever we may go, it will always remain with
us.

In explaining the line paraµ vijayate �r�-k¨§Ãa-saºk�rtanam of Mah�prabhuÕs �ik§�§ aka, Prabhup�da
wrote that this is the Gau¶�ya Ma haÕs mode of worship. There are three stages: the beginning stage of
s�dhana, the intermediate stage of bh�va, and the final attainment produced by that bh�va which is called
prema. S�dhana is that practice by which �uddha-sattva bh�va arises, and if it doesnÕt arise, what one is
practicing cannot be called s�dhana. We can all examine ourselves and see if we are practicing the s�d-
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hana which makes bh�va arise or not. Are the symptoms there, or not? We may not even have the
proper aim in our s�dhana. If someone is striking a match, what is his aim? To obtain a flame; and if after
striking one match a flame is not obtained, then he will take another match and try again. Our endeav-
our to reach the s�dhya (final attainment) through the practice of s�dhana is like that. Khud�nuv¨tti
(spiritual ÔhungerÕ), tu§ i (satisfaction), and pu§ i (strength)Ñthese three things should appear, and if
they donÕt, then we are not really practicing s�dhana and cannot be called real s�dhakas. Whatever we
do should be done with this vision: ÒBy performing this activity, bh�va for K¨§Ãa will arise.Ó Is the match
producing a flame or not? If we see that our s�dhana is producing attachment for material results such
as prati§ h�, then we are moving in the wrong direction. Therefore we should understand this point
well: the sole aim of k�rtana is to make bh�va arise.

Ceto-darpaÃa-m�rjanaµ: in our practice of n�ma-saºk�rtana, have our minds become purified or not?
Are our minds going towards wealth, material enjoyment, and prestige? Do we consider material enjoy-
ment to be poisonous or favourable to us? Material enjoyment is poison. Harid�sa æh�kura was taking
harin�ma in a solitary place when a very beautiful woman approached him and said, ÒPrabhu, you will
no longer have to cook for yourself. You wonÕt have to fetch water, and I will also serve your tulas�
plant. You can just chant harin�ma all day and I will perform all of your tasks. And if you become
fatigued, I will massage your feet.Ó But did Harid�sa æh�kura accept her? 

All types of material enjoyment should be understood to be poison, whether one is a man or a
woman. If we consider things like luxurious food and accommodations to be favourable to us, then the
mirror of the mind will not be cleansed and the reflection of oneÕs own spiritual form will not be visi-
ble. The mirror should be made pure; there should be no dust or anything on it. We should be able to
see what is our illusory body, what is our spiritual body, and what all of our faults are; but it is our great
misfortune that instead we only see othersÕ faults. The first type of contamination affecting our minds
is thinking that we are the material body. We are eternal servants of K¨§Ãa, but the most prevalent dust
on the mirror of the mind is thinking that we are the material body. Endeavouring for the happiness of
the body is dust on the mirror, or contamination on our minds.

There are so many anarthas: svar�pa-bhrama (bewilderment concerning oneÕs real form), asat-t¨§Ã�
(desire for temporary things), h¨daya-daurbalya (weakness of heart), and apar�dha. Besides these,
described in Vi�van�tha Cakravart� æh�kuraÕs M�dhurya-k�dambin�, are uts�hamay� (false confidence),
ghanataral� (sporadic endeavour), vy�¶ha-vikalp� (indecision), vi§aya-saºgar� (combat with the senses),
niyam�k§am� (inability to uphold vows), and taraºga-raºgiÃ� (delighting in the material facilities produced
by devotion). Then there are four types of apar�dha: du§k¨totth� (arising from previous sins), suk¨tot-
th� (arising from previous piety), apar�dhotth� (arising from offences in chanting), and bhaktyutth� (aris-
ing from imperfect service). When all of these are eradicated, then our real selves, the �tm�, will reflect
in the mirror of the mind; but for now our vision is distorted. We consider the pain and happiness of
the material body to be our own, our worldly relations to be related to our very selves, and worldly
loss and gain to be related to our very selves. Bh�va-mah�-d�v�gni-nirv�paÃaµ: this is the forest fire of
material existence in which we are time and again taking birth. 

When the mirror of the mind is purified, then this great fire will be extinguished and we will progress
along the path of s�dhana for uttama-bhakti, that devotion which is free from any tendencies towards
karma or j��na. That devotion will be kle��gni, that which burns away so many types of difficulties. It
will not happen all at once, but gradually. First there is �raddh�, then ni§ h�, and then we will move
towards ruci and �sakti when our anarthas will have been mostly eradicated. However, those anarthas

20



may still exist in root form. One may shave his head, but has even one hair completely disappeared? Its
roots are still there, and hair will again appear after a couple of days. In the same way, when we have
reached the stage of �sakti, only the roots of anarthas will remain; externally they will not be visible. If
a favourable environment is given to themÑthat is, if we keep bad company or offend a Vai§ÃavaÑthen
they will reappear. But upon reaching the stage of bh�va, they will be finished forever.

Then there is �ubhad� which is of many varieties. In the worldly sense, �ubha means having wealth,
good progeny, position, fame, knowledge, and keeping the body healthy so that the effects of old age
will not come prematurely. But what is real �ubha? Having ruci for the name and l�l�-kath� of Bhagav�n
and for the limbs of bhagavad-bhajana-s�dhana. Having eagerness for these things is �ubha, and that
�ubha is the lotus flower described by the words �reyaú-kairava-candrik�-vitaraÃaµ. If the rays of the
moon fall upon it, it will bloom purely and without blemishes. How will such pure bhakti arise in the
heart? The �akti of harin�ma is like the rays of the moon which make the lotus of the heart gradually
bloom, taking it through the stages of ni§ h�, ruci, �sakti, and bh�va. When it fully blossoms, that is the
stage of prema. But for the �akti of harin�ma to act in this way, our interest must be drawn away from
material life. In the same way as two swords will not remain together in one scabbard, m�y� and bhakti
will not remain together in oneÕs heart.

Vidy�-vadh�-j�vanam: n�ma-saºk�rtana is the very life of vidy�-vadh�. Vidy� is that by which we can
know j�va-tattva, m�y�-tattva, and ultimately K¨§Ãa; it does not mean knowledge of mundane science or
how to make money. Real vidy� is bhakti and ultimately assumes the form of the vadh�, or consort, of
K¨§Ãa. First there is s�dhana-bhakti, then bh�va-bhakti, and finally prema-bhakti. After entering prema-
bhakti, oneÕs devotion develops through the stages of sneha, m�na, praÃaya, r�ga, anur�ga, bh�va, and
finally mah�bh�va. The embodiment of mah�bh�va is �r�mat� R�dhik�, who is the vadh�, or consort, of
K¨§Ãa. Over and above the sandhin�-�akti, the samvit and hl�din�-�aktis fully manifest as r�dh�-bh�va.
This is vidy�-vadh�, and if even one ray of this transcendental potency enters into our hearts, it is called
bh�va.

Anand�mbudhi-vardhanaµ prati-padaµ: if we are chanting harin�ma with this bh�va, then with every
step we will experience increasing �nanda, divine joy. In the mah�-mantra, there is k¨§Ãa-n�ma and also
ÔHareÕ, which means She who attracts K¨§Ãa away to the ku�ja, �r�mat� R�dhik�. This bh�va is so deep
that it has no end, and this is the n�ma, so saturated with rasa, which Caitanya Mah�prabhu brought to
this world. When we chant the mah�-mantra with this bh�va, then every step will submerge us deeper
into the ocean of divine bliss. P�rÃ�m¨t�svadanaµÑwhat is p�rÃ�m¨ta, the complete nectar? Prema,
and one will perpetually relish it. Absorbed in chanting the name in this way, our �c�ryas such as
Jayadeva Gosv�m�, San�tana Gosv�m�, and Bhaktivinoda æh�kura could envision divine pastimes and
compose such nectarean literatures. And sarv�tma-snapanaµÑone will never desire to resurface from
that ocean of nectar where there is not even a trace of m�y�, meaning that they have entered into
svar�pa-siddhi. This is the explanation of the first verse of Mah�prabhuÕs �ik§�§ aka given by �r�la Bhakti-
siddh�nta Sarasvat� Prabhup�da, whose return to �r� R�dh�-K¨§ÃaÕs nitya-l�l� we are commemorating on
this day.
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Chapter Five

The Disappearance Day of 

�r�la Gauraki�ora d�sa B�b�j� Mah�r�ja

We cannot touch �r�la Gauraki�ora d�sa B�b�j� Mah�r�jaÕs renounced lifestyle and high standard of
bhajana, but we can at least accept and follow whatever lower principles that he established for us and
practiced in his own life. After making sufficient spiritual progress we may be able to accept the higher
things, but we should not desire to follow them in our present condition. Who can possibly follow his
extreme renunciation, such as eating the clay of the Yamun� and R�dh�-kuÃ¶a and remaining completely
dependent on Bhagav�n? He felt that if he lived in a mandira many people would come and disrupt his
bhajana, so instead he lived in a latrine. People would come seeking his blessings for the purpose of
attaining some material benefit, but he considered the stench of the latrine to be preferable to the
stench of those peopleÕs words. For us this is impossible, even for one minute. Therefore a kani§ ha-
adhik�r� will not easily be able to understand the life of this great uttama-bh�gavata Vai§Ãava. The higher
things have been prohibited for us, but we should accept from his life whatever will be favourable for
progress in the madhyama-adhik�r� stage.

As long as we have not attained the mercy of �r� Caitanya Mah�prabhu, Nity�nanda Prabhu, and Nava-
dv�pa-dh�ma, we will not be able to enter into Vraja. Therefore most of our previous �c�ryas who were
performing bhajana in V¨nd�vana left there and went to Navadv�pa to attain prema. Only after sub-
merging themselves in the Gaºg� of Mah�prabhuÕs prema in Navadv�pa did they return to V¨nd�vana to
drown in the ocean of k¨§Ãa-prema. First they performed the bhajana of Gauracandra, and from that
what did they attain? The prema of the amorous pastimes of �r� R�dh� and K¨§Ãa. Therefore, in the
beginning Gauraki�ora d�sa B�b�j� Mah�r�ja performed bhajana in V¨nd�vana at S�rya-kuÃ¶a, R�dh�-
kuÃ¶a, Nandagr�ma, Var§�Ã�, and many other places; but in his heart came the feeling that, ÒThe type
of prema that I desire is not being attained here.Ó He was performing k�rtana with great prema, calling
out ÒR�dhe, R�dhe! Where have You gone? Protect my life because I will die without You! R�dhe,
R�dhe!Ó Although he cried out with extreme vipralambha-bh�va, he felt that his yearning was not being
fully satisfied, so he left V¨nd�vana and went to Navadv�pa. There, to avoid having to come in contact
with worldly people, he lived in a latrine. He was such a mah�tm� that he didnÕt even construct himself
a hut.

Once, the aristocratic landholder of Kasima Bazara was organising a conference of all the prominent
Vai§Ãavas, and he approached B�b�j� Mah�r�ja to request him to preside over this conference. He said,
ÒB�b�j� Mah�r�ja, I am organising a conference of Vai§Ãavas, and everyone desires that you be the pres-
ident of this assembly. Being merciful, please give suk¨ti to us by accepting this entreaty, and I will take
you there and bring you back in my own car.Ó

B�b�j� Mah�r�ja asked him, ÒFor what purpose are you organising this conference? What is the neces-
sity of doing it?Ó
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The man replied, ÒIt is for the preaching of vai§Ãava-dharma, so people will hear talks describing Bha-
gav�n and be inspired to take up bhajana.Ó

Then B�b�j� Mah�r�ja said, ÒAlright, then you do one thing: first you do bhajana and forget about oth-
ers. Leave your home, wife, and children, and come to me. I will furnish you with a pair of kaup�nas and
then you do bhajana. First make your own life meaningful, and then worry about others. Otherwise
your conference will only be for your own self-aggrandisement, and there will be no benefit in it for
others anyway. First you should come to me and do bhajana for some time; then you should organise
your conference.Ó Hearing this strong answer from B�b�j� Mah�r�ja, the man was rendered speechless
and went away. 

Another time, one man went to B�b�j� Mah�r�ja and said, ÒB�b�j� Mah�r�ja, please be merciful to me!
Please be merciful to me!Ó Again and again he said it. B�b�j� Mah�r�ja became a little annoyed and said,
ÒYou want mercy? Then hereÑtake mercy!Ó and he handed the man a pair of kaup�nas. What is the
purport of giving the man a pair of kaup�nas? When a guru gives sanny�sa to someone, what does he
give him? A pair of kaup�nas and the mantra. Then that person will at once become renounced, leave
all worldly attachments, and fully apply his body, mind, and words to the service of K¨§Ãa. If the guru
gives this to someone, what greater mercy could there be? ÒHereÑtake mercy!Ó Hearing this from
B�b�j� Mah�r�ja, that man became frightened, ran away, and never returned. 

On another occasion a young boy from a wealthy family ran away from home and came to B�b�j�
Mah�r�ja. He said to B�b�j� Mah�r�ja, ÒI want to stay with you and just do bhajana.Ó B�b�j� Mah�r�ja did
not reply, so the boy began staying with him. He would bring water for B�b�j� Mah�r�ja and do other
services for him also, and he began telling the people, ÒI am a disciple of B�b�j� Mah�r�ja.Ó But in real-
ity B�b�j� Mah�r�ja had no disciples other than Prabhup�da. This boy stayed with B�b�j� Mah�r�ja for
some time but didnÕt attain what he expected, so he thought, ÒI should return to material life.Ó Many
people go to live in a ma ha, stay for one or two months, and then return to material life, get married,
and become busy in household duties. Some men leave renounced life even after ten or twenty years,
but only because they desired to attain the same things as worldly people: kanaka (wealth), k�m�ni
(women), and prati§ h� (prestige). They apparently leave their homes to engage in bhajana, but they are
really only interested in material gain. 

Feeling that he had attained nothing by staying with B�b�j� Mah�r�ja, the boy left and after about two
weeks returned to B�b�j� Mah�r�ja with a beautiful young girl from a wealthy family whom he had mar-
ried. He offered praÃ�ma to B�b�j� Mah�r�ja and said, ÒB�b�j� Mah�r�ja, I have entered the saµs�ra, the
material world. Bhaktivinoda æh�kura has written in his G�t�val�, ÔK¨§Ãera saµs�ra koro ch�riÕ an�c�ra:
we should give up our offences and perform bhajana as family men.Õ Therefore I have collected a k¨§Ãa-
d�s�. Please be merciful to her and to me also so we can engage in bhajana and have a successful mate-
rial life as well.Ó

B�b�j� Mah�r�ja replied, ÒYou have done so well! I am so pleased! You have collected one k¨§Ãa-d�s�?
Then you should do one thing: you should offer p�j� to this k¨§Ãa-d�s�.. Every day you should cook an
offering for her and offer her praÃ�ma and some flowers saying, ÔYou are a k¨§Ãa-d�s� and very dear to
�r� K¨§Ãa.Õ But beware: donÕt try to enjoy her, otherwise everything will be destroyed for you and you
will descend into hell! BewareÑdonÕt try to enjoy her!Ó

Hearing this, the boy was astonished and was rendered speechless. Frightened, he called his Ôk¨§Ãa-
d�s�Õ and quickly left. Was deceiving B�b�j� Mah�r�ja an easy thing? It was not possible to deceive him.

23



B�b�j� Mah�r�ja vowed that he would never accept any disciples, but it was Prabhup�daÕs resolution
that, ÒIf I accept a guru, it will be him only.Ó Prabhup�da wrote in his Gau¶�ya Patrik�, ÒAt that time I
was very proud. I was thinking that there was no scholar equal to me, that there was no tattva-j��n�
equal to me, no speaker equal to me, and no philosopher equal to me. This paramahaµsa Vai§Ãava,
Gauraki�ora d�sa B�b�j� Mah�r�ja, understood this; so he ignored my requests for initiation. Three or
four times he told me that he would not accept disciples. He said, ÔWhat? You are the son of Bhak-
tivinoda æh�kura! You took birth in such a high family that you are worshipable to me! You are such a
big scholar, your appearance is so beautiful, and you possess all good qualities; so what is the necessity
of you becoming my disciple?Õ In this way he pulverised my pride. People said that he was illiterate, but
he possessed all real knowledge and was a jagat-guru.Ó

Three or four times B�b�j� Mah�r�ja ignored him, but Prabhup�da had vowed that he would accept
initiation only from B�b�j� Mah�r�ja. In the end he was performing severe austerities to attain B�b�j�
Mah�r�ja as his guru, and seeing that his sonÕs face was withered as if he would die, Bhaktivinoda
æh�kura requested B�b�j� Mah�r�ja, ÒPlease be kind to him.Ó After this, B�b�j� Mah�r�ja finally accepted
Prabhup�da as his only disciple.

Bhaktivinoda æh�kuraÕs ��rama was situated on the banks of the Gaºg�, and upon hearing ÒHare
K¨§Ãa, Hare K¨§Ãa, K¨§Ãa K¨§Ãa, Hare Hare, Hare R�ma, Hare R�ma, R�ma R�ma, Hare HareÓ being
chanted very loudly, Bhaktivinoda æh�kura would know that B�b�j� Mah�r�ja was coming. He would
chant so loudly that his voice could be heard across the Gaºg�, and upon arrival at the ��rama, he would
hear the Bh�gavatam and other k¨§Ãa-kath� from Bhaktivinoda æh�kura.

B�b�j� Mah�r�ja didnÕt associate with other b�b�j�s very much. Generally he would only wear a laºgo i
and nothing more, but one day he begged a good quality dhoti, a k�rta, a walking stick, and a nice tur-
ban from someone. Wearing these, he went to Bhaktivinoda æh�kuraÕs ��rama, and upon seeing him,
Bhaktivinoda æh�kura thought, ÒSee how B�b�j� Mah�r�jaÕs appearance has changed! He has taken the
ordinary dress of a g¨hastha. He is wearing nice clothes now and is carrying a walking stick like a land-
lord. What has happened to him?Ó

B�b�j� Mah�r�ja offered praÃ�ma and sat down, and Bhaktivinoda æh�kura asked him, ÒB�b�j� Mah�r�ja,
today I see that your appearance is of a different type. Why is this?Ó

B�b�j� Mah�r�ja replied, ÒThese days there are so many b�b�j�s, and many of them are such hooligans
that if one even mentions their names it will be sinful. They are engaged in such misconduct that a
g¨hastha is thousands of times superior to them. In the name of parak�ya-bhajana they engage in mun-
dane activities and they will all go to hell for it. When a b�b�j� obtains some rasagull�s or any good qual-
ity foodstuff, he should just offer it to a cow. B�b�j�s should not go to any festival, but people invite
them and off they go to these festivals simply to enjoy a good meal. Feeding the dogs of the dh�ma is
more beneficial than feeding them. Therefore I think that I shouldnÕt remain a b�b�j�. I will wear the
cloth of a g¨hastha, and then people will not look upon me as one of these b�b�j�s.Ó

Bhaktivinoda æh�kura said, ÒYou have spoken correctly.Ó At that time the misconduct of these b�b�j�s
was so widespread that people hated to even hear the good Vai§Ãava name, so there was a necessity
for a great personality who could preach the pure prema-dharma of �r� Caitanya Mah�prabhu in the
world. Then came such a great personality, �r�la Bhaktisiddh�nta Sarasvat� Prabhup�da. He preached
saºk�rtana in such a way that in no time the world opinion had changed, and big, big scholars and gen-
tlemen and everyone began to accept vai§Ãava-dharma. If there had been no Gauraki�ora d�sa B�b�j�,
then there would have been no Prabhup�da. And if there had been no Prabhup�da, then the pure prema
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of Mah�prabhu would not be preached all around the world as it is now. Therefore the original great
personality was our fatherÕs fatherÕs father, our great grandfather, Gauraki�ora d�sa B�b�j�. Today with
great pride we declare that he was the guru of our parama-guru, and it is our supreme good fortune
that he came to this world.

According to our qualification we will follow the instructions for bhajana and renunciation that he
gave, and those who sincerely follow them will be offering the real pusp��jali to his feet. Otherwise, if
we donÕt offer this real pusp��jali, then we will be just like those people that he sent away. We should
not desire to have material pleasures and at the same time beg for mercy as they did. For really achiev-
ing his mercy, we should offer this genuine pusp��jali to his feet, follow his instructions in a pure man-
ner, and then we may be able to enter into real bhajana. He is never far away from us; he is with us at
all times, and he will certainly bestow his plentiful mercy upon us. Calling out his name our guruj� would
cry and say, ÒHe took all of my hardships away.Ó Similarly he will remove all of our hardships so we will
be able to perform bhajana, and to really engage in bhajana there must be no other desire whatsoever
in our hearts. But if we leave s�dhu-saºga, all will be lost. Therefore, remaining in s�dhu-saºga we will
perform bhajana and always remember the ideal that Gauraki�ora d�sa B�b�j� Mah�r�ja showed in his
life. Then our lives will be meaningful and from our bhajana we will get the real benefit. So today we
offer a prayer to his feet that he will always be merciful to all of us.
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Chapter Six

The Disappearance Day of

�r�la Raghun�tha d�sa Gosv�m� 

�r�la Raghun�tha d�sa Gosv�m� is an eternal associate of Caitanya Mah�prabhu and also of K¨§Ãa, but
in the l�l� of Mah�prabhu he showed the s�dhana-bhajana for attaining the elevated devotional stages of
bh�va and prema. If a s�dhaka sincerely desires to engage in bhajana to achieve the direct association
of Bhagav�n without delayÑperhaps in only one or two birthsÑthen he should engage in bhajana just
as Raghun�tha d�sa Gosv�m� did. But doing that type of bhajana is very, very difficult. How he left his
home and family, how he engaged in very strict bhajana, how in his final days he went without eating
and drinking and just cried day and night in divine separationÑall of this would be very difficult for us.
But for those who really desire prema, it is not so difficult.

This world is a reflection of the spiritual world; there is some similarity between them. If we see that
this world is a place of instruction rather than a place for enjoyment, then we will be benefited. But
only those who have taken sincere shelter at the feet of a guru will take such instruction; not everyone
will be able to accept it. Datt�treya understood that this world is a place of instruction, and therefore
he accepted twenty-four gurus. When we can fully understand the twenty-four gurus which have been
mentioned, we will see that the entire world is our guru. Why has it been said that there are twenty-
four gurus? Because there is nothing in all of existence from which some instruction cannot be taken.
For an intelligent person all the objects of the world will give some kind of instruction. 

Someone may argue that the world is a prison-house which is full of unlimited misery.

t�vad r�g�dayaú sten�s
t�vat k�r�-g¨haµ g¨ham

t�van moho Õºghri-nigado
y�vat k¨§Ãa na te jan�ú

�r�mad-Bh�g. 10.14.36

ÒFor those who are not devotees of �r� K¨§Ãa, the bewilderment of material attachment serves as
the handcuffs and foot-shackles which bind them in the prison of m�y�.Ó

But the material world will not be a prison for those who are not infatuated with it. Here Ôr�g�Õ means
material attachment which is like a thief and is the cause of our bondage. If this attachment is removed,
then liberation will be attained. In this regard, Mah�prabhu told Raghun�tha d�sa Gosv�m�:

sthira ha�� ghare y�o, n� hao v�tula
krame krame p�ya loka bhava-sindhu-k�la

Cait.-carit. Madhya-l�l� 16.237
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ÒFor now, return home and remain in household life. DonÕt behave irrationally. Eventually you will
be able to cross the ocean of material existence.Ó

If Bhagav�n could be attained just by leaving home, then so many people would leave their homes
because they couldnÕt get along with the other members of the household, or because of poverty or
some other reason of this type. But would they attain the association of Bhagav�n just by going to
another place? Bhagav�n is not attained merely by abandoning oneÕs home and family. Especially if one
abandons his home and family in an immature stage, it will be very detrimental to his welfare, and his
condition may become even worse than that of an ordinary materialist. Bhagav�n is attained only
through abandoning material attachments and engaging in real bhajana. Therefore Mah�prabhu told
Raghun�tha d�sa Gosv�m�, ÒFor now return home and be patient, and when the right time comes, you
will automatically be able to leave everything.Ó There is nothing in the material world which is inher-
ently bad; it is only a question of their proper or improper utilisation.

antare ni§ h� kara, b�hye loka-vyavah�ra
acir�t k¨§Ãa tom�ya karibe uddh�ra

Cait.-carit. Madhya-l�l� 16.239

ÒExternally you should behave in an ordinary fashion with your family members, but internally you
should have ni§ h�. Then K¨§Ãa will deliver you very soon.Ó

But is having ni§ h� an easy thing? What is ni§ h�? Immovable, firm resolution. When there is firm
confidence that whatever is said by guru, Vai§Ãava, and ��stra is correct, then that is called �raddh�.
When this �raddh� becomes firm, it is called ni§ h�. ÒI will give up my very life, but I will never leave
the bhajana of Bhagav�n. If I live at home or wherever, I will always engage in bhajanaÓÑsuch resolu-
tion is called ni§ h�. Honouring this instruction of Mah�prabhu, Raghun�tha d�sa Gosv�m� returned
home and began taking harin�ma and studying the scriptures, and at the same time attending to all of
his worldly duties. Eventually his ni§ h� increased more and more, and after attaining the mercy of
Nity�nanda Prabhu, he was able to leave his home permanently. He had tried to leave before and was
unsuccessful, but Bhagav�n could see the desire within him and therefore made the arrangement for
him to leave.

When Bhagav�n sees that there is sincere desire within us, He will make all arrangements for us to
come to Him. Otherwise, if we try to make the necessary arrangements ourselves, we wonÕt be able
to enter into bhajana proper and we will eventually fall down. Therefore Bhagav�n makes the arrange-
ment for us, just as we see that He did for Gopa-kum�ra in �r� B¨had-bh�gavat�m¨ta. In the form of
caitya-guru in the heart He sees what is necessary and sends the d�k§�-guru and the �ik§�-guru to us.
Who gave Raghun�tha d�sa Gosv�m� the company of Harid�sa æh�kura? Did Raghun�tha d�sa Gosv�m�
meet him of his own accord? The arrangement was made by Bhagav�n. Harid�sa æh�kura used to visit
the home of Raghun�tha d�sa Gosv�m�Ñwhy? What was the necessity of his going there? Harid�sa
æh�kura was a supreme renunciate; every day he would chant three l�khas of harin�ma. Therefore he
could see the natural love and devotion for Bhagav�n that the young boy Raghun�tha d�sa possessed,
so he would go to his home and teach him how to take harin�ma. Of course, Raghun�tha d�sa had the
previous saµsk�ra of a perfected soul, but here we can see how Bhagav�n makes the arrangement for
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a s�dhaka to acquire the association of a great personality. And He also sent Yadunandana �c�rya, who
was a disciple of Advaita �c�rya, to become Raghun�tha d�saÕs d�k§�-guru.

sth�ne sthit�ú �ruti-gat�µ tanu-v�º-manobhir
ye pr�ya�o Õjita jito Õpy asi tais tri-loky�m

�r�mad-Bh�g. 10.14.3

ÒEven while remaining within their respective social positions, fortunate souls get the opportunity to
hear hari-kath� from great personalities, and becoming inspired to dedicate their body, mind, and
words, they conquer He who is otherwise unconquerable by anyone within the three worlds.Ó

Bhagav�n made this arrangement for Raghun�tha d�sa, and within a short time intense eagerness arose
within his heart and he thought, ÒHow will I attain the direct association of Bhagav�n? What kind of s�d-
hana-bhajana should I perform?Ó Then he went to P�nih� i where he received the dar�ana of Nity�nanda
Prabhu. On the order of Nity�nanda Prabhu, Raghun�tha d�sa arranged a big festival and by the power
of His meditation Nity�nanda Prabhu called Mah�prabhu Himself to attend it. When Raghun�tha d�sa
received the dar�ana of the two brothers taking pras�da together, this increased his desire even more.
Then Nity�nanda Prabhu placed His lotus feet on Raghun�tha d�saÕs head and said, ÒNow all your
obstructions will disappear.Ó So by the mercy of Nity�nanda Prabhu he was able to leave his home and
travel to Pur� where he attained the shelter of Mah�prabhuÕs feet. This time Mah�prabhu gave him
another type of instruction:

ÔmaneÕ nija-siddha-deha kariy� bh�vana
r�tri-dine kare vraje k¨§Ãera sevana

Cait.-carit. Madhya-l�l� 22.157

ÒInternally a perfected soul thinks day and night of serving K¨§Ãa in V¨nd�vana, and Svar�pa D�modara
will teach you this very special activity.Ó Mah�prabhu didnÕt personally give Raghun�tha d�sa so much
instruction, but He handed him over to one of His eternal associates from whom he received all instruc-
tion. And what did Svar�pa D�modara teach him? To perform the high standard of bhajana that he him-
self did. 

Svar�pa D�modara would compose �lokas describing the ontological position of Mah�prabhu, and he
also kept a diary describing the daily pastimes of Mah�prabhu. For instance, he wrote that one night,
when the waves of bh�va were powerfully flowing through Mah�prabhuÕs heart, He somehow managed
to pass through three bolted doors. He mistook the ocean for the K�lind�, and thinking the waves to
be due to the sporting of K¨§Ãa with the gop�s, He jumped in. Floating farther and farther away, He
came into the net of a fisherman at �rkat�rtha. When the fisherman brought the devotees to
Mah�prabhu, they saw that all of His limbs were withdrawn like a tortoise. His joints were dislocated,
His limbs were all elongated and He was rolled up into a round shape. This is a symptom of mah�bh�va.
This will not happen in the stages of prema, sneha, m�na, praÃaya, r�ga or even anur�ga. Sometimes this
will not even happen in mah�bh�va, but only in the higher stages of ru¶ha, adhiru¶ha, madana, and citra-
jalpa. But this may not even come within citra-jalpa, which is where �r�mat� R�dhik�, in the madness of
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divine separation, was speaking to a bee about K¨§Ãa. We donÕt find any description of Her ever dis-
playing the symptoms that Mah�prabhu did here.

Svar�pa D�modara recorded these pastimes in his diary and revealed them all to Raghun�tha d�sa
Gosv�m�. Then later Raghun�tha d�sa revealed them to K¨§Ãad�sa Kavir�ja Gosv�m�. Mur�ri Gupta,
who was an incarnation of Hanum�n, also kept a diary. But since his feelings were for d�sya-rasa, he
found other pastimes of Mah�prabhu to be more tasteful, and therefore he described them. Svar�pa
D�modara was Lalit� herself, so in his poetry he described the mah�bh�va and higher conditions of
Mah�prabhu. Just see what an excellent arrangement Mah�prabhu made for Raghun�tha d�sa Gosv�m�:
He handed him over to Svar�pa D�modara who taught him all of these things. If we ever receive such
a good opportunity, then we should understand that it was arranged by Bhagav�n Himself. For a s�d-
haka who is especially sincere He will make such an arrangement, but one who is not so eager will not
receive such good fortune.

At first Mah�prabhu instructed Raghun�tha d�sa to remain at home, and this instruction was in rela-
tion to vaidh�-bhakti. The instruction that He gave later, that a perfected soul deeply remembers K¨§Ãa
day and night, was on the r�g�nug� level, and Raghun�tha d�sa harmonised both of these in his life. �r�la
Bhaktisiddh�nta Sarasvat� Prabhup�da also gave instructions related to vaidh�-bhakti, such as instructions
for arcana, while at the same time drawing forth the sentiments of r�g�nug� from the poetry of the �r�-
mad-Bh�gavatam. He combined them in his preaching in this world. Regardless if people were qualified
or unqualified, Prabhup�da accepted everyone. Previously there was a prohibition that only those who
were especially qualified could leave their homes and families and come to engage in bhajana; but every-
one received a good opportunity from Prabhup�da. He created a school in which even those who were
unqualified could come and learn, and gradually progress upwards. Otherwise we would not have the
qualification to come in this line, but he opened the door for everyone.

These days society has become somewhat degraded. Young boys no longer honour the conventions
of society or accept the guidance of their parents as they did previously. They sometimes fall into bad
company and become thieves and dacoits, and then it becomes almost impossible for them to be rec-
tified and find the correct path. But Prabhup�da made schools and centres in M�y�pura and all over
India in which these boys could come. Perhaps they only had a little taste for spiritual life, but he saw
their potential to eventually have complete taste. They learned something there and made substantial
progress in the direction of pure bhajana, sometimes even up to the point of becoming brahmac�r�s.
Those who desired to do so could after some time return to their homes, marry, and perform bhajana
there; Prabhup�da didnÕt impose any restriction on that. In this way Mah�prabhuÕs mission was spread
throughout India.

As long as Mah�prabhu remained within this world, Raghun�tha d�sa Gosv�m� stayed near Him, and
when He disappeared, Raghun�tha d�sa became so disturbed that he at once gave up eating. Then in a
short time Svar�pa D�modara, R�ya R�m�nanda, and Gad�dhara PaÃ¶ita all left this world. Because
everything then appeared void in Pur�, all the remaining devotees left there. The very things there which
had previously been so dear to Raghun�tha d�sa now pained him like thorns. His condition was like that
of the residents of Vraja after K¨§Ãa had departed for Mathur�. When K¨§Ãa was in V¨nd�vana, the
sakh�s and sakh�s loved Nanda-bhavana very dearly. The gop�s loved the Yamun�Õs Gop�-gh� a so much
because there they would meet K¨§Ãa. They loved Govardhana so much because there were so many
beautiful gardens and ku�jas there where they would make flower garlands for K¨§Ãa. Blissfully they
would go to these places, but when K¨§Ãa departed for Mathur�, Nanda-bhavana appeared empty and
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lifeless. The gop�sÕ remembrance of K¨§Ãa became so intense that they no longer desired to go there,
and everywhere they cast their vision drowned them in vipralambha-rasa. Food was no longer prepared
there, the utensils were just lying around, and there were cobwebs everywhere. Who would they pre-
pare food for? Mother Ya�od� had become almost blind in separation. In an attempt to forget K¨§Ãa,
Nanda B�b� left there, but there was no place in Vraja that would allow forgetfulness of K¨§Ãa. Every-
thing just brought more remembrance of Him.

After Mah�prabhu left this world, the devotees in Pur� were in exactly the same condition. For Raghu-
n�tha d�sa, going to the Gambh�r� was like entering a fire, and day and night he only cried and cried.
This is real bhajana, and until oneÕs bhajana is of this standard, it is only abh�sa, or the shadow of real
bhajana. Unless one has experienced such intense feelings of separation from K¨§Ãa, guru, and the
Vai§Ãavas, they have not entered into real bhajana. Mah�prabhu Himself showed the way: He was always
lamenting, ÒWhere can I find Vrajendra-nandana? Where has He gone?Ó Day and night He was crying,
feeling the full impact of divine separation.

Sometimes we also cry, but for what reason? Because we have just received some indication that our
material attachments and enjoyment may be taken away from us. Inside we should be feeling intense
separation from Mah�prabhu, from �r� R�dh� and K¨§Ãa, and if not directly from Them, then from our
own guru. But we have no experience of these feelings of the upper world, and instead we only desire
material happiness. But really we belong exclusively to Them, and with that understanding we should
approach this line of devotion. Therefore, first there should be deep attachment for bhajana, and then
for bhajan�ya, those whom we are worshipping. In our conditioned state we are not as much concerned
about chanting our daily prescribed number of rounds as we are about things like, ÒWhat will I eat?
Where will I live?Ó But how did Raghun�tha d�sa Gosv�m� perform bhajana? His only anxiety was: ÒHow
will I do bhajana? How can I make sure that this life is not wasted, and how will I attain Bhagav�n in this
very life?Ó

For those of us aspiring for r�g�nug�-bhakti, the life of Raghun�tha d�sa Gosv�m� is very instructive,
and if we can assimilate into our lives even one iota of his eagerness for bhajana, we will surely become
successful. Regardless of whether we are renunciates or householders, we should have some of the
eagerness for bhajana that he did. If we have that eagerness, all of our endeavours will automatically
become crowned with success.
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Chapter Seven

Advaita Saptam�

Advaita Saptam� is the day that Advaita �c�rya appeared in this world. Advaita �c�rya, the cause of
the material world, comes first; after that Nity�nanda Prabhu comes on the day of trayoda��; and then
�r� Caitanya Mah�prabhu Himself comes on p�rÃim�, descending into this world with the effulgence of
r�dh�-bh�va. In this way the pastimes of Mah�prabhu begin.

vande taµ �r�mad-advait�c�ryam adbhuta-ce§ itam
yasya pras�d�d aj�o Õpi tat-svar�pam nir�payet

Cait.-carit. �di-l�l� 6.1

I pray to Advaita �c�rya, who performs especially wonderful pastimes, that by His mercy I may be
able to describe this difficult tattva easily. What are these wonderful pastimes? Seeing Nity�nanda
Prabhu, Advaita Prabhu began complaining. ÒWhere has this avadh�ta come from? Today He has come
to our home and thrown pras�da in all directions! He has no knowledge of what class He belongs to;
actually He has no class at all! We are br�hmaÃ as, we are the best of society, and He has dropped
pras�da on the bodies of everyone here!Ó

Then Nity�nanda Prabhu said, ÒHey, apar�dh�! You are committing an offence to mah�-pras�da. You
consider it to be mere food, and that it is merely being thrown around? You canÕt see that it bestows
good fortune, and that whoeverÕs body is touched by this pras�da at once crosses over m�y�.Ó

In this way, there was generally some quarrelling between Them. When They would go for bathing,
then certainly there would be quarrelling. At that time Nity�nanda Prabhu was very young. Mah�prabhu
was the youngest, next came Nity�nanda, and the oldest of all was Advaita �c�rya, whose thoughts are
sometimes very difficult to understand. He sent a mysterious sonnet to Mah�prabhu. 

b�ulake kahiha,Ñloka ha-ila b�ula
b�ulake kahiha,Ñh� e n� vik�ya c�ula

b�ulake kahiha,Ñk�ye n�hika �ula
b�ulake kahiha,Ñih� kahiy�che b�ula

Cait.-carit. Antya-l�l� 19.20,21

ÒOne madman is sending a message to another madman. There is no longer necessity for rice in the
marketplace, so it is time for the shop to be closed.Ó

No one could understand this sonnet. Upon reading it, Mah�prabhu was a little indifferent. Only
Svar�pa D�modara could understand a little of Advaita �c�ryaÕs mood; no one else could understand.
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And he said that one madmanÑAdvaita �c�rya, who is mad with k¨§Ãa-premaÑis sending a message
to another madmanÑ�r� Caitanya Mah�prabhu, the one who made the world mad with k¨§Ãa-prema,
the original madness. ÒThere is no longer necessity for riceÓ means that prema has been given to every-
one, and now the task is completed. ÒTherefore the shop should be closedÓ means ÒYour pastimes in
the material world should now come to a close.Ó But no one understood this; only Svar�pa D�modara
could know something of its meaning. In this way, Advaita �c�rya's pastimes were mysterious and won-
derful.

Although the gist of the Bhagavad-g�t� advocates bhakti, at the time of Advaita PrabhuÕs appearance
no one was explaining it in that way. The message of the G�t� is full of devotionÑvi�ate tad anantaram
(Bhag.-g�t� 18.55): ÒUltimately he enters into Me.Ó Advaitav�d�s interpret this to mean that Bhagav�n
and the j�va merge in Brahman and become one. They say that by chanting Òahaµ brahm�smiÓ and prac-
ticing meditation, the apparent individuality of the souls merge in the end, and that the material world
is false. Advaita �c�rya first of all gave the explanation of bhakti from these verses: satataµ k�rtayanto
m�µ (Bhag.-g�t� 9.14); anany�� cintayanto m�µ, ye jan�ú paryup�sate (9.22); and labhate bhakti paraµ
(18.54)Ñin the end, we will attain bhakti. By the medium of the precepts described in these verses,
then vi�ate tad anantaramÑwe enter into bhakti. Not that we meet Bhagav�n in Brahman, entering into
undifferentiated light. Vi�ate means that we enter into His dh�ma and attain His service, but some peo-
ple were trying to change the meaning.

After some time, Advaita �c�rya went to ��ntipura and also started explaining the meaning of vi�ate
tad anantaram as Òahaµ brahm�smi: all souls will merge in Brahman.Ó Hearing of this, Mah�prabhu went
there and pulled His beard and beat Him until �it�dev�, Advaita �c�ryaÕs wife, came and protected Him.
This is also wonderful because having been beaten, �r� Advaita became very pleased and started danc-
ing. Previously, Mah�prabhu was offering praÃ�ma to Him and offering Him respect befitting oneÕs guru
because Advaita Prabhu was a disciple of M�dhavendra Pur�. Mah�prabhu was thinking, ÒHe is a disciple
of My parama-guru, so it is My duty to offer praÃ�ma and sev� to Him. He is worshipable to Me, and
therefore I should serve and worship Him.Ó

For ridding Himself of this service, Advaita �c�rya gave the nirvi�esa-v�da explanation of the G�t�.
When Mah�prabhu became angry and started beating Him, Advaita �c�rya said, ÒToday My life has
become successful. I wanted You to accept service from Me, because You are senior to Me. Who can
possibly be senior to You?Ó Mah�prabhu then became shy.

Another time, Mah�prabhu said to His mother �ac�-dev�, ÒI will not show love to you anymore
because you have disrespected a devotee. You have committed vai§Ãava-apar�dha. You told Advaita
Prabhu that, ÔYour name Advaita (meaning non-dual) is not suitable; rather Your name should be Dvaita
(dual). You are not advaita, You are dvaita.Õ What you said was that Advaita �c�rya brings ÔdualityÕ, sep-
aration in relationshipsÑthat He separates a mother from her son, a father from his son, a brother
from his brother. Advaita �c�rya explains the path of devotion, thereby breaking the chains which bind
one to the material world. A mother has natural affection for her offspring, but if Advaita Prabhu is able
to increase someoneÕs spontaneous attraction towards K¨§Ãa, then what could be greater than that? If
someone is giving the instruction that the j�va has forgotten Bhagav�n for millions of births, and then
establishes saµbandha (knowledge of our true relationship with Bhagav�n) and s�dhya (the final attain-
ment), and gives instruction for bhajana which cuts the chains that bind us to the material world, what
could be greater than that?Ó
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�ac�dev� replied, ÒHe separated me from my beloved Vi�var�pa. He gave such instruction that it sep-
arated me from Vi�var�pa, who left home and became a sanny�s�. Therefore ÔAdvaitaÕ means that per-
son whom having met once, one will not desire anything within this world. So His name should be
ÔDvaitaÕ instead.Ó

Mah�prabhu said, ÒSince you spoke to a devotee in this way, none of us will show you love anymore.Ó
As she stood there, everyone told her that because she had committed an offence at the feet of

Advaita �c�rya, they could not show any love to her. Then �ac�dev� went to beg forgiveness from
Advaita �c�rya, but instead He fell at her feet and said, ÒYou are the mother of the entire world. It is
not possible for you to commit any offence. But alright, if someone says that there has been some
offence, then I say it is hereby forgiven.Ó Then �ac�dev� returned to Mah�prabhu and everything was set
right. Many wonderful pastimes like this were performed by �r� Advaita Prabhu. 

Advaita �c�rya was also instrumental in bringing �r� Caitanya Mah�prabhu to this world. At the end
of Dv�rapa-yuga, upon completing His pastimes in this world and returning to Goloka-V¨nd�vana, �r�
K¨§Ãacandra thought, ÒI have three desires which have not yet been fulfilled. Understanding the glories
of R�dhik�Õs love, discovering the sweetness that She finds within Me, and tasting that sweetnessÑwith-
out assuming the sentiment of R�dhik� Herself and the effulgence of Her form, it will not be possible
to experience these three things. I have tasted sakhya-rasa, v�tsalya-rasa, and m�dhurya-rasa, but as yet
I have been unable to experience what Her happiness is upon seeing Me, and what is the nature of Her
prema for Me. In order to experience this, I must again go to the material world.Ó

At that time, it was necessary for the yuga-dharma to be given. The age of Kali, which lasts for 432,000
years, had come. Ordinarily, at the end of each yuga an incarnation of Bhagav�n comes, just as at the
end of Tret�-yuga, R�macandra came, and at the end of Dv�rapa-yuga, K¨§Ãa came. Such a yuga-avat�ra
comes when the disorder in the material world has reached its highest limit.

dharma-saµsth�pan�rth�ya
sambhav�mi yuge yuge

Bhag.-g�t� 4.8

ÒIn order to re-establish the principles of religion, I appear millennium after millennium.Ó Bhagav�n
thinks, ÒJust see how much sinful activity is increasing and how the chaos is escalating due to the
demons. When should I descend?Ó

So there are actually four reasons for Mah�prabhuÕs descent. Two are primary, and two are sec-
ondary. The most primary reason is for tasting the prema of R�dhik�, and the second reason is:

anarpita-car�µ cir�t karuÃay�vat�rÃaú kalau
samarpayitum unnatojjvala-ras�µ sva-bhakti-�riyam

Cait.-carit. �di-l�l� 1.4

ÒBy His causeless mercy He appears in the age of Kali to bestow what no incarnation has ever offered
before: unnata ujjvala-rasaÑthe most sublime conjugal mellow in His own service.Ó
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Mah�prabhu wanted to give a specific wealth of prema to the j�vas which had never been bestowed
by any previous incarnations: Unnata ujjvala-rasaÑthe parak�ya-bh�va of the gop�s. There are two kinds
of unnata ujjvala parak�ya-rasa. One kind, the sentiment of R�dhik�, is not ÔgiveableÕ. But the other, the
sentiment of the nitya-sakh�s and the pr�Ãa-sakh�s who serve R�dh�, and who, following Her, also serve
K¨§ÃaÑthat unnata ujjvala-rasa can be given. Therefore to bestow the highest prema upon all j�vas and
to taste the prema of R�dhik�, K¨§Ãa comes.

His third reason for coming is to preach the yuga-dharma, n�ma-saºk�rtana; and the fourth reason is:

yad� yad� hi dharmasya
gl�nir bhavati bh�rata

abhyutth�nam adharmasya
tad�tm�naµ s¨j�my aham

Bhag.-g�t�. 4.7

ÒWhenever and wherever there is a decline in religious practice, O descendent of Bharata, and a pre-
dominant rise of irreligionÑat that time I descend.Ó These are the four reasons. 

K¨§Ãa was thinking, ÒWhen should I go? To establish the yuga-dharma, descending at the end of the
yuga is alright, but if instead I preach n�ma-saºk�rtana at the beginning of the yuga, the degrading influ-
ence of the yuga will have a lesser effect on the j�vas. When should I give the sentiment of the gop�s,
and when should I taste the love of R�dhik�?Ó He was considering all of these things.

Meanwhile Advaita �c�rya saw that bhakti was gradually disappearing from the world, and He thought,
ÒNow is the appropriate time for K¨§ÃaÕs incarnation. If He doesnÕt come now, what will happen later?Ó
At the same time, He was also thinking this in the form of KaraÃoda��y� Vi§Ãu. He was pondering in
that place where sattva, rajas, and tamasa are all in the same position. There are two causes of the
world: one is up�d�na, the ingredient cause, and the other is nimitta, the efficient cause. Mah�-Vi§Ãu
Himself is the nimitta cause, and His part, Advaita �c�rya, is the up�d�na cause. 

Suppose I were to point to someone and say, ÒThis man is a hooligan, a thief, and a liar. Grab him
and throw him outside; he should never be allowed in here again.Ó Now you may not know him, but
by my saying this, you throw him out. So who is the cause of him being thrown out? By my order you
grabbed this man and ejected him, so you are the up�d�na cause, and I am the nimitta cause. But who
is the real cause of the man being ejected? By his own misbehaviour, the man himself is the cause; and
this is exactly the situation regarding the creation of the material world.

KaraÃoda��y� Vi§Ãu assumes two forms to create the material world: as the efficient cause and the
ingredient cause. When the two of them come together, countless brahm�Ã¶as are generated. But if
Bhagav�n did not inject His desire, then what? In any activity, there is first the desire for it to take place.
Therefore the desire of Mah�-Vi§Ãu is the primary cause, and dependent on His desire is the desire of
Advaita �c�rya, which is the secondary cause. In this way KaraÃoda��y� Vi§Ãu performs the activity of
creating the world, and His incarnation is Advaita �c�rya. 
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advaita-�c�rya gos��i s�k§�t ��vara
y�ºh�ra mahim� nahe j�vera gocara

Cait.-carit. �di-l�l� 6.6

Ò�r� Advaita �c�rya is directly the é�vara Himself. His glories cannot be comprehended by ordinary
living beings.Ó

From mahat-tattva, false ego arises. From false ego comes form, smell, touch, taste, and sound. Next
come the eleven senses, and next are the five material elements. That makes twenty-two, and with the
intelligence and mind it makes twenty-four. Then adding prak¨ti, puru§a, �tm�, and Param�tm� makes
twenty-eight aspects of tattva altogether. Leaving aside Bhagav�n and j�v�tm�, only the remainder are
accepted by the s�ºkhya and the ny�ya schools of thought.

ye puru§a s¨§ i-sthiti karena m�y�ya
ananta brahm�Ã¶a s¨§ i karena l�l�ya

icch�ya ananta m�rti karena prak��a
eka eka m�rte karena brahm�Ã¶e prave�a

se puru§era aµ�aÑadvaita, n�hi kichu bheda
�ar�ra-vi�e§a t�ºraÑn�hika viccheda

sah�ya karena t�ºra la-iy� Ôpradh�naÕ
ko i brahm�Ã¶a karena icch�ya nirm�Ãa

Cait.-carit. �di-l�l� 6.8-11

ÒMah�-Vi§Ãu performs the function of creation of all the material universes, and Advaita �c�rya is
directly an incarnation of Him. Creating and maintaining these countless universes by His external
energy is His pastime, and by His own will He expands into countless forms and enters into each and
every universe. Advaita �c�rya is a non-different part and parcel of Mah�-Vi§Ãu, or in other words,
another form of Him.Ó

Some say that nature enacts the process of creation by itself, and they give this example: ÒA cow eats
grass, and automatically milk is produced. What is the necessity of anyone else in this process? In this
way nature does everything by itself.Ó 

To refute this, an innocent, less-educated Vai§Ãava said, ÒThe cow eats grass and then gives milk, so
why then doesnÕt the bull eat grass and also give milk? Does he need to eat more grass?Ó

The paÃ¶ita of the s�ºkhya school had to think for a moment. Then he said, concerning the up�d�na
cause, ÒTo make a house, all elements such as bricks are necessary.Ó

Then the Vai§Ãava said, ÒSo if by bricks or cement a house will be made, then here we will place one
thousand kilos of cement, ten-thousand bricks, an entire lake of water, and wood and marble also. Will
that make a house? By the up�d�na only it will not happen because it needs the nimitta cause. There

35



may be a pen and paper, but by themselves will they write? Therefore, by the material nature alone cre-
ation will not take place as long as the desire of Bhagav�n is not there .Ó

No action can take place by itself in the material world, so therefore this prak¨ti-v�da philosophy is
erroneous. Prak¨ti means matter, puru§a is conscious, and when both come together there is creation.
In prak¨ti there is no action, no innate desireÑit is inert matter. But when it is activated by the puru§a,
then automatically the task is accomplished. The communists say, ÒWhat is the need of God in this?
Nature does creation by itself,Ó but there is no one in the world who can create by himself.

A lame man and a blind man were going somewhere together and the lame man said, ÒTake me on
your shoulders. Seeing with my eyes, I will tell you to go right, left, or straight on the path, and with
your legs we will go there. Otherwise you will not be able to go there, and neither will I.Ó Working
together, they reached their desired destination. In this example the lame man is conscious, and the
blind man is also conscious, and both being conscious, the work was done. But in creation only Bha-
gav�n is conscious, and nature is not. Without at least one conscious being no work in the world can
be done. These issues may seem a little dry, but they are very important and tasteful points related to
bhakti, and Vai§Ãavas should make an effort to understand them.

In all of this tattva, the root cause of the material world is K¨§Ãa because originally He injects His
desire. He becomes two kinds of Saºkar§aÃa: the root Saºkar§aÃa and Mah�-Saºkar§aÃa. From Mah�-
Saºkar§aÃa He becomes KaraÃoda��y� Vi§Ãu, and subsequently He becomes Advaita �c�rya and the
up�d�na cause. Some people say that the up�d�na cause is separate from Bhagav�n, that the up�d�na
cause of the material world is not Bhagav�n. They say that He may be the nimitta cause, but He can-
not be the up�d�na cause. But besides K¨§Ãa there is nothing, so from where has the material world
come? From where has the mahat-tattva come? It has also come from the desire of K¨§Ãa. There is
nothing in all of existence that is separate from Him. KaraÃoda��y� manifests the creation, and the
mahat-tattva, nature herself, is thus non-different from Him. To correct the souls that have forgotten
Bhagav�n, prak¨ti is manifest by His desire and gives the j�va an external form. The j�va may consider his
placement in that condition of life to be an opportunity for great happiness, but actually it is punish-
ment. Just like when a crazy man dances around nakedÑpeople will beat him, and without eating or
drinking he wanders around. He says, ÒI am the kingÓ or ÒI am the prime ministerÓ and he thinks him-
self to be happy. Our condition is exactly like that. We may consider ourselves happy, but in reality we
are not in a happy condition at all. 

Thus Advaita �c�rya was thinking, ÒThe world has become atheistic. One after another people are
forgetting Bhagav�n, and for Me to rectify them alone is not possible. To bring devotion to the non-
devotees will be very, very difficult work. Without the �akti of K¨§Ãa Himself it simply cannot be done.Ó

Besides devotees, there are so many people in the world who are preaching, but they are all preach-
ing m�y�. They are preaching twisted philosophies, and seeing this, �r� Advaita thought, ÒThey have no
relation with Bhagav�n and they do not preach bhakti. Even when they do preach from the Bh�gavatam
and the G�t�, they express only the desires of their minds. They are indifferent to san�tana-dharma and
pure devotion, and all of themÑespecially the m�y�v�d�sÑwill only hear what they want to hear.
Defeating R�vaÃa was not a very difficult thing, and killing Kaµsa was also not a difficult thing. These
actions could have been done by a Vi§Ãu incarnation, but changing the thinking of these m�y�v�d�s is
very difficult. Only if K¨§Ãa Himself comes into this world will it be possible.Ó

Since Advaita Prabhu was at least sixty years old when Mah�prabhu appeared, He was the oldest of
all of Mah�prabhuÕs associates. Nity�nanda Prabhu was approximately five years older than Mah�prabhu.
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Mah�prabhuÕs plan was that He would first arrange for His devotees to appear in this world, and then
He would descend Himself. Advaita �c�rya appeared first, and seeing the condition of the world, He
thought, ÒHow will I call K¨§Ãa? There are so many types of worship of K¨§Ãa, but amongst all of these,
the glories of tulas� are the greatest. K¨§Ãa will be so pleased with anyone who offers Him a tulas� leaf
and Ganges water that it will overpower Him.Ó Thus He took a tulas� budÑtwo soft leaves with a ma�-
jar� in the middleÑand with great prema and tears flowing from His eyes, worshipped K¨§Ãa beside the
Ganges.

K¨§Ãa was originally thinking, ÒWhen will I descend? Maybe in ten or twenty thousand years, or maybe
even after one hundred thousand years.Ó But upon hearing Advaita �c�rya's prayer, He came at once.
Therefore Advaita �c�rya is another primary reason for the descent of Mah�prabhu.

At birth, �r� Advaita was given the name Kamal�k§a because His eyes were as beautiful as lotus petals.
He appeared at �r� Hatya in East Bengal. Staying sometimes in Navadv�pa and sometimes in ��ntipura,
He began preaching bhakti. He was there in Navadv�pa when Mah�prabhu took birth. Vi�var�pa
attended Advaita PrabhuÕs school. One day Mother �ac� told Nim�i to go and call His brother; so when
He arrived at the school, Nim�i glanced in the direction of Advaita �c�rya and said, ÒWhat do You see?
You called Me here, and You donÕt recognise Me? When the proper time comes, You will certainly
recognise Me.Ó

There are unlimited incarnations of Vi§Ãu, and They are all non-different from K¨§Ãa, but Their activ-
ities and pastimes are different. Therefore, because Advaita �c�rya is non-different from Hari, He is
ÔadvaitaÕ, and because He manifested bhakti in all directions, He is known as Ô�c�ryaÕ. How did He preach
bhakti? If anyone was born in a ��dra family, a Muslim family, or any family, and performed bhagavad-
bhajana, Advaita Prabhu considered him better than a br�hmaÃa who didnÕt engage in bhajana. If there
is someone who has taken birth in a high br�hmaÃa family, is a big scholar, of good conduct, speaks the
truth and never lies, but doesnÕt engage in bhagavad-bhajana, then he is inferior to one who has taken
birth in a ��dra family or in a family of cremation ground workers, if that person just cries out ÒK¨§Ãa!
K¨§Ãa!Ó and does no other spiritual activity whatsoever. That ��dra is superior to a caturved�-br�hmaÃa:
Advaita �c�rya proved this point and preached it.

Harid�sa æh�kura was born in a Muslim family. At the �raddh� ceremony for Advaita �c�ryaÕs father,
the highest seat and pras�da were to be offered first to the most elevated person. Advaita �c�rya was
performing the ceremony when the moon was in the appropriate place in the month of ��vina. All the
high-class br�hmaÃas were thereÑBha  �c�rya, Tr�ved�, Caturved�, Up�dhy�yaÑand all of them were
big, big scholars. After washing their feet, Advaita �c�rya showed them to their respective seats. In
front was an elevated seat, and Advaita Prabhu was standing and thinking, ÒWho will I seat here?Ó

All of the scholars were thinking, ÒI know so many scriptures; certainly I will be offered that seat.Ó
Silently they were all aspiring for it. Advaita �c�rya then went outside the house and saw Harid�sa
Th�kura, wearing a laºgo � and sitting at the door. Harid�sa was thinking, ÒThe br�hmaÃas will take their
meal here, so Advaita �c�rya will certainly give us a little of their pras�da.Ó He had so much humility
that he was thinking that if he went inside, the house would be contaminated. At once Advaita �c�rya
embraced him, and Harid�sa æh�kura said, ÒOh, You are a br�hmaÃa, and I am a Muslim! Having
touched me, You must now go and bathe.Ó But grabbing him and taking him inside, Advaita �c�rya sat
him on the elevated seat, at which time there was a great outcry in all directions. The br�hmaÃas said,
ÒBy bringing a Muslim in here, You have contaminated this place and insulted us! We will not eat here!Ó
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Taking their water pots, they all stood up and left. They were abusing Advaita �c�rya, saying, ÒYou are
opposed to the principles of dharma!Ó

But Advaita �c�rya said, ÒToday My birth has become successful, and today My father has attained
VaikuÃ ha. By giving respect to one Vai§Ãava, today millions of My ancestors have crossed over m�y�.
If Harid�sa æh�kura will eat here, then that is greater than feeding millions of br�hmaÃas.Ó

Harid�sa æh�kura was crying, thinking, ÒBecause of me, all these br�hmaÃas have been insulted and
are not eating.Ó But Advaita �c�rya said, ÒHarid�sa, today you will certainly take pras�da here. That will
be our great good fortune.Ó Then He said to the br�hmaÃas, ÒHe will stay, and none of you will get
pras�da. Actually, you should all leave here quickly, because just seeing your faces is a great sin. Harid�sa
has great regard for mah�-pras�da, and therefore he is included within the Vai§Ãava class. Anyone who
doesnÕt accept this is an atheist, and one who judges a Vai§Ãava by his birth is an atheist. You can all go
away from here and then your offences will leave with you. You are offending Harid�sa, and offending
Me as well.Ó

All the scholars left the house, but outside, as they were going, they began speaking amongst them-
selves. ÒAdvaita �c�rya is no ordinary personality. He is a great scholar, He knows all of the scriptures,
and He is an exalted preacher of bhakti.Ó They continued deliberating, and after fully reconsidering, they
returned, fell at Advaita Prabhu's feet, and begged forgiveness. 

Advaita �c�rya had many sons, of which one was named Acyut�nanda, but because some of His other
sons didnÕt engage in bhajana, He didnÕt consider them His sons at all and He renounced them. Only
those sons who performed bhajana of Bhagav�n did He make His successors. Especially because of one
incident in Jagann�tha Pur�, Acyut�nanda was made His successor. The Ratha-y�tr� was going on, and
at that time Acyut�nanda was just a small boy. Some Vai§Ãavas came and asked Advaita �c�rya, ÒWhat
is the name of �r� Caitanya Mah�prabhuÕs guru?Ó He replied, ÒKe�ava Bh�rat�.Ó

At that time, Acyut�nanda was sitting in his fatherÕs lap, and upon hearing this he began shivering with
anger. He was just a small boy! Nevertheless, he got up from his fatherÕs lap and started to walk away,
saying, ÒYou cannot be my father if You have such an idea. �r� Caitanya Mah�prabhu is the guru of the
entire world! Who can possibly be His guru?Ó

Tears came to the eyes of Advaita �c�rya, and He said, ÒYou will really be known as My son. What
you have said is correct: Mah�prabhu is the guru of the entire world. But for His pastimes in human
form, He must set the example for others. Otherwise what would happen? How would the people of
this world know that it is necessary to accept a guru?Ó

In this way Advaita �c�rya did many wonderful things. He was an assistant to all of the pastimes of
�r� Caitanya Mah�prabhu. Therefore today we will offer a special prayer to the feet of Advaita �c�rya
that He may be merciful upon us so that we can make steady progress in bhakti and ultimately attain
the direct service of �r� Gauracandra.
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Chapter Eight

Nity�nanda Trayoda�� 

Once there was a barber who was going here and there giving out invitations. In previous times bar-
bers performed this task for families. If there was to be a marriage or a festival, he would go and dis-
tribute the invitations to everyone, and for doing this he would earn a little extra money. But he would
not go anywhere without his instruments such as a razor, scissors, and a comb.

Starting on his way, this barber entered a jungle where he saw a lion resting on the path. The lion
did not attack him, but instead was merely lifting up its paw and licking it. At first the barber was fright-
ened, but then he thought, ÒIt seems that there is something stuck in his foot, and that is why he is not
attacking.Ó So the barber went a little nearer, and saw that a very large thorn was stuck in very deeply,
and due to this the lion was suffering greatly. Therefore, with the help of his instruments, the barber
manipulated the thorn a little and carefully removed it. Some blood had been coming from the wound,
so he also applied some antiseptic, wrapped the lionÕs paw in some medicinal leaves, and then left.

Three or four years went by. Then one day that same barber was mistakenly arrested for some very
serious crime such as murder. His case was brought before the king, who said, ÒSeveral days ago in the
jungle we captured a lion. Throw the criminal into the lionÕs compartment. The lion will eat him; fin-
ished. For him there can be no other punishment. Throw him in!Ó

The barber was thrown into the lionÕs cage, and at once the lion got up, roaring. But as he came near
the barber, he began to purr and sat down. This was the same lion from which the barber had removed
the thorn, and after so many years the lion recognised the barber and therefore didnÕt attack him. The
king said, ÒThis fierce animal is not attacking him? What is this?Ó Then he thought, ÒNow I understand.
Because I have made a mistake in arresting this man, the lion is not killing him. If the lion is not carry-
ing out this punishment, then I also should not punish him.Ó The king released the barber, showed him
respect, and asked for forgiveness.

Even in an animal there is so much gratitude, and K¨§Ãad�sa Kavir�ja Gosv�m� says that Nity�nanda
PrabhuÕs gratitude is just like this. For one minute that barber removed a thorn from the lion, and for
so many years the lion remained grateful. That animal, which is so fierce that it kills innumerable other
animals and people also, remained grateful for its entire life, and we see the same quality of gratitude
in the life of Nity�nanda Prabhu.

In the Caitanya-carit�m¨ta, K¨§Ãad�sa Kavir�ja Gosv�m� gives an example of how Nity�nanda Prabhu,
being Bhagav�n Himself, is merciful to someone. He says that on one occasion there was to be a festi-
val with k�rtana going on continuously all day and night. Vai§Ãavas who lived both nearby and far away
were invited, and they all came. Amongst them was an eternal associate of Nity�nanda Prabhu named
M�naketana R�mad�sa. His nature was such that his mercy could not be easily recognised, but those
who understood him could see it. Generally, if some dear person comes, one offers praÃ�ma. But
instead he would hit someone with the flute which he always kept in his hand, and that person would
understand it to be great mercy. When he would place his foot on the head of someone, they would
consider that there would be good fortune in their lives from that day on. Sometimes he would slap
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someone and say, ÒWhere have you been all these days?Ó But those who understood knew that, ÒWho-
ever he has struck today will receive the direct mercy of Nity�nanda Prabhu.Ó So the k�rtana was going
on, and when M�naketana R�mad�sa came, everyone stood up, offered praÃ�ma to him, and welcomed
him. He climbed on the shoulders of one person, hit another with his flute, and slapped another on the
back. Tears were always flowing from his eyes, and he was always roaring out, ÒNity�nanda Prabhu k�
jaya!Ó

The puj�r� there was somewhat educated, and when M�naketana R�mad�sa entered, while everyone
else had stood and offered praÃ�ma, this puj�r� didnÕt stand, and he also wouldnÕt speak to him. So
laughing, M�naketana R�mad�sa said, ÒHere we find the second Romahar§aÃa!Ó, and then he became
absorbed in singing the glories of Nity�nanda Prabhu. Everyone performed very loud k�rtana, and when
it was finished, Kavir�ja Gosw�m�Õs brother said, ÒYou are always singing about the glories of Nity�-
nanda Prabhu, but why donÕt you sing the glories of Caitanya Mah�prabhu instead?Ó Hearing this,
M�naketana R�mad�sa became somewhat unhappy.

That man considered that there was some difference between Nity�nanda Prabhu and Caitanya Mah�-
prabhu. But there are so many stories and glories of Nity�nanda Prabhu, and they are all related to Cait-
anya Mah�prabhu. If someone is singing the glories of �r�mat� R�dhik�, then are they not also singing the
glories of K¨§Ãa? R�dhik� is the dearmost of all to K¨§Ãa, and Her service is the best of all. In singing
the glories of R�dhik�, one must necessarily be glorifying K¨§Ãa. And similarly, if someone is describing
the glories of Caitanya Mah�prabhu, in doing so they cannot but be glorifying �r� R�dh� and K¨§Ãa.

Kavir�ja Gosv�m�Õs brother continued, ÒSuch a person you are: all the time chanting ÔNity�nanda,
Nity�nanda,Õ and not glorifying Mah�prabhu. Always ÔNity�nanda, Nity�nanda,Õ but He married, whereas
Mah�prabhu took sanny�sa, leaving His home and family.Ó 

Hearing this, M�naketana R�mad�sa broke his flute and left that place. He was so unhappy that he
broke his dearmost possession and left. At that time Kavir�ja Gosv�m� thought to himself, ÒNow some-
thing inauspicious will certainly happen to my brother. How can there be any auspiciousness in his life
after this?Ó

Gradually everything was destroyed for his brother. What do we mean by ÔdestroyedÕ? His bhakti dis-
appeared. By the mercy of saints one obtains bhakti, but if those saints are displeased, will our interest
in bhakti remain? No. Everything was destroyed for him and he became an atheist, so Kavir�ja Gosv�m�
thought, ÒI will not keep company with such an atheist. I no longer consider him my brother. If one is
not favourable towards k¨§Ãa-bhakti, then a friend is not a friend, a mother is not a mother, a father is
not a father, and a relative is not a relative. I will not have any contact with him at all.Ó Later that very
night, at about three or four oÕclock, he made the decision to leave, and very unhappily he went away
from there.

Arriving at Jh�ma apura village, Kavir�ja Gosv�m� sat down to rest and began thinking, ÒI cannot stay
here. Where will I go?Ó While thinking over his situation, he dozed off. Then Nity�nanda Prabhu
appeared to him in a dream. In His hand was a golden stick. His form was very large and had a glossy,
dark lustre. He had an earring in one ear, and His beauty was marvellous, just like BaladevaÕs in k¨§Ãa-
l�l�. He said, ÒWhy are you crying? Why are you upset? Get up! Get up! Go to V¨nd�vana! And there
place the feet of R�pa and San�tana on your head. Go! You left your brother for Me? I am very pleased
with you. A real brother is one who can give bhakti, a father is one who can give instructions regard-
ing bhakti, and a mother is one who can inspire k¨§Ãa-bhakti. Your dear brother insulted Me a little,
and for that you left him forever? I am very pleased. Go to V¨nd�vana! There you will receive the
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dar�ana of Govinda, Madana-mohana, and Gop�n�tha. You will receive the mercy of R�pa and San�tana,
and also the mercy of V¨nd�vana-dh�ma itself. Go!Ó

So Kavir�ja Gosv�m� has written, ÒAll I did was leave my brother, and for that Nity�nanda Prabhu
gave me such immense mercy! By that mercy, I have obtained the dar�ana of V¨nd�vana-dh�ma.Ó

What kind of dar�ana did he obtainÑlike ours? This is the kind of dar�ana he received: He saw K¨§Ãa
taking the cows out to graze, the gop�s looking for K¨§Ãa with thirsty eyes, and the l�l� of �r� R�dh� and
K¨§Ãa. And what is the meaning of the mercy of R�pa and San�tana? By San�tanaÕs mercy Kavir�ja
Gosv�m� obtained saµbandha-j��na and scriptural knowledge, but even when one possesses this knowl-
edge, there still may not be rasa. By the mercy of R�pa Gosv�m� he obtained the knowledge of rasa,
and then he could compose such books as Caitanya-carit�m¨ta and Govinda-l�l�m¨ta, wherein so much
rasa is described. The mercy of R�pa Gosv�m� has made all this possible. 

In this world, even an animal will remain indebted for its entire life to someone who removes a thorn
from it. In the same way, we are indebted to our guru and the Vai§Ãavas. How can we be ungrateful to
those who have tried to remove the thorn of material attachment from us, and have tried to entice us
to drink bhakti-rasa? Towards such gurus and Vai§Ãavas we should always be grateful. If on one day
Gurudeva is a little harsh with us and in one minute we become ungrateful, thinking, ÒOh, he no longer
has affection for me,Ó what ill fortune that is. We will always remain indebted to Gurudeva and the
Vai§Ãavas, and we can never repay this debt. If one doesnÕt understand this statement of K¨§Ãad�sa
Kavir�ja, then that is his great misfortune; but one who understands this will never forget his indebt-
edness for his whole life. Even upon dying, he wonÕt forget it, and then again in his next birth he will
remember.

This gratitude is one of the main qualities of Bhagav�n Himself. Although Nity�nanda Prabhu is Bhaga-
v�n Himself, He becomes indebted to someone in the same way as K¨§Ãa became indebted to the gop�s:  

na p�raye Õhaµ niravadya-saµyuj�µ
sva-s�dhu-k¨tyaµ vibudh�yu§�pi vaú
y� m�bhajan durjara-geha-�¨ºkhal�ú
saµv¨�cya tad vaú pratiy�tu s�dhun�

�r�mad-Bh�g. 10.32.22

ÒEven within a long lifetime like that of the demigods I would be unable to repay you, because you
have all left your homes and families to serve Me. Therefore please let your own glorious deeds be your
compensation.Ó

Similarly, Nity�nanda Prabhu says, ÒHe has broken out of the shackles of material attachment and
come to engage in My service. He doesnÕt care at all for worldly life. Can I ever leave those who have
left their family, money, and property to take up bhajana? I will never be able to.Ó

Kavir�ja Gosv�m� has also written:
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saºkar§aÃaú k�raÃa-toya-��y�
garbhoda-��y� ca payobdhi-��y�

�e§a� ca yasy�µ�a-kal�ú sa nity�-
nand�khya-r�maú �araÃaµ mam�stu

Cait.-carit. �di-l�l� 5.7

ÒMay �r� Nity�nanda Prabhu be my shelter. Saºkar§aÃa, �e§an�ga, K�raÃoda��y� Vi§Ãu, Garbhoda��y�
Vi§Ãu, and K§�roda��y� Vi§Ãu are His plenary portions and the portions of His plenary portions.Ó

In VaikuÃ ha there are different sections on the same level, and other sections that are on higher lev-
els. Incarnations such as N¨siµha, Kalki, and V�mana are on the same level in VaikuÃ ha-dh�ma. They
share the same ÔfloorÕ, but have Their own special chambers. The lowest point is the Viraj�, then above
that is Siddhaloka, which is known as the outside part of VaikuÃ ha. Those enemies that are killed by
Bhagav�n are awarded that destination. Siddhaloka is also for those who chant Òahaµ brahm�smiÓ think-
ing that the j�va ultimately merges into Brahman. But the j�vas canÕt lose their individuality. That they
ultimately become one is such a lie. Yes, they meet together, just as devotees meet together and share
hari-kath�. As K¨§Ãa comes together with the gop�s, gopas, Ya�od�, and Nanda B�b�, and as R�macan-
dra comes together with Hanum�nÑthis meeting and coming together is done, but meeting and
becoming one? Nowhere can such an example be found. Meeting, yesÑbut they will remain individual.
The j�va never becomes Brahman. Many big, big paÃ¶itas and scholars hold this theory and thousands
of people come to hear their lectures. They say that there is nothing equal to k¨§Ãa-bhakti and that the
bhakti of the gop�s is the best of all, and that anyone who attains devotion like that of the gop�s becomes
one with Brahman. This type of hari-kath� is completely useless. They are deceiving people, and there-
fore we should not attend any functions where they say that we will become one with R�dh�-K¨§Ãa. 

Above Siddhaloka is Sad��iva-loka, and above that is N�r�yaÃa-dh�ma, where the liberated four-armed
devotees reside. S�lokya, s�m�pya, s�r�pya, and s�r§ iÑ the devotees there possess these four kinds of
liberation and remain near to N�r�yaÃa serving Him in ai�varya-bh�va, the mood of opulence. Nearby
are millions of special chambers, and in them are Var�ha, N¨siµha, Kalki, and all the other incarnations.
When there is a necessity, They come to this world; otherwise They remain there all of the time,
accepting service from Their devotees. Above that is the world of R�macandra, and above that is the
world of K¨§Ãa which is known as Goloka. In calling this Goloka, there may be some confusion, so I will
try to clarify it a little. 

When Indra was performing the abhi§eka of K¨§Ãa, he brought Surabhi there. So the residence of
Surabhi is Goloka, isnÕt it? But donÕt think that Indra brought her from Goloka-V¨nd�vana. In this
brahm�Ã¶a and each and every brahm�Ã¶a there is Hari-loka, the residence of K§�roda��y� Vi§Ãu. The
demigods cannot directly have Vi§ÃuÕs dar�ana, but sometimes in his meditation Brahm� receives His
dar�ana and attains the power to create and the strength to protect the world. In this way each
brahm�Ã¶a has its own Goloka, and this is also called Surabhi-loka or �vetadv�pa. Indra can travel up to
there, and he brought Surabhi from there, saying, ÒYou are go-m�t�, so please pray to K¨§Ãa for me.Ó

Therefore this Goloka and Goloka-V¨nd�vana are not one and the same. Similarly, the Navadv�pa-
dh�ma which is situated in the spiritual world is also known as �vetadv�pa, but it is separate from the
�vetadv�pa included within this brahm�Ã¶a wherein K§�roda��y� Vi§Ãu resides. 
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The lower section of Goloka-dh�ma, below Dv�rak�, is where there is svak�y�-bh�va. Pastimes of
R�dh�-K¨§Ãa take place there, but there R�dh�-K¨§Ãa are like extensions of Lak§m�-N�r�yaÃa in the
mood of opulence. This is the destination of those who perform arcana of R�dh�-K¨§Ãa by vaidh�-bhakti.
Those who perform arcana of R�dh�-K¨§Ãa by vaidh�-bhakti combined with r�g�nug� sentiments go to
either Mathur� or Dv�rak�. And those who have ÔgreedÕ and fully follow r�g�nug� in its pure form go
to Goloka-V¨nd�vana. That realm is in the shape of a lotus flower, and the centre of that lotus is the
home of Nanda. Devotees who are fully absorbed in r�g�nug�-bhakti attain positions there in the pas-
times of K¨§Ãa, either accompanying K¨§Ãa as He takes the cows out to graze or as friends of R�dhik�.
This is the highest attainment.

There K¨§Ãa is known as V¨nd�vana-bih�r�, �y�masundara, Govinda, and Gop�n�tha, and His first
extension is Baladeva. K¨§ÃaÕs stick, the peacock feather in K¨§ÃaÕs crown, all of K¨§ÃaÕs paraphernalia,
the gop�sÕ paraphernalia, V¨nd�vana-dh�maÑall of these are manifest by sandhin�-�akti, and the embod-
iment of that potency is Baladeva Prabhu. The embodiment of hl�din�-�akti is R�dhik�, and K¨§Ãa is the
possessor of cit-�akti. These three together are saccid�nanda, the complete form of K¨§Ãa. Neither
R�dhik� nor Baladeva are separate from Him; together They are One. 

From Baladeva Prabhu alone all the eternally perfected devotees of K¨§Ãa are manifest. When K¨§Ãa
goes to Dv�rak�, He becomes V�sudeva, the son of Vasudeva. And in Dv�rak�, Baladeva also feels that
He is the son of Devak�, but in His original identity He is the son of RohiÃ�, and ultimately Nanda B�b�
is BaladevaÕs father. Not that anyone can actually be the father of Baladeva as there are fathers and sons
in this world, but Nanda B�b� has the identity of being His father. Nanda B�b� has the strongest iden-
tity of being the father of both K¨§Ãa and Baladeva: ordinary worldly paÃ¶itas cannot accept this point.
They cannot understand that in whomever the identity of being K¨§ÃaÕs father is the most intense, that
person is ultimately considered to be His father. Mostly they propound that K¨§Ãa is the son of
Vasudeva and very few of them accept that He is really Nanda-nandana. 

Thus Baladeva Prabhu is the vaibhava-prak��a of K¨§Ãa, and He renders service to K¨§Ãa all the time.
Service to K¨§Ãa is His everything, whether it is in V¨nd�vana, Mathur�, or Dv�rak�. When They go to
Mathur� and Dv�rak�, taking non-different forms, They become the first catura-vy�ha: V�sudeva, SaÃ-
kar§ana, Pradyumna, and Aniruddha. Then there is a second catura-vy�ha, and from the root Saºkar§aÃa
comes Mah�-Saºkar§aÃa. From Mah�-Saºkar§aÃa comes K�raÃoda��y� Vi§Ãu, from K�raÃoda��y� comes
Garbhoda��y�, and Garbhoda��y� becomes K§�roda��y�. K§�roda��y� Vi§Ãu then expands into countless
forms as the witness in the hearts of all living beings, Param�tm�. In our hearts, as the witness, is that
very Baladeva in His vyasti (expansion) as the antary�m� K§�roda��y�. K§�ra means milk, and just as our
mother nourishes us by feeding us milk, He also sustains and nurtures us.

Near K§�roda��y� Vi§Ãu are Brahm� and �aÃkara, and by His desire and power, creation and destruc-
tion of the material universes take place. As �e§an�ga He has millions and millions of heads, and He is
holding millions and millions of universes on His heads as if they were mustard seeds, while also taking
the form of the beds on which all three puru§a-avat�ras lie. These are the six kinds of expansions of
Baladeva Prabhu: from His original form in V¨nd�vana comes the root Saºkar§aÃa in Mathur� and
Dv�rak�, then Mah�-Saºkar§aÃa in VaikuÃ ha, then K�raÃoda��y� Vi§Ãu, Garbhoda��y� Vi§Ãu, K§�roda��y�
Vi§Ãu, and finally �e§a. One who knows these deep truths will never again have to enter the cycle of
birth and death. 

The puru§a-avat�ra is called puru§a because He is related to the creation of the material world. He
comes into contact with m�y� indirectly for the purpose of creation and management, but He Himself
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remains separate from it. Yes, He is inside all souls, but at the same time He is within no one. He does
everything, and He inspires others to do everything, but simultaneously He does nothing. Therefore He
is called a puru§a-avat�ra. From this puru§a-avat�ra come the manvantara-avat�ras, yuga-avat�ras, and
so many other avat�ras. They come from K�raÃoda��y� Vi§Ãu or from Garbhoda��y� Vi§Ãu, who can
also be called avat�r�, meaning that from Them avat�ras come forth.

When K¨§Ãa comes to this world in any of His forms, then in the form of the dh�ma and eternal asso-
ciates, Baladeva Prabhu will certainly come also. Before K¨§Ãa descends to perform pastimes in V¨nd�-
vana, Baladeva enters into the heart of Devak�, and is present in her womb in the form of Saºkar§ana;
then K¨§Ãa Himself can manifest. Therefore Baladeva comes first in the form of the dh�ma and serves
K¨§Ãa in that way.

If someone says that K¨§Ãa is an incarnation of K�raÃoda��y�, and someone else says that He is an
incarnation of Garbhoda��y�, it will cause unnecessary confusion. In some places you will find such
descriptions. Or sometimes K¨§Ãa is described as being born from the hair of Nara-N�r�yaÃa: Ke�a-
avat�ra, an incarnation of Nara-N�r�yaÃa. We may find such statements, but actually:

ete c�µ�a-kal�ú puµsaú 
k¨§Ãas tu bhagav�n svayam

�r�mad-Bh�g. 1.3.28

ÒAll the incarnations of Bhagav�n are either plenary portions or parts of plenary portions of the
puru§a-avat�ras. But K¨§Ãa is Svayam Bhagav�n Himself.Ó

When it is said that K¨§Ãa Himself is an incarnation, it is like a simple old lady who gives a blessing
to the prime minister by saying, ÒMy son, may you one day become the police commissioner.Ó In her
understanding, that is the highest post of all. The lady has said this with love, but she doesnÕt under-
stand which position is higher. Similarly, some say that K¨§Ãa is an incarnation of Garbhoda��y� or K§�ro-
da��y� Vi§Ãu.

When �r� R�macandra descended, Baladeva came as Lak§maÃa. R�macandraÕs pastimes are so full of
separation and self-sacrifice that they make everyone cry. For apparently no reason, He deserted
S�t�dev�, not only once, but twice. Lak§maÃa had not wanted R�ma to go to the forest, and therefore,
while They were exiled, He said to R�ma, ÒI no longer consider Mah�r�ja Da�aratha to be Our father.
Being excessively lusty, he is controlled by a woman; and in his old age, his intelligence has diminished.
I should kill him! LookÑsomeone is coming! If it is Bharata, I will kill Him also!Ó

Bharata was coming to appease R�ma, but when Lak§maÃa climbed up a tree and saw the armies, He
became very angry. Taking His bow and arrow, He started towards them. ÒWhere are You going?Ó
R�ma asked. ÒWith whom will You fight?Ó

Lak§maÃa said, ÒBharata has come with great pride. He wants to remove You so there will be no
obstacle to Him becoming the king! Therefore I am going now, and with one arrow I will finish them
all!Ó

But R�ma was thinking that there was a misunderstanding, so He told Lak§maÃa a story. Once there
was a woman who raised a mongoose for the purpose of protecting her household from snakes. Each
day, she put her children to sleep on the bed and placing the mongoose nearby, went out. One day,
while she was out, a snake came desiring to bite the children. The mongoose had a great fight with the
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snake, and with great difficulty the mongoose killed it and protected the children. Then, being pleased
with itself, the mongoose was waiting outside the house for its mistress, and there was still some blood
on its mouth from the fight. The woman returned, and the mongoose went before her saying Òku-ku-
kuÓ. The woman said, ÒWhere has this blood come from? You attacked the children and harmed them?Ó
Hastily, she picked up a stick and killed the mongoose. Then she went inside the house and saw the
children playing; the dead snake was laying nearby. Realising her mistake, she lamented.

So R�ma said to Lak§maÃa, ÒYour condition is exactly like this. First wait and see; let Bharata come.
Even the Earth herself can be selfish, but Bharata can never be selfish. Nowhere in this world is there
an emblem of love like Bharata. So let Him come.Ó

When Bharata came, He fell at the feet of R�ma and began to appease Him. Seeing Him offering
praÃ�ma to R�ma, Lak§maÃa realised His mistake. When Bharata was leaving, Lak§maÃa approached
Him alone and fell at His feet. As Bharata lifted Him up and embraced Him, Lak§maÃa said, ÒI am a great
offender at Your feet. I have not been able to be affectionate to You, to love You,Ó and He began weep-
ing bitterly.

Another time during the period when They were living in the forest, R�ma ordered Lak§maÃa to bring
wood when S�t� desired to enter the fire. Lak§maÃa became very angry, but R�ma said, ÒService ren-
dered in the forest is the highest. You are always a servant.Ó Lak§maÃa accepted the order of R�ma but
thought, ÒI am making a mistake following His order.Ó So He brought wood, and S�t�dev� entered into
the fire. Of course this was a pretext by which the real S�t� came out and the false S�t� disappeared,
but still, in the end, Lak§maÃa took a vow that, ÒI will not come again as Your younger brother, but
only as Your older brother. Then things will be different, and You will not be able to treat Me like this.Ó

Therefore in the pastimes of K¨§Ãa He came as Baladeva, and in the pastimes of Mah�prabhu He came
as Nity�nanda Prabhu, the older brother both times. So many pastimes could be performed only as an
older brother, which from the position of a younger brother would not be possible. If Nity�nanda
Prabhu were not present, then so many of Mah�prabhuÕs pastimes would have remained hidden. He
was Mah�prabhuÕs servant, His brother, and His guru also. How was He Mah�prabhuÕs guru?
Mah�prabhuÕs guru was é�vara Pur�, the guru of é�vara Pur� was M�dhavendra Pur�, and the guru of M�d-
havendra Pur� was Lak§m�pati T�rtha. Nity�nanda Prabhu was also a disciple of Lak§m�pati T�rtha, but
because His guru departed from this world when He was at a young age, Nity�nanda Prabhu received
nearly all of His instruction from M�dhavendra Pur�. Whoever gives instruction on bhakti is the repre-
sentative of Bhagav�n, and therefore Nity�nanda Prabhu always considered M�dhavendra Pur� to be His
primary guru. When M�dhavendra Pur� became His guru, then é�vara Pur� became His godbrother, and
since Nity�nanda Prabhu was therefore on the level of Mah�prabhuÕs guru, Mah�prabhu respected Him
in that way.

Although we see that Nity�nanda Prabhu had three relationships with Mah�prabhuÑas a servant, a
brother, and a guruÑstill, Nity�nanda Prabhu always considered Himself a servant. When Mah�prabhu
was absorbed in k�rtana, generally it was Nity�nanda Prabhu who protected Him. When Mah�prabhu
was dancing in His usual way, Nity�nanda Prabhu would catch Him for His own protection, and only
when Mah�prabhu became absorbed in r�dh�-bh�va could Nity�nanda Prabhu not touch Him. Nity�-
nanda Prabhu would engage in all types of service, always following the order of Mah�prabhu.
Mah�prabhu told Him, ÒPlease go to Bengal! The br�hmaÃas there, being very proud, donÕt perform
bhajana of Bhagav�n. Preach something to the br�hmaÃa class, but mostly preach to those who are con-
sidered fallen in society, because they are not really fallen. Each and every soul has the right to perform
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bhagavad-bhajana. Please go.Ó So Nity�nanda Prabhu went there, preached from village to village, and
made disciples of everyone.

Once, Nity�nanda Prabhu was going along the road with a preaching party when they came across a
village where there lived a wealthy landowner named R�macandra Kh�n. Nity�nanda Prabhu entered
the manÕs home and sat down on the altar of the durg�-maÃ¶apa. Previously in Bengal the wealthy peo-
ple would have such maÃ¶apas (canopies raised for ceremonial purposes) for CaÃ¶� or Durg�. He was
thinking, ÒNight is falling, so where can we possibly go now? Tomorrow morning we will continue on
our way.Ó

Meanwhile R�macandra Kh�n sent one of his servants to speak to Nity�nanda Prabhu. Sarcastically
the man said, ÒThere is not enough space for You here in the house, but we have a go��l� which is a
very pure place due to the presence of cows and cow dung. Saints and s�dhus should stay there, so go
to the go��l�.Ó

When Nity�nanda Prabhu heard this, He became angry and said, ÒYes, you are right. This place is
unfit for Me. It is fit for cow-killing meat-eaters.Ó Saying this, He left that place. The next day Muslims
attacked and arrested R�macandra Kh�n and his entire family. They also killed a cow, cooked the meat,
and ate it on that very spot. The entire village was destroyed.

Nity�nanda Prabhu has two aspects, just like a mother lion. To her cubs the lion is very kind, but to
others she is very dangerous. Similarly, Nity�nanda Prabhu is supremely merciful to the devotees and
is the subduer of atheists. Just as Baladeva Prabhu holds a plough and club and killed Dvivida gorilla and
others who were inimical to K¨§Ãa, Nity�nanda Prabhu subdues the atheists and increases gaura-prema
in devotees. 

We should never consider there to be any difference between Caitanya Mah�prabhu and Nity�nanda
Prabhu; there is a difference in body only. Nity�nanda Prabhu is the complete guru-tattva, and wher-
ever there is guru, He is there. Wherever the activities of guru are performed, the message of K¨§Ãa
is given to the j�vas that by bhakti only will there be real auspiciousness. This is all manifested by Nity�-
nanda Prabhu. Therefore on this day we offer praÃ�ma unto He who is the most merciful and the com-
plete guru-tattva, and we pray that He will always be merciful to us.
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Chapter Nine

Simply a Quality of Bhakti

Bhagav�n has ordered that we should never give any importance to whatever faults may be seen in
the bodies or natures of devotees who are engaged in His exclusive bhajana. We should not criticise
them, be envious of them, or consider them to be of poor conduct. Suppose there is a man who never
lies, steals, or engages in any misconduct but doesnÕt perform exclusive bhajana of Bhagav�n. Then there
is another man who performs exclusive bhajana of Bhagav�n and has ruci for taking harin�ma and hear-
ing hari-kath�, but some bad qualities or physical deformities can be detected in him. How should we
view these two men? Between them who is superior? The Bhagavad-g�t� states that the one who per-
forms bhajana is the best. But ordinarily people are not taught this. What to speak of others, even S�t�,
who is Lak§m�dev� herself, was not accepted by the residents of Ayodhy� after R�vaÃa had taken her to
his abode in �r� Laºk�. R�ma said, ÒNo, she is pure; she will stay with Me in the palace.Ó But even though
she was actually the most exalted personality in Ayodhy�, they sent her away without any remorse.

These conventions still exist today. If we see some external fault in a person, we disregard them.
These days almost everyone sees with mundane vision. They donÕt see the tendency of bhakti inside
others; they only see external things and then judge others on these considerations. Only those who
have had abundant association with s�dhus, who are higher-level madhyama-adhik�r� Vai§Ãavas, whose
anarthas have disappeared, and who are approaching the uttama-adhik�r� stage, will honour what K¨§Ãa
has said regarding this point. And everyone else, who possess only mundane intelligence, will say, ÒOh,
this devotee is not of good conduct and is therefore a hypocrite.Ó They also do not properly respect
N�rada because he said, ÒThere is no need for us to understand what is religiosity and irreligiosity.Ó
There is also no necessity to honour worldly conventions. What is our only necessity? BhaktiÑexclu-
sive prema-bhakti for K¨§Ãa is our only objective, and our firm resolution is that besides this there is
no other meaning to life.

sva-p�da-m�laµ bhajataú priyasya
tyakt�nya-bh�vasya hariú pare�aú
vikarma yac cotpatitaµ katha�cid
dhunoti sarvaµ h¨di sannivi§ aú

�r�mad-Bh�g. 11.5.42

If someone has left their family, wife, children, money, all worldly attachments and enjoyments, and
is engaged in the exclusive bhajana of Bhagav�n, but somehow or other he performs some sinful activ-
ity, then Bhagav�n, being situated within that personÕs heart, at once forgives him. But if there is a per-
son of good conduct who has spoken the truth throughout his entire life, who has engaged in welfare
activities for society and for people in general, who has worshipped the demigods and endeavoured for
liberation, but has never engaged in bhagavad-bhajana, then what real benefit has there been for him?
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And if a devotee falls from the path of bhajana in an immature stage, what is the loss for him?

�uc�n�µ �r�mat�µ gehe
yoga-bhra§ o Õbhij�yate

Bhag.-g�t� 6.41

In his next life he will take birth in a pure or wealthy family where there are devotees, and he will
naturally be attracted to bhakti again. And for the other man who didnÕt perform any bhajana? There is
no real benefit for him. Only to the degree which one can give his heart to bhajana will he be benefited.
So only a madhyama-adhik�r� Vai§Ãava will be able to place emphasis on the bhakti in others rather than
on external considerations.

yadi kury�t pram�dena
yog� karma vigarhitam
yogenaiva dahed aµho
n�nyat tatra kad�cana

�r�mad-Bh�g. 11.20.25

If an ordinary yog� somehow falls from his practice, he will be finished. But if a bhakti-yog� acciden-
tally commits some detestable activity, then by his very practice of bhakti-yoga he will again be set right.
For him there is no need of any other procedure. Continuing to take harin�ma will be his only atone-
ment. Devotees are not intentionally sinful, so therefore for them there is no need of atonement. What
has happened has happened, but deliberately they wouldnÕt commit sins. K¨§Ãa always forgives those
who have bhakti for Him and He makes their hearts pure in all ways.

aj��ne v� haya yadi Ôp�paÕ upasthita
k¨§Ãa t�ºre �uddha kare, n� kar�ya pr�ya�citta

Cait.-carit. Madhya-l�l� 22.143

If a devotee accidentally commits some sinful activity, there is no need for him to undergo any atone-
ment. By continuing his practice of bhakti, his heart will be purified. Those who know the tattva of bha-
gavad-bhakti say that by the devoteeÕs continuing to take harin�ma all impurities will leave him.

m�µ hi p�rtha vyap��ritya
ye Õpi syuú p�pa-yonayaú
striyo vai�y�s tath� ��dr�s
te Õpi y�nti par�µ gatim

Bhag.-g�t� 9.32
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�r� K¨§Ãa said, ÒO son of P¨th�, those who take shelter of Me, though they be of lower birthÑwomen,
merchants, and manual labourersÑcan attain the supreme destination.Ó
ÔP�pa-yonayaúÕ means those who are sinful by birth. The Bh�gavatam (2.4.18) has listed some of these

classes: Kir�ta, H�Ãa, �ndhra. Kir�ta live in the jungle and kill and eat the flesh of animals and birds,
even pigeons. They keep goats, sheep, and pigs, and after fattening them up, they slaughter them and
eat their flesh. Yavana, Khasa, and all similar tribes do this. They are sinful from birth to death. Actu-
ally, for them eating meat is nothing; they donÕt even have any conventions such as marriage for rela-
tionships between men and women! From birth they eat meat, drink liquor, and freely unite with
women. ÔStriyoÕ means women. Though some are chaste, these days most women are unchaste. And
the ��dras kill the cow, eat its flesh, and use its skin to make shoes. ÔTe Ôpi y�nti par�µ gatimÕ: even
these people can attain the supreme destination through executing bhagavad-bhakti, so what to speak
of those who engage in exclusive devotion but may have accidentally fallen?

If one engages in bhakti-s�dhana and takes shelter of harin�ma and hearing hari-kath�, then birth after
birth the result from that will never be destroyed, as long as there has been no vai§Ãava-apar�dha. The
seed of bhakti is within that s�dhaka. Birth after birth his suk¨ti will become stronger and stronger, and
eventually he will attain para-bhakti. For those who have some special eagerness, it may even be possi-
ble in only two or three births. Bhagav�n will lead us to HimÑeither today, or after ten, twenty, or one
thousand births He will eventually lead us to Him, as long as the seed within us has not been destroyed.
And there is only one thing that does thatÑapar�dha towards the guru or Vai§Ãava.

The j�va has independence, and by misuse of this independence he becomes implicated in the reac-
tions to his own misdeeds. If by this independence one has blasphemed or offended any Vai§Ãava, then
that is due to the uncontrolled mind. We should never offend a Vai§Ãava because from the �akti of guru
and Vai§Ãava we will get the mercy of Bhagav�n. What determines if we will do bhajana or not do bha-
jana? Whose desire determines this? Bhagav�nÕs? No, it is ours only. If we simply take up bhajana, then
guru and the Vai§Ãavas will be merciful and give us the necessary strength to achieve the direct mercy
of Bhagav�n. But first of all the desire must come from within us. And if while engaging in bhajana, the
desires for prestige and wealth exist within us, should we think that Bhagav�n put them there? ÒI am
doing just as Bhagav�n inspires me,ÓÑwe shouldnÕt think like this in regard to anarthas. Those things
are due solely to our own weakness. If we are unable to absorb our minds in bhagavad-bhajana, whose
fault is that? Ours only, and not Bhagav�nÕs. DonÕt think that ÒBhagav�n is doing this to me.Ó Bhagav�n
is merely bestowing the reactions to our own activities. Reactions to our previous pious and sinful activ-
ities will come, and we will feel some difficulty because of them. So it is correct to think that He is
bestowing the fruits of our karma, but otherwise He has no direct relationship with our difficulties.

If a devotee who practices exclusive bhajana is struck by a serious disease, why has it happened? It is
a reaction to the sins of his previous lives. But sometimes Bhagav�n will even put such an apparent
obstacle in a s�dhakaÕs path in order to curb his pride. He may try to increase that devoteeÕs humility
by this means. Therefore, beware! DonÕt think ill of another devotee because some fault may appear in
his body or in his nature. If we maintain such an attitude towards devotees who are engaged in exclu-
sive bhajana, we will be expelled from the kingdom of bhakti. We should consider all of these points
and understand their importance in our pursuit of bhakti. If someone is lame, blind, a Kir�ta, �ndhra,
Pulinda, or whatever, but has become a devotee, then Bhagav�n will bestow upon him all good quali-
ties and eventually take him up to VaikuÃ ha. Therefore we should never harbour any ill feelings
towards anyone who practices exclusive bhajana. And one who behaves nicely, who has a very attrac-
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tive appearance, and who has taken birth in a br�hmaÃa family, but doesnÕt engage in bhajanaÑit is all
useless and his life has no meaning. DonÕt think that this is an astonishing thing; it is simply a quality of
bhakti.

According to their natures some people may have many faults, but we should always place emphasis
on their bhakti instead. It is not that an ill-behaved person cannot take the name of Bhagav�n, cannot
do bhajana, or cannot hear hari-kath�. And it is not that only those who have taken birth within the
br�hmaÃa, k§atriya, vai�ya, and ��dra classes can take harin�ma. Whatever condition one is in, even if
he is as sinful as Aj�mila was, he can chant Bhagav�nÕs name and hear hari-kath�, and in this way become
qualified to always remember Him.

Kir�ta, �ndhra, Pulinda, �umbha, YavanaÑthese are all sinful classes of people from the time of the
Bh�gavatam. They still exist today but in different forms. They all originate from the Hindu lineage. All
of the people that we see in India today, whether they are Muslims, Christians, Buddhists, or Jains, all
had the same source: Brahm�. So originally there was only one class of humans, but some degraded and
became sinful by nature. In �ss�m there is a class of people who smoke different varieties of hemp with
a water-pipe. Anytime there is some important task to be accomplished, they first all get together and
smoke. They even engage their children in smoking, so they are sinful from birth. Others may take a
good birth but become sinful later in life. If either of these classes of sinful people associate with s�d-
hus and take shelter of a guru, they can be purified and their faults will be destroyed.

But will they be able to leave all those faults at once? If we see that someone is worshipping several
demigods and goddesses, and we say to him, ÒMy friend, donÕt worship Durg� at this time of Navar�tri.
Instead worship K¨§Ãa,Ó then they will not come in our direction. Therefore we should just let them
come with whatever conceptions they may have, and after they have sat and heard something three or
four times, it will start to become natural for them. Even if they are sometimes drinking wine, we should
think nothing of it. Such a thing is written in the Bh�gavatam:

loke vyav�y�mi§a-madya-sev�
nity� hi jantor na hi tatra codan�

vyavasthitis te§u viv�ha-yaj�a-
sur�-grahair �su niv¨ttir i§ �

�r�mad-Bh�g. 11.5.11

It is not proper to drink liquor, but if a newcomer takes a little wine at the time of a marriage or a
festival, we should think nothing of it. After hearing more and more hari-kath�, they will automatically
give up these bad habits. But in the very beginning the practice of strict bhakti-s�dhana doesnÕt always
come naturally.

aho bata �va-paco Õto gar�y�n
yaj-jihv�gre vartate n�ma tubhyam
tepus tapas te juhuvuú sasnur �ry�
brahm�n�cur n�ma g¨nanti ye te

�r�mad-Bh�g. 3.33.7
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�r� Dev�huti said to Kapiladeva, ÒHow glorious are they whose tongues are chanting Your holy name!
Even if they were born in the families of dog-eaters, such persons are worshipable. Those who chant
Your holy name must have performed all kinds of austerities and fire sacrifices, bathed at holy places
of pilgrimage, studied the Vedas, and become fully qualified in all ways.Ó

For one who has ruci for chanting the name of Bhagav�n and for hearing hari-kath�, there is no neces-
sity to perform any separate austerities or sacrifices or to study the Vedas. Even if his behaviour is
opposed to Vedic principles, people ordinarily think that his bhakti will be destroyed, but it is not nec-
essarily so.

In the first part of the �r� B¨had-bh�gavatam¨ta, there is a section where N�rada and Hanum�n are
conversing. Upon hearing how dear Draupad�, Arjuna and all of the P�Ã¶avas are to K¨§Ãa, N�rada
became very pleased and began dancing. Hanum�n also danced with great happiness. In such devotees
there are no reservations or feelings of shyness; their �nanda increased as they discussed this topic and
naturally they began dancing. Hanum�n proposed that N�rada should go to Hastin�pura to have dar�ana
of the P�Ã¶avas and then spoke this verse:

b¨had-vrata-dhar�n asm�µs
taµ§ ca g�rhasthya-dharmiÃaú

samr�ya-vy�p¨tan matv�
m�par�dha-v¨to bhava

B¨had-bh�g. 1.4.114

ÒPlease donÕt commit the offence of thinking that we are nai§ ika-brahmac�r�s, whereas the P�Ã¶avas
are mere g¨hasthas busy in managing a kingdom.Ó

Those who have the firm resolution to never become householders are called nai§ ika-brahmac�r�s.
From following this vow comes the qualification to follow sanny�sa-dharma. The other type of brah-
mac�r� is called upakurvana. They remain in white cloth and serve as brahmac�r�s, but those who desire
to do so can return to their homes and marry. K¨§Ãa and Balar�ma were upakurvana-brahmac�r�s
because after studying under Their guru, They returned to Their home. �ukadeva Gosw�m�, N�rada,
the Kum�ras, and Hanum�n never married and were nai§ ika-brahmac�r�s. Vy�sadeva, Janaka, and
Ambar�§a Mah�r�ja were all upakurvana-brahmac�r�s who returned to their homes and performed bha-
jana there.

N�rada was a nai§ ika-brahmac�r� who had renounced everything and didnÕt accumulate anything at
all, whereas the P�Ã¶avas were followers of g¨hastha-dharma engaged in managing the affairs of a king-
dom; so between them, who is superior? If N�rada goes to the palace of the P�Ã¶avas, who will offer
praÃ�ma to who? The P�Ã¶avas will offer praÃ�ma to N�rada, even though their bhakti is higher than
his, because they will honour the regulations of their ��rama as defined within the varÃ��rama system.
Similarly, when Caitanya Mah�prabhu was a young sanny�s� and went to the place of Vallabh�c�rya, who
was approximately ninety years old and conversant in all the ��stras, Mah�prabhu fell at his feet.
Mah�prabhu behaved in the same fashion with Advaita �c�rya, but internally Advaita Prabhu respected
Mah�prabhu as His master.

So Hanum�n was saying that it is not proper to analyse whether one is a brahmac�r� or a g¨hastha
because we may become offenders. One who possesses the most prema for Bhagav�n is superior, and
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being a g¨hastha is no obstacle to this. And even in some situations, without becoming a g¨hastha, pre-
mamay� feeling towards Bhagav�n will not come. For example, a gop� will not be able to have parak�ya-
bh�va in k¨§Ãa-l�l� without becoming married. But marrying is not necessary for vaidh�-bhakti, and it is
not beneficial for r�g�nug�-bhakti either. R�pa and San�tana Gosv�m�s were nai§ ika-brahmac�r�s, but
will a nai§ ika-brahmac�r� ever take employment in a kingdom as they did? So even though in the
strictest sense we canÕt say they were really nai§ ika-brahmac�r�s, they were endowed with millions of
transcendental qualities and were real paramahaµsas.

Therefore Hanum�n is saying that one shouldnÕt minimise the position of the P�Ã¶avas just because
they are g¨hasthas and are always busy in managing the affairs of a kingdom. Yudhi§ hira Mah�r�ja is an
emperor, why? For the preaching of bhakti. Why does he have a relationship with Draupad�? Because
she is very dear to �r� K¨§Ãa. Why is he so fond of Arjuna? Because Arjuna is the dear friend of K¨§Ãa.
Therefore we should never minimise the position of Yudhi§ hira. He has three relationships with K¨§Ãa:
as His guru, meaning that he has affection for K¨§Ãa just as a father would, as His friend, and as His ser-
vant. We shouldnÕt think less of any of the P�Ã¶avas, because they all have their own glorious relation-
ship with Bhagav�n. Kunt� gave birth to them, and through them the glories of k¨§Ãa-bhakti were spread
throughout the world. Also, every part of Draupad�'s life is full of prema-bhakti for K¨§Ãa.

Therefore we mustnÕt consider that just because one is a nai§ ika-brahmac�r� he must be necessarily
given more respect than a g¨hastha. The calibre of bhakti in a person is the important thing, whether
they be a sanny�s�, brahmac�r�, g¨hastha, woman, prostitute, dog-eater, or whatever.
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Chapter Ten

From Bhaktivinoda æh�kura's

Bhajana-rahasya

(1)

From Bhaktivinoda æh�kuraÕs Bhajana-rahasya, we will discuss the first stage of bhajana, which is called
�raddh�.

guru-k¨§Ãa-pras�de p�ya bhakti-lat�-b�ja

Cait.-carit. Madhya-l�l� 19.151

ÒBy the mercy of guru and K¨§Ãa the seed of the creeper of bhakti is bestowed upon a fortunate
soul.Ó �raddh� means faith in the teachings of guru, Vai§Ãavas, and ��stra. Here we are not speaking on
whether someone is sincerely engaged in bhajana or not, or whether they have overcome their anarthas
or not. Before that consideration can come, a neophyte devotee must possess the �raddh� that ÒI will
do as my guru, the Vai§Ãavas, and the ��stra instruct me.Ó Then in sequence he will progress through
the different stages on the devotional path. Besides s�dhu-saºga there is no other way of receiving the
seed of the bhakti-creeper. This seed comes exclusively from hearing the words of a sadhu. First of all
there will be �raddh�, then one will engage in s�dhana-bhakti, and then so many devotional activities will
be performedÑtaking shelter at the feet of a guru, accepting instruction from him, serving him inti-
mately, and performing all the other limbs of bhakti. But first there must be s�dhu-saºga, and as that
increases in quality, �raddh� towards k¨§Ãa-n�ma will arise. At first there wonÕt be ni§ h� (firm resolu-
tion in s�dhana), but some faith will be there. When that faith becomes of good quality, one will under-
stand that in the age of Kali-yuga there is no other method for spiritual success besides taking k¨§Ãa-
n�ma, and that this method will enable one to cross over the ocean of material existence and attain the
direct service of Bhagav�n. Besides taking the name of Bhagav�n there is no other wayÑtapasya, vrata,
travelling to holy places, or whateverÑthey are all secondary, and performing them alone will not
enable one to cross over the ocean of material existence and fully please Bhagav�n.

Therefore the sole method is the chanting of the name of Bhagav�n; this is the instruction given by
�r� Caitanya Mah�prabhu. And amongst all the names of Bhagav�n, in Kali-yuga the mah�-mantra is the
topmost. Entering the garden of Bhagav�nÕs names, Caitanya Mah�prabhu specially selected k¨§Ãa-n�ma
as the most beautiful, fragrant, soft, and sweet N�ma, and threading these names together as the gar-
land of the mah�-mantra, He bestowed it upon the j�vas. He bestowed it upon whoever came across
His path: ÒHare K¨§Ãa, Hare K¨§Ãa, K¨§Ãa K¨§Ãa, Hare Hare, Hare R�ma, Hare R�ma, R�ma R�ma, Hare
Hare.Ó Bhaktivinoda æh�kura says that for ordinary people and for new s�dhakas, this is who is being
addressed by each name within the maha-mantra: ÒO Hari, O K¨§Ãa, O Hari, O K¨§Ãa, O K¨§Ãa, O
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K¨§Ãa, O Hari, O Hari, O Hari, O R�ma, O Hari, O R�ma, O R�ma, O R�ma, O Hari, O Hari.Ó In the
chanting of these names there is no consideration of time, place, or circumstance. Anyone can chant
these names. But as one follows the process and advances, he will take shelter of the feet of a guru,
hear hari-kath� from him, and continue taking hari-n�ma. Then his anarthas will begin to dissipate and
for him the meaning of these names will change. He will begin to feel that ÔHareÕ means �r�mat� R�dhik�
who steals away the heart of K¨§Ãa, and then, when chanting the mah�-mantra, this is who he will be
calling: ÒO R�dhe, O K¨§Ãa, O R�dhe, O K¨§Ãa, O K¨§Ãa, O K¨§Ãa, O R�dhe, O R�dhe, O R�dhe, O
R�dh�-ramaÃa, O R�dhe, O R�dh�-ramaÃa, O R�dh�-ramaÃa, O R�dh�-ramaÃa, O R�dhe, O R�dhe.Ó
Then the full meaning of the mantra will continue to bloom until one arrives at the stage of bh�va. In
Jagann�tha Pur�, Gop�la-guru and his disciple Dhy�nacandra heard instructions from Caitanya
Mah�prabhu and Svar�pa D�modara which made them realise this meaning of the mah�-mantra. And
through Raghun�tha d�sa Gosv�m� some more special meaning manifested. Meditating on this meaning
one should chant hari-n�ma-japa and k�rtana and thereby progress steadily upwards.

But the beginning stages of s�dhana have been compared to the darkness of night. If you try to walk
anywhere in the darkness, you may stumble or step into a ditch or even upon a snake, so there is some
fear. Or if you enter a jungle you may be attacked by a tiger or lion. There are also thieves and dacoits
to be wary of. Thieves donÕt come in the first part of the night because at that time most people have
just settled in and can be easily awakened, but they come nearer to morning when most people are in
deep sleep. There are also such thieves and fearful adversaries in the beginning stages of bhajana. At this
point the stars in the evening sky have not yet disappeared, meaning lust, anger, greed, envy, and mad-
ness have not disappeared from our hearts. Our many anarthas, which have been compared to tigers
and snakes, are hidden in all directions. But will the practice of s�dhana alone make the sun of spiritual
perfection rise? When does the sun rise? When the appropriate time comes, and not before. So here
one thing is possible: if a lamp is lit in the night, then snakes and other fearful adversaries will flee. It is
the guru who lights this lamp for us by giving us harin�ma and making us hear hari-kath�. Then the
anarthas which remain within us will begin to fade, but is that alone enough to make the sun rise? The
sun of full realisation of the n�ma will rise according to its own sweet will; it is fully independent.

ataú �r�-k¨§Ãa-n�m�di 
na bhaved gr�hyam indriyaiú

sevonmukhe hi jihv�dau
svayam eva sphuraty adaú

Bhakti-ras�m¨ta-sindhu 1.2.234

ÒThe material senses cannot perceive the name, qualities, form, and pastimes of �r� K¨§Ãa. Only when
one is fully absorbed in serving Him does the real n�ma appear on oneÕs tongue, bestowing full realisa-
tion of Him.Ó

Just as the sun rises at precisely the appropriate time, when the time is right the n�ma will appear on
a devoteeÕs tongue and illuminate everything within his heart. And just as when the sun rises there is
no need of any electric light or candle because everything is automatically illuminated, when the n�ma
bestows full realisation upon a devotee, he will have a clear understanding of himself in his constitu-
tional position, and all of his fear will vanish.
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ÔekaÕ k¨§Ãa-n�me kare sarva-p�pa n��a
premera k�raÃa bhakti karena prak��a

Cait.-carit. �di-l�l� 8.26

ÒSimply chanting k¨§Ãa-n�ma without offences vanquishes all sinful activities, and thus bhakti, which is
the cause of prema, becomes manifest.Ó By its mercy the n�ma will fully reveal itself, but as long as it
hasnÕt arisen in the heart, we can only endeavour to make the darkness go away, meaning we must con-
tinue executing s�dhana in an effort to rid ourselves of our anarthas.

Next Bhaktivinoda æh�kura says that after one accepts a guru and the seed of the creeper of bhakti
is planted in his heart, the seed must be carefully cultivated and then a seedling will appear. ÒCeto-
darpaÃa-m�rjanaµÓÑslowly the devoteeÕs consciousness is being purified. The n�ma is completely sac-
cid�nandaÑit is not a material vibration. We cannot manipulate it or control it in any way; perhaps
prem� devotees can overpower it, but in our present condition we cannot. We have been bound by
m�y� since time immemorial. We have been wandering in the material realm sometimes as kings, some-
times as demigods, sometimes as insects, and in many other species also. Wandering and wandering, by
the causeless mercy of Bhagav�n we attain the company of Vai§Ãavas. One who has merit from previ-
ous lifetimes will automatically attain very high quality Vai§Ãava association, and upon hearing their hari-
kath�, his anarthas will at once disappear and he will swiftly enter into bhakti. But for one who doesnÕt
have this previous merit, there will be some delay. Still, he should remain patient and continue per-
forming s�dhana in the company of Vai§Ãavas, because whether the �raddh� which has arisen in oneÕs
heart is based on scriptural regulations or of the nature of pure spiritual greed, one must always remain
in s�dhu-saºga.

The j�va is covered by a material body and a subtle body, and as long as they remain, he thinks ÒI am
this bodyÓ or ÒI am mind, intelligence, and ego.Ó Because bhagavat-n�ma is transcendental, it does not
manifest to the material senses. However, if one becomes fully pure, then the sun of the N�ma will arise
in his heart. But in our present condition everything is materialÑ our bodies, our minds, everything we
do and sayÑso how will this transcendental, saccid�nanda bhagavat-n�ma appear in our hearts? Regard-
ing this point, Bhaktivinoda æh�kura says, ÒListen to the method.Ó First one receives s�dhu-saºga, and
then he accepts a guru, but that doesnÕt just mean going through the ritual of initiation. ÒWhatever
Guruj� says, I will certainly doÓÑone must have this determination, and for that three things are nec-
essary: paripra�nena (sincere inquiry), praÃ�p�tena (submission), and sevay� (service attitude). With
these three things we will begin hearing from the guru. Guruj� will say, ÒListen! You must overcome
your anarthas.Ó

Then the disciple will ask, ÒGuruj�, what are anarthas?Ó
Guruj� says, ÒThat which has no ÔarthaÕ (value), which is not beneficial to our very selves, the soul, is

called an anartha.Ó
ÒGuruj�, please explain it in more detail. I have not completely understood.Ó
ÒThen listen attentivelyÑI will also tell you how you can eradicate them.Ó
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m�y�mugdhasya j�vasya
j�eyo Õnartha� catur vidhaú
h¨ddaurbbalyaµ c�par�dho
Õsat-t¨§Ãa tattva-vibhramaú

Bhajana-rahasya 2.7

Having prema for Bhagav�n is our original artha, that which is our real wealth. k¨§Ãa-prema is our
objective, and within this k¨§Ãa-prema, r�dh�-d�sya is our ultimate objective. This is our artha, and that
which hinders and obscures this is called an anartha. There are four kinds of them, and the first is called
Ôsvar�pa-bhramaÕÑbeing in illusion concerning what our inherent form is, and what the form of para-
tattva, Bhagav�n, is. Some say, ÒI am brahmaÓ or ÒI am Bhagav�n.Ó Others say that Indra is Bhagav�n,
and others say that GaÃe�a is Bhagav�n. Others say, ÒBoth Indra and GaÃe�a are brahma, as are me,
you, your wife and children, and everyone else in the universe: sarvaµ khalvidaµ brahma. Since we are
all brahma, is there any necessity of engaging in bhajana? There is no necessity of it whatsoever.Ó This
is all bhrama, illusion. Therefore one must first understand, ÒWho am I?Ó One should rid himself of the
first stage of illusion, which is thinking that he is the physical body. Then he will realise that the activi-
ties which he has been busily engaged in from dawn to dusk are all anartha. Understanding �tm�-tattva
means to realise that one is an eternal servant of K¨§Ãa. And who is para-tattva? Not brahma, not even
Param�tm�, but only K¨§Ãa, who is our supreme artha. This understanding is our everything:

ete c�µ�a-kal�ú puµsaú
k¨§Ãas tu bhagav�n svayam

�r�mad-Bh�g. 1.3.28

K¨§Ãa is Bhagav�n HimselfÑthis is para-tattva. And what is His nature? He is sarva-�aktim�n, the pos-
sessor of all potencies who can make the impossible possible. Why should we worship GaÃe�a, Brahm�,
or �aºkara when they themselves worship K¨§Ãa? And in what forms do we worship K¨§Ãa? As Madana-
mohana, Govinda, and Gop�n�thaÑthese three are one tattva. As Madana-mohana He establishes our
saµbandha (eternal relationship), as Govinda He accepts our service, and then as Gop�n�tha He
bestows our prayojana (ultimate objective), which is prema. Therefore only K¨§Ãa is para-tattva, and all
others are His parts, plenary portions, or shadow potencies such as Brahm�.

There is also s�dhya-bhrama, which is illusion in regards to how one will attain his ultimate goal. How
will one meet K¨§Ãa? Not by giving charity, not by performing pious activity, not by travelling to holy
places, not by studying scriptures or by any other method. The only way in Kali-yuga is performance of
harin�ma-saºk�rtana. Our basic foodstuff may be ro i, but with that there should be some dahl, some
sabj�, and also some milk. These other preparations are necessary to make the meal complete. There-
fore the instruction ÒOnly chant harin�ma!Ó is given, but understand that included within the chanting
of harin�ma are sixty-four kinds of bhakti. Within this n�ma is everything; nothing remains outside of
it. Taking shelter of the feet of a guru, the sixty-four kinds of bhakti, and all of the thousands of devo-
tional activities are included within it. DonÕt think that we will only take harin�ma and do nothing more.
But we can condense those sixty-four kinds of bhakti into nine, and then again into five:
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s�dhu-saºga, n�ma-k�rtana, bhagavat-�ravaÃa
mathur�-v�sa, �r�-m�rtira �raddh�ya sevana

sakala-s�dhana-�restha ei pa�ca aºga
k¨§Ãa-prema janmaya ei p��cera alpa saºga

Cait.-carit. Madhya-l�l� 22.128,129

ÒOne should keep the company of s�dhus, take harin�ma, hear the �r�mad-Bh�gavatam, reside at
Mathur�, and serve the Deity of Bhagav�n with faith. These five devotional activities are superior to the
rest because even a slight performance of them awakens k¨§Ãa-prema inside one.Ó

Of these, three are primary: �ravaÃam, k�rtanam, and smaraÃam. And then condensing it further, R�pa
Gosv�m� says that attaching the mind to the pastimes of K¨§Ãa through smaraÃam, one should take har-
in�ma. And finally it is told that by taking harin�ma alone all perfection is attained. So within this one
activity, there are many; a line is made of so many dots. Included within the performance of n�ma-
saºk�rtana are the sixty-four varieties of bhakti, the path of r�g�nug�-bhakti, and everything.

First of all there is �ravaÃam Ñhearing from a sat-guru about these four kinds of svar�pa-bhrama:
being illusioned concerning oneÕs own inherent svar�pa, being illusioned concerning Bhagav�nÕs svar�pa,
being illusioned concerning the nature of oneÕs s�dhana, and not recognising things which are opposed
to the healthy cultivation of bhajana. The knowledge of these four things constitutes the tattva of �ud-
dha-s�dhana. We must know what is opposed to bhajana or we will be lost, like the sahajiy�s and so
many others.

Next comes asat-t¨§Ã�. T¨§Ã� means hunger or thirst, and one should have hunger for keeping the
company of s�dhus, and for hearing, meditating on, and singing the glories of Bhagav�n.

prema-dhana vina vyartha daridra jivana

Cait.-carit. Antya-l�l� 20.37

K¨§Ãa-prema is the only wealth; without it oneÕs life is useless, and such a person can be said to be
really living in poverty. ÒPrabhu, please accept me as Your servant and give me prema for YouÓÑthis
is hunger in its pure form. In relation to food, there are some things which can be taken, such as cer-
tain tonics, which increase oneÕs appetite, and there are other things, such as tea and coffee, which
diminish oneÕs hunger. Similarly, there are certain activities, such as hearing the glories of Bhagav�n and
taking His name, which increase oneÕs hunger for prema, which is the real t¨§Ã�. But those things which
diminish our hunger for prema are called asat-t¨§Ã�, and they are of four kinds:

aihike§vai§an� p�ra-
trike§u cai§aÃ� Õ�ubh�

bh�ti-v��cha mumuk§� ca
hy asat-t¨§Ã�� catur-vidh�ú

Bhajana-rahasya 2.9
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As long as these four remain, one will have no hunger for the prema of Bhagav�n, and bhakti will not
come in its pure form. Therefore we should make an effort to keep these four at a distance. The first
is Òaihika vi§ayaÓ which means worldly desires, and amongst them three are primary: kanaka, k�m�ni,
and prati§ h�. As long as the desire for these three exist in one, bhakti will not manifest within him.

The next kind of asat-t¨§Ã� is called Ôp�ratrikaÕ which means the desire for attaining heaven or liber-
ation. We should keep the desire for these far away because they are detrimental for attaining bhakti.
The next is Ôbh�ti-v��ch�Õ which means the desire for mystic perfections. We should simply offer our
praÃ�ma to these perfections from a distance and put our full faith in the name of Bhagav�n which pos-
sesses all �akti. It possesses a �akti which cannot be found in anything else.

muktiú svayaµ mukulit��jaliú sevate Õsm�n
dharm�rtha-k�ma-gatayaú samaya-prat�k§�ú

K¨§Ãa-karÃ�m¨ta 107

Dharma, artha, k�ma, mok§a, and the eight yogic perfections will remain standing behind a devotee
saying, ÒPrabhu, when will I acquire the good opportunity to render service to you?Ó But we wonÕt ever
look in their direction. If we were to have access to these perfections in our present condition, we
would certainly abandon our bhakti. Therefore, being kind, Bhagav�n wonÕt give us these perfections
even though He has invested all of His �akti in His name. What will not come from chanting the n�ma?
If a sincere devotee requires some facility for his service, then Bhagav�n will certainly supply it. He will
definitely fulfil such desires for one who takes harin�ma purely. But for now Bhagav�n sees that we still
have so many anarthas, and therefore giving us any perfections would be detrimental to our bhakti. It
is like a small child who desires to cut up some fruit to eat. Then his father takes the knife and begins
to cut it for him, but the child insists, ÒNo, no Father! I want to cut it myself!Ó But the father says, ÒMy
son, if I give you the knife you may harm yourself,Ó and he continues to cut the fruit himself. We know
that all �akti exists within the n�ma, it is cinmaya; therefore, even though the fruit of taking the n�ma
may not be apparent to us now, we should know that there is a very great fruit coming from it. It is
just that in our present condition we may not be fully experiencing it. DonÕt think that there is no �akti
in harin�ma, or that there is no �akti in hari-kath�. It is there, but the guru and Bhagav�n keep it a lit-
tle hidden from us so that we donÕt make a mistake and harm ourselves.

There are two categories of liberation, and we should not desire either of them. The first is to think,
ÒI am brahma,Ó and the second category includes s�r�pya, s�r§ i, s�m�pya, and s�lokya. We should keep
the desire for all these at a distance as well. At first we are told that we should leave the desire for
worldly pleasure and pursue the pleasure of prema, but really, we should abandon the desire for that
pleasure also! When we have no desire whatsoever for our own happiness, then our service will go
directly to K¨§Ãa. We wonÕt desire to reside in any realm other than Vraja, where Bhagav�n is in His
complete form. Everywhere else He is in a partial form. All of this falls within asat-t¨§Ã�, and next we
will explain apar�dha and h¨daya-daurbalya.

58



(2)

Having faith in guru, Vai§Ãava, harin�ma, and ��stra is the first part of the kingdom of bhajana. Included
within the second part are taking initiation from a guru, serving him intimately, and accepting instruc-
tion from him concerning our sva-dharmaÑÒHow should I perform bhajana? Who is our worshipable
Deity?Ó This second part of s�dhana-bhajana is compared to the sunrise which dissipates the darkness
of ignorance. The darkness is caused by these four kinds of anarthas: svar�pa-bhrama, asat-t¨§Ã�,
apar�dha, and h¨daya-daurbalya. 

Bhaktivinoda æh�kura describes four types of apar�dha. The first is n�ma-apar�dha, and because most
readers are probably already familiar with the ten kinds of n�ma-apar�dha, I wonÕt explain them here.
The second type of apar�dha is the offence to the Vai§Ãava, which is the most serious. Very few peo-
ple would intentionally offend their guru, but in general people cannot recognise the greatness of a real
s�dhu. There are many saints in this world who are niski�cana (possessionless), completely free from
pride and any desires for prestige, but to fully understand their greatness is very, very difficult. Gener-
ally people just detect some apparent faults in either their natures or appearances. But understanding
the full glory of a real saint is very difficult even for the demigods, and unless one has himself become
an elevated soul, he will not be able to understand. Sometimes it is even very difficult for elevated
Vai§Ãavas to understand. One must first be able to understand the gradation in Vai§Ãavas, and upon
recognising a real saint, be prepared to serve him. Otherwise one may consider a non-Vai§Ãava to be
a Vai§Ãava, and a Vai§Ãava to be a non-Vai§Ãava.

The third type of offence is apar�dha towards the svar�pa of Bhagav�n. Because in our present con-
dition we have no direct relationship with Bhagav�n Himself, there is no possibility of committing
offences to His svar�pa. But the �r�-vigraha is also directly K¨§Ãa, and this refers to offences commit-
ted in serving the Deity. It is possible for a kani§ ha-adhik�r� Vai§Ãava to commit offences, but it is not
possible for an uttama-adhik�r� Vai§Ãava to commit an offence. But who will pass judgement on what is
an offence and what isnÕt? Once a saint fell asleep with his feet facing a mosque. Then a Muslim priest
came and said, ÒHey! You are sleeping with your feet pointing towards the mosque?Ó

The saint replied, ÒYou please do one thing: place my feet so that they are pointing in a direction
where there is no mosque and there is no Allah.Ó

Becoming a little worried, the priest said, ÒBut Allah and the mosque are only in that direction.Ó
The saint replied, ÒMy friend, is there any place where Allah is not?Ó That priest was bemused and

just went away. For an ordinary man to have done this would have been an offence, but for such a
mah�tm� it was not. We should not impose our own ideas of what is correct and incorrect on them.
The scriptures have benevolently given rules which are favourable to our spiritual welfare, but some-
times a devotee who has reached the stage of bh�va may transgress them. Quarrelling and fighting with
Bhagav�n is not proper, but sometimes it is seen that an elevated devotee may do this. Vaµ�� d�sa B�b�j�
Mah�r�ja and Gauraki�ora d�sa B�b�j� Mah�r�ja would quarrel with their own object of worship. Under-
standing this is very, very difficult. To do this would certainly be apar�dha for those of us who are
kani§ ha-adhik�r�s and who have not yet passed through the darkness of ignorance.

The fourth kind of offence is apar�dha towards other j�vas in general. Because Prahl�da Mah�r�ja was
an uttama mah�-bhagavata Vai§Ãava, he could see the presence of his worshipable Deity in the heart of
every living entity, and in his worshipable Deity he could see the presence of all living entities. This is
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the symptom of a mah�-bhagavata; it is a very elevated stage. We should never disturb another soul. If
we do so for our own profit, then we will not be able to engage in bhajana. As kani§ ha-adhik�r�s we
should respect all j�vas as the residences of Bhagav�n, so what to speak of the respect we will give to
Bhagav�nÕs devotees? So we should not commit any apar�dha towards these four: Bhagav�n Himself,
meaning the �r�-vigraha, the n�ma, the Vai§Ãavas, and ordinary people. If one desires to be a Vai§Ãava
and to experience the sunrise in his bhajana, then all of these anarthas must be kept far away.

Next �r�la Bhaktivinoda æh�kura describes h¨daya-daurbalya (weakness of heart):

tucch�saktiú ku �n�t�
m�t saryaµ sva-prati§ hat�

h¨d-daurbalyaµ budhaiú �a�vaj
j�eyam kila catur-vidham

Bhajana-rahasya 2.11

Those who are enlightened and elevated in bhajana have said that h¨daya-daurbalya is of four kinds.
The first is to leave K¨§Ãa and bhagavad-bhakti and become attached to any worldly object, whether it
be gross or subtle. Next is ku �n�t�, which refers to the many different kinds of prohibited activities,
such as keeping bad association. It can also mean dishonesty or cheating, and the desire for liberation
is the primary form of this cheating.

The next kind of h¨daya-daurbalya is m�tsarya, which means seeing the good qualities in another and
silently burning in envy. The last is prati§ h�, the desire for prestige. Once all the demigods were wel-
coming Indra. Seating him on an opulent siµh�sana, they offered him a garland composed of very large,
fragrant flowers while repeatedly exclaiming, ÒIndra k� jaya ho!Ó Meanwhile IndraÕs guru, B¨haspati,
approached, and seeing him coming, Indra began to think, ÒIf he enters this assembly, then everyone
will show respect to him and my prestige will be diminished.Ó Understanding the feelings within his dis-
ciple, B¨haspati left there and vowed to never return. The asuras came to know of this, and said, ÒToday
Indra has offended his own guru! Therefore we should attack immediately.Ó So they attacked, and Indra
fled away from heaven. But there was no place where he could go to escape the reaction to his offence.
He had to take birth as a pig, and mate with female pigs. After suffering this reaction, he was again
brought back to heaven. Even Indra is affected by the desire for prestige, so what to speak of an ordi-
nary man? One may be able to abandon everything else, but the desire for prestige may still remain.
Therefore with great care we should endeavour to rid ourselves of this desire.

As oneÕs anarthas gradually begin to disappear, exclusive sentiment for K¨§Ãa will arise in the heart.
Respect will be given to all, but only K¨§Ãa will be our worshipable Deity. But what else comes along
with this? In the same way that we will be remembering K¨§Ãa, we will also meditate on those who are
near and dear to Him; we should have so much respect for them. Ultimately we should give even more
importance to them than to K¨§Ãa Himself, and then He will be so pleased with us. Otherwise bhakti
will not come to us. There are many who claim to be followers of K¨§Ãa, yet they donÕt respect His
devotees such as the gop�s. But Bhaktivinoda æh�kura has gone as far as to say that those who worship
K¨§Ãa without R�dh� are mere atheists. They will never attain bhakti, not even ordinary bhakti. People
who insist on worshipping K¨§Ãa alone become irritated when they hear this, but this is what Bhak-
tivinoda æh�kura says. And if someone worships all the forms of Bhagav�n along with K¨§Ãa, then exclu-
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sive bhakti will never come to them either. R�pa Gosv�m� has given the process for attaining exclusive
bhakti:

tan-n�ma-r�pa-carit�di-suk�rtan�nu-
sm¨tyoú krameÃa rasan�-manas� niyojya

�r� Upade��m¨ta 8

One should engage the tongue in chanting n�ma-k�rtana and the mind in deeply remembering the
descriptions of K¨§ÃaÕs pastimes. And together with this one should have a strong feeling of oneÕs own
lowlinessÑÒI am helpless; I am unable to meditate on K¨§ÃaÕs pastimes. I am not capable of ridding
myself of my anarthas, and lust, anger, greed, illusion, and envy are swallowing me up. The desire for
prestige is destroying me. Hey Gurudeva! Hey Vai§Ãavas! Hey Gop�n�tha! Hear my plea! Except for You
there is no one who can save me!Ó First expressing these feelings sincerely, with tears in the eyes, is so
necessary. Actually being able to meditate on K¨§ÃaÕs l�l� comes later; in the stage of bh�va it starts to
become possible. But without �ravaÃa, k�rtana, and smaraÃa of Bhagav�n, a devotee will not be able to
concentrate his mind in s�dhana. 
Sometimes we see that a devotee has some special ni§ h� for one of the nine limbs of bhakti. He does-

nÕt disrespect the other limbs, but has attained Bhagav�n through exclusive practice of one of them.
Prahl�da Mah�r�ja did so by smaraÃa, �ukadeva Gosv�m� by k�rtana, and Par�k§it Mah�r�ja by �ravaÃa.
But Bhaktivinoda æh�kura says that unless engaged in �ravaÃa, k�rtana, and smaraÃa, a neophyte devo-
tee who aspires for the exclusive prema of �r� R�dh� and K¨§Ãa will simply not be able to absorb his
mind in bhajana.

Service to the Deity is of two types: arcana-p�jan and bh�vamay�-sev�. The Gosv�m�s did both kinds,
but they taught that the glories of bh�vamay�-sev� are greater. R�pa Gosv�m� installed the Govindaj�
Deity, and San�tana Gosv�m� installed Madana-mohana. In the morning they would offer p�j� to the
Deity in a regulated manner, and then after offering some prayers and praÃ�mas, they would go out.

r�dh�-kuÃ¶a-ta e kalinda-tanay�-t�re ca vaµ��vate
premonm�da-va��d a�e§a-da�ay� grastau pramattau sad�
g�yantau ca kad� harer guÃa-varaµ bh�v�bhibh�tau mud�

vande r�pa-san�tanau raghu-yugau �r�-j�va-gop�lakau

�r� êa¶-gosv�my-a§ aka 7

ÒOverwhelmed by the divine madness of prema and exhibiting symptoms of intense separation, the
Gosv�m�s would constantly wander around Vraja singing the glories of �r� Hari in great ecstasy. Some-
times they would be at the bank of R�dh�-kuÃ¶a, sometimes at the shores of the Yamun�, and some-
times at Vaµ��va a.Ó

This is bh�vamay�-sev�. Raghun�tha d�sa Gosv�m� served a govardhana-�il�, but by bh�vamay�-sev�.
He saw Girir�ja as K¨§Ãa, and the gu�j�-m�l� as R�dh�. Giving the gu�j�-m�l� to Girir�ja, what were his
feelings? ÒToday I have arranged for R�dh� to meet with K¨§Ãa.Ó And how did They meet? Where is
the m�l� placed? At the chest of K¨§Ãa, so he would feel, ÒNow R�dh� is at K¨§ÃaÕs chest.Ó With great
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�nanda and crying, sometimes he would hold Girir�ja up to his brow, and sometimes he would place
Him on his head. Sometimes he would hold Girir�ja close to his heart and bathe Him with his tears,
and he was completely indifferent to everything of this world. This is bh�vamay�-sev�.

Bhaktivinoda æh�kura says that one should chant the mah�-mantra and all other mantras given to us
by our guruÑthe guru-g�yatr�, the gaura-g�yatr�, the gop�la-mantra, and the k�ma-g�yatr�Ñwith great
love and adoration. They should be chanted with great feeling according to oneÕs own particular rasa.
Then the sun will begin to rise, meaning that by the influence of s�dhu-saºga, oneÕs ruci has increased.
He has renounced everything; he has abandoned his beloved wife and children, his affectionate mother
and father, his home, his money, fine clothing, and servants. But if he hasnÕt abandoned the cardinal
anarthaÑprati§ h�Ñhe may again return to all of those attachments. But if he has no desire for
prati§ h�, yet still has some attachment for some other thing, then there is nothing to worry about. To
enter the realm of bhajana, the desire for prati§ h� must be abandoned. �r�la Bhaktisiddh�nta Sarasvat�
Prabhup�da compared the desire for prati§ h� to the stool of a pig. For a s�dhaka, abandoning the desire
for prati§ h� is the most important thing. If he has done so, then soon the sun will be rising, meaning
that soon bhakti will be arising within him. But if he has not rid himself of this desire, then he will remain
in the darkness of night.

As one hears hari-kath� from scriptures like the �r�mad-Bh�gavatam and the Bhakti-ras�m¨ta-sindhu
in the company of Vai§Ãavas, then gradually his anarthas will disappear, saµbandha-j��na will arise within
him, and he himself will become an exclusive Vai§Ãava. Then he will serve K¨§Ãa by bh�vamay�-sev�, and
he will begin to meditate on one particular form and pastime of K¨§Ãa. In the D�modar�§ aka, Satyavrata
Muni prays to K¨§Ãa as He is being caught from behind by Ya�od�. Tying a rope around K¨§ÃaÕs waist,
she binds Him to the grinding mortar. He is crying, and when the k�jala which decorates His eyes mixes
with His tears, it is like the flowing currents of the Gaºg� and Yamun�. K¨§Ãa is taking long breaths, and
due to this His earrings are swinging to and fro. His neck is decorated by three lines, and He is wear-
ing a large flower-garland across His chest. Desiring to kiss the face of K¨§Ãa as Ya�od� and the gop�s
do, intense hankering arises in the heart of Satyavrata Muni. Offering praÃ�ma to K¨§Ãa hundreds of
times, he prays that realisation of the B�la-gop�la form of K¨§Ãa will always flow in his heart, and that
K¨§Ãa will grant dar�ana of that form to his eyes as well.

This type of meditation where one particular form and pastime of Bhagav�n is concentrated on is
called mantra-may�-up�san�. We can sing in glorification of only one pastime, but so many other pas-
times spring from that one pastime, and the flow continues in all directions. In a continuous flow one
pastime finishes and another begins. In the b�la-l�l� of K¨§Ãa, there are so many pastimes, and when one
meditates in this way, realisation of all of those pastimes will come. This principle especially applies to
m�dhurya-rasa. Deeply remembering K¨§ÃaÕs pastimes, the gop�s sat in meditation. In their meditation
they passed through the stages of �sana, pr�Ã�y�m, dhy�na, dh�raÃ�, dhruv�sm¨ti, sam�dhi, and reached
a stage of sam�dhi where oneÕs eyes remain open. This kind of sam�dhi is possible while one is walk-
ing, sitting, or whatever. They went to K¨§Ãa in the night, and He said to them, ÒYou are all supremely
fortunate. You have come from afar, and you have not been hindered by any obstacle. You all came for
My dar�ana, and you have received it. You have now seen the beauty of the forest at night. So many
beautiful flowers are blooming, and all the birds are making the beautiful Ôkala-ravaÕ sound. The waves
of the Yamun� are gently flowing, and on them the lotuses are blooming. And do you know that I am
Bhagav�n? Have you heard it somewhere?Ó
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ÒYes, yes, we have heard itÑfrom Garga å§i or PaurÃam�s� or someoneÑwe have heard it, but we
donÕt believe it. How is it possible for such a debauchee, thief, and liar as You to be Bhagav�n? We donÕt
believe even one percent of it.Ó

ÒSo you have received My dar�ana, now please return to your homes. The supreme dharma for wives
is to serve their husbands. It is a very dark night, and there are many dangerous creatures lurking.Ó

rajany e§� ghora-r�p�
ghora-sattva-ni§evit�

�r�mad-Bh�g. 10.29.19

Two meanings can be applied to what K¨§Ãa says here. When the Sanskrit words are separated in a 
different way, Ôghora,Õ meaning fearsome, becomes ÔaghoraÕ, which means harmless. In the second mean-
ing He is saying, ÒThis forest is inhabited by harmless creatures such as peacocks and deer, and there-
fore you should stay.Ó So He is simultaneously teasing and enchanting them with His clever words.

ÒYou all return quickly! Otherwise your husbands will come searching for you. If they see you with
Me, it will not be good for Me, and it will not be good for you either. Your dharma will be ruined, so
quickly go!Ó

The gop�s replied, ÒIf You are really Bhagav�n, then with Your own mouth You have given this order:

sarva-dharm�n parityajya
m�m ekaµ �araÃaµ vraja

Bhag.-g�t� 18.66

ÔAbandon all dharma and surrender exclusively to Me.Õ So then what error have we committed? In
another place You have said that one should offer p�j� to the guru before offering p�j� to Bhagav�n.
We have never heard instructions as beautiful as what You have just given us, so therefore we accept
You as our guru, so we should stay with You and serve You first! Some say that You have spoken the
words of the scriptures, and others say that the scriptures have emanated from Your breathing. We
donÕt know which is true, but we have read in the scriptures that only Bhagav�n is the husband of all
husbands. So if You are really Bhagav�n, then offering p�j� to You is our sole duty. We have also heard
that those who serve Mukunda have no other debt upon themÑno debt to the demigods, to their
mother or father, or to anyone. If You do not accept our p�j�, then You will be disregarding what has
been said in the scriptures. The reaction to this irreligiosity will come to You, and You will fall down
from the path of dharma. We have left everything to be with You, and we have given three or four rea-
sons why we are not at fault. So please tell us now what we should do.Ó

The gop�s rendered K¨§Ãa speechless, and then they began the r�sa-l�l�. Then He vanished, and the
gop�s began searching for Him. They began deeply remembering Him, like a s�dhaka sitting in medita-
tion. As they were remembering Him, they tasted rasa in their hearts and the ecstatic symptoms of
pulakita, rom��ca, anubh�va, and all the sattvic and vyabhic�r�-bh�vas manifested. After some time K¨§Ãa
again appeared before them, and they asked Him, ÒPrabhu! Some people are affectionate only to those
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who are affectionate to them, while others show affection even to those who are inimical to them. And
then there are those who will not show affection to anyone. Which of these types are You?Ó

K¨§Ãa said, ÒThe first kind of friends who show affection to others only to benefit themselves are like
merchants. They have no real love, no dharma, and share no real intimacy with others. When they per-
form bhajana for Bhagav�n, they expect Bhagav�n to quickly give them His direct dar�ana. And when
He doesnÕt, they throw the m�rti of Bhagav�n which they were worshipping in the Yamun�. This is not
love, and this is not bhajana. The second type, like parents and gurus who are naturally affectionate, are
real friends, and one can have intimate relationships with them. And in the third category are four types:
those who are �ptak�ma, those who are �tm�r�ma, those who are guru-droh� (inimical to their superi-
ors), and those who are ak¨taj�a (ungrateful). Those who are �ptak�ma are ¨§is who have no necessity
to love or not love; they have no desires. Those who are �tm�r�ma, like the four Kum�ras, are satis-
fied on the plane of �tm�. It has no meaning to them if others insult and abuse them, or if they are
offered respect. Another is guru-droh�. Their parents and gurus have tried to give them everything, yet
in return these people only become inimical to them. And finally, those who are ungrateful never hon-
our the good which others may have done to them. My dear sakh�s, please understand! I am not even
one amongst these six types.Ó

The gop�s began laughing, and said, ÒNo, You are not just one of these six types; we see that You are
all six!Ó

Then K¨§Ãa said, ÒHey gop�s! You are the dearest to Me, and I am the dearest to you. For the pur-
pose of increasing your prema for Me, I vanished from your sight, and from a hidden position I listened
to you describe how much love you have for Me. It is like a poor man who suddenly becomes wealthy,
and is very pleased. Then when someone takes his wealth away from him, he laments. In the same way,
I only did this to increase your prema for Me. What to speak of one lifetime, in thousands of the
demigodsÕ lifetimes I will never be able to repay My debt to you. I am bahu-ni§ h� (attached to many
lovers), but you are all eka-ni§ h� (attached to only one lover). I have so many devotees and dear ones
from lower to upper whom I must see, but you have abandoned everyone for My sake. Besides Me you
have no other, therefore in lifetime after lifetime I will never be able to repay you.Ó

After this they again performed the r�sa-l�l�, and K¨§Ãa Himself served them for the entire length of
one of Brahm�Õs nights. This type of meditation performed by the gop�s is called sv�rasak�. But first
comes mantra-may�, which means worshipping K¨§Ãa by the mantra given by the guru. The higher type
of meditation will come in the morning time of s�dhana, when the darkness caused by oneÕs anarthas
has completely disappeared. To reach that stage one must practice numerous varieties of s�dhana and
constantly chant nama-saºk�rtana. Bhaktivinoda æh�kura says that one who desires to be an exclusive
devotee must engage in r�g�nug�-bhajana. Without r�g�nug�, the sentiment of exclusiveness will not
come and oneÕs bhajana will be included within vaidh�-bhakti. Then he will think, ÒK¨§Ãa is N�r�yaÃa;
there is no special difference between Them. He is also R�macandra and N¨siµha.Ó Beyond that he may
think that there is no difference between Dv�rak�dh��a and Govinda. As long as one hasnÕt come to
know the special qualities of Govinda, then exclusive sentiment will not come to him.

Beyond this one may not be able to distinguish between B�la-gop�la and Ki�ora-gop�la. Those of us
who desire to serve �r� R�dh� and K¨§Ãa will not serve a B�la-gop�la Deity, considering Him to be our
son. Therefore we must understand what is exclusive sentiment, and to do that we must understand
what is r�g�nug�, and before that we must first understand what is r�g�tmik�. R�g�tmik� devotees are
those who reside in the spiritual world, and those who follow them while residing in this world are
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called r�g�nug� devotees. Bhaktivinoda æh�kura says that r�ga will arise through executing devotional
activities. The meditation of a r�g�nug� devotee is not opposed to the regulations of vaidh�-bhakti; it is
only the feelings that are different. With lobhamay�-bhakti (devotion filled with spiritual ÔgreedÕ) a devo-
tee will continue to perform all devotional activities and rituals. Mah�prabhu gave this instruction to
Raghun�tha d�sa Gosv�m�:

b�hya, antara,Ñih�ra dui taÕ s�dhana
Ôb�hyeÕ s�dhaka-dehe kare �ravaÃa-k�rtana

ÔmaneÕ nija-siddha-deha kariy� bh�vana
r�tri-dine kare vraje k¨§Ãera sevana

Cait.-carit. Madhya-l�l� 22.156,157

ÒR�g�nug�-bhakti is executed both externally and internally. Even though one may have attained per-
fection, externally he should still follow the regulations of s�dhana such as hearing and chanting. But
internally, in his perfected form, day and night he will be serving K¨§Ãa in V¨nd�vana.Ó

Bhaktivinoda æh�kura says that if one engages in n�ma-k�rtana with great faith twenty-four hours a
day, all of his anarthas will disappear. By the mercy of K¨§Ãa, bh�va will arise inside him, and then per-
forming bhajana will become very easy and natural. This is compared to the sunrise within a devoteeÕs
s�dhana. At this point, Bhaktivinoda æh�kura moves a little upward in his description. In his s�dhana, a
r�g�nug� devotee will deeply meditate on the morning pastimes of K¨§Ãa and His associates. As he
remembers these pastimes more and more, the sentiment of a particular r�g�tmik� eternal associate
such as Lalit�, Vi��kh�, Nanda B�b�, Ya�od�, Subala, �r�d�m�, or Raktaka will begin to flow in his heart
like an electric current. But at present that light is not lit in our hearts because the connection is not
there. The bulb is in our hearts, and our guru is the one who makes the connection. The current comes
through the medium of those devotees who practice lobhamay�-bhakti. When the guru presses the
switch, at once the current of bh�va begins to flow.

It is the early morning time, and �r�mat� is in deep sleep. K¨§Ãa has returned to Nandagr�ma after His
evening pastimes and is also sleeping. Meanwhile, in the course of carrying out her morning duties, R�d-
hik�Õs maternal grandmother, Mukhar�, approaches Her. She helped raise R�dhik� from infancy and also
arranged Her marriage. Calling out, ÒMy dear grand-daughter, where are You?Ó she entered R�dhik�Õs
home without any hesitation. There she saw Lalit�, Vi��kh�, and numerous other sakh�s and ma�jar�s
sitting and waiting outside R�dhik�Õs room, meditating on their specific services to be performed when
R�dhik� awakens. A r�g�nug�-s�dhaka will also sit in meditation like this in the morning while taking har-
in�ma. The sakh�s said to Mukhar�, ÒHey! DonÕt awaken Her! Be quiet!Ó But because Mukhar� is older
than them, she didnÕt listen and kept calling. Then R�dhik� slowly opened Her eyes; She was still very
tired. Then Mukhar� said, ÒHey! What is this? Yesterday I saw �y�ma wearing this yellow shawlÑhow
has it now come on the body of R�dhik�? Alas!Ó and she began to worry.

Then Vi��kh� said, ÒHey fool! You have really become old! Your vision is now distorted. The strong
rays of the rising sun have come, and they have made Her cloth appear yellow.Ó Then Vi��kh� pointed
at the sun, and while Mukhar� turned her head to see, Vi��kh� gave a signal with her eyes to R�pa Ma�-
jar� indicating, ÒTake away that cloth!Ó At once, within only one second, R�pa Ma�jar� removed the yel-
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low cloth and replaced it with R�dhik�Õs usual blue shawl. Then Vi��kh� said to Mukhar�, ÒJust look!
The light is better nowÑis Her cloth yellow or blue?Ó

Mukhar� replied, ÒYesÑit really is blue.Ó Being very embarrassed, she forgot why she had come to
awaken R�dhik� in the first place and quickly departed. Then all of the sakh�s began laughing, ÒJust see
how our priya has belittled this old lady!Ó Then they said to R�dhik�, ÒGet up quickly! We must go now
for our s�rya-p�j�. Quickly take Your bath; as soon as Your husband is finished milking the cows, he
will be coming. We must clean the house.Ó R�dh�j� arose, and at once all of the sakh�s became present
at Her side to render service. They placed a beautiful golden pot full of scented water from Manas�-
gaºg�, R�dh�-kuÃ¶a, and the Yamun� there for Her to wash Her hands and face. 

Then they saw that �y�mal�, who is a suh¨da (friendly) sakh�, had come. R�dhik� stood up and
embraced �y�mal�, saying, ÒBy meeting such a sakh� as you, this has become a very good morning
indeed! And by your mercy it will become an even better morning. I planted a seedling of prema, and
at once it grew into a big tree. It has very beautiful green leaves and flowers on its branches, but the
fruit has not yet come; when will it bear fruit?Ó

�y�mal� replied, ÒOh, I think that You are not speaking truthfully! I see that this tree has very beau-
tiful golden fruits, and that they are now ripe. I also see that You have been eating so much of this fruit
that Your face has become discoloured. And it appears that the juice of this fruit has made Your eyes
turn red (because You did not sleep last night). It also appears that this juice has been dripping on Your
cloth, and that Your cloth has become dampened and stained. But You are trying to tell me that Your
tree has not yet given any fruit?Ó In this way they discussed rasa between themselves.

R�dh�j� said, ÒYou are merely applying salt to My wounds. I am such a poor soul, and so unhappy.
You are supposed to be helping Me, but you are just giving Me more misery. When the rainy season
comes the clouds become very dark, and in the am�vasy� (new moon) night, there is no trace of the
moon. When there is a flash of lightning everything is illuminated, but afterwards it seems to be even
darker than it was before. In the same way, I met K¨§Ãa; but after meeting Him, what happened next,
I simply donÕt know. When I came to My senses, I saw that I was sleeping in My home, and now I am
more unhappy than I was before.Ó

�y�mal� said, ÒOh, I understand. It is like when someone is so thirsty that they very quickly drink to
their satisfaction, not paying any attention to the taste of the water, but simply drinking to quench their
thirst. If anyone asks them, ÔWhat did that water taste like?Õ they will reply that they did not notice. In
the same way, You must have drank that rasa without tasting it, so again You will have to approach that
guru �y�ma and this time pay attention to the taste. There is theoretical knowledge and practical knowl-
edge. You are well-versed in theoretical knowledge, but You are not at all experienced, so You must
approach Him again to learn.Ó

�r�mat� R�dhik� replied, ÒI am very weak-minded and I fear that black person. I donÕt want to accept
Him as my guru and study from Him, but I see that you are so qualified, so mature, and unlike Me, you
understand both theoretical and practical knowledge. So I think it would be better if you were to go
and learn from Him and then return here to teach Me what you have learned.Ó

Hearing all of this, the sakh�s and ma�jar�s were tasting the same rasa which R�dhik� had tasted the
night before, only they were drinking it through their ears. Then �y�mal� embraced �r�mat� R�dhik� and
said, ÒSakh�, I see that Your tree is full of fruit, and even if You are not seeing them now, within a few
days You will certainly see that so many beautiful and sweet fruits have come.Ó After saying this, �y�-
mal� departed, laughing.
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At that time Dhani§ h� sent a sakh� to �r�mat� R�dhik� to inform Her of K¨§ÃaÕs position. The news
that morning was that after Ya�od� kissed K¨§ÃaÕs head, she said to Him, ÒO my dear child, the cows
and your friends are waiting for You, but You are still sleeping!Ó Then she noticed some marks on
K¨§ÃaÕs mouth and thought, ÒThese naughty boys must have scratched Him while wrestling, or perhaps
while running after the cows He was scratched by thorns.Ó At that moment Madhumaºgala arrived call-
ing, ÒO Sakh�, O Kanhaiy�!Ó Seeing Mother Ya�od� pondering the scratches on K¨§ÃaÕs mouth, Mad-
humaºgala said, ÓI know where these marks have come fromÑHe was playing with the sakh�s.Ó In San-
skrit, the word ÔsakhiÕ can refer to both male and female friends, so Ya�od� thought that he was refer-
ring to K¨§ÃaÕs cowherd boy-friends. Behind Ya�od�Õs back, K¨§Ãa placed His finger to His lips, signalling
Madhumaºgala not to tell her, but Madhumaºgala signalled back indicating, ÒI will disclose everything to
her!Ó K¨§Ãa was thinking that if Madhumaºgala were to disclose the truth, it would be very shameful,
so as Ya�od� went to fetch some water, He pulled Madhumaºgala close and said, ÒIf you donÕt disclose
the truth, I will give you a la¶¶u, but if you do, I will certainly beat you!Ó and Madhumaºgala laughed and
kept the truth concealed. Then K¨§Ãa took the water from Ya�od�, washed His mouth, drank some-
thing, ate some sweets which were prepared with butter, and went to Govardhana for the day. 

As they were preparing �r�mat� R�dhik� for Her daily duties, the sakh�s and ma�jar�s were bathing in
this hari-kath� being described by the sakh� sent by Dhani§ h�. This is a summary of �r� R�dh�-K¨§ÃaÕs
morning pastimes as described in the Govinda-l�l�m¨ta. We will follow the path of r�g�nug�-s�dhana,
not the path of vaidh�-s�dhana, and eventually the sun of full realisation of these pastimes will arise in
our hearts.
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Chapter Eleven

The Final Day of k�rttika-vrata

Today is the day on which we complete our vow of niyama-sev� for the month of K�rttika. In the
observance of this niyama-sev�, by the mercy of Bhagav�n and especially by the mercy of guru, for the
last month we have performed hearing and chanting of hari-kath� and taken dar�ana of all the primary
places of �r� R�dh� and K¨§ÃaÕs pastimes in Vraja. K�rttika is the king of months, and its queen is �r�-
mat� R�dhik�. This month is for the pleasure of R�dhik�, and whatever we have done for Her pleasure
during the last month, we should continue doing for the remainder of the year. If in our hearts we con-
sider ourselves very low and genuinely feel with great despair that ÒI have not yet attained Her mercy,Ó
then we have really been granted the fruit of following this vow.

Every day during this month we have sung the glories of �r� R�dh�-D�modara in the form of the
D�modar�§ aka, and tried to practice that s�dhana which will awaken the desire in our hearts to always
serve �r�mat� R�dhik�. This is the final aim of all s�dhanas. In the eleventh and final verse of �r�
Upade��m¨ta, �r�la R�pa Gosv�m� describes the supreme spiritual desire, and how that desire can be
fulfilled:

k¨§Ãasyoccaiú praÃaya-vasatiú preyas�bhyo Õpi r�dh�
kuÃ¶aµ c�sy� munibhir abhitas t�d¨g eva vyadh�yi

yat pre§ hair apy alam asulabhaµ kiµ punar bhakti-bh�j�µ
tat premedaµ sak¨d api saraú sn�tur �vi§karoti

�r� Upade��m¨ta 11

There are so many who are dear to K¨§Ãa, but amongst them R�dhik� is the most dear to Him, and
in the same way that R�dhik� is dear to K¨§Ãa, R�dh�-kuÃ¶a is also dear to Him. There is no special dif-
ference between R�dh�-kuÃ¶a and R�dhik� Herself. Even though generally it is said that between K¨§Ãa
and k¨§Ãa-n�ma there is no difference, there is really a small difference in mercifulness. The n�ma is
more merciful; K¨§Ãa has invested all of His �akti in His n�ma, and it is accessible to everyone at all
times. By the mercy of the n�ma we will attain the direct company of K¨§Ãa, so therefore the n�ma is
more merciful. Similarly it is correct to say that R�dhik� and R�dh�-kuÃ¶a are one and the same, but
because this transcendental kuÃ¶a appears in a physical form, it is more accessible to the conditioned
j�vas of this world. Its water is accessible at all times and in all ways for our bathing, for our �camana,
and for offering our prayers. Therefore the glories of R�dh�-kuÃ¶a are even greater than those of R�d-
hik� Herself, and the m�nis have described it like this in the Padma Pur�Ãa:
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yath� r�dh� priy� vi§Ãos
tasy�ú kuÃ¶aµ priyaµ tath�

sarva-gop�§u saivaik�
vi§Ãor atyanta-vallabh�

Amongst all the gop�s, R�dhik� is the best and most beloved of K¨§Ãa. Therefore for someone to
attain Her mercy is very rare; even for great souls such as N�rada it is rare. But if someone really
desires that prema, that r�dh�-d�sya, which even N�rada is praying for while performing austerities at
N�rada-kuÃ¶a, then if they bathe just once with great devotion in R�dh�-kuÃ¶a, the kuÃ¶a will bestow
everything upon them. Is it not more difficult than that? After all, anyone can go there and bathe, but
it must be ascertained whether or not we are really bathing with feelings of bhakti. If we bathe with
great humility and faith, then those whose hearts are impure will become a little pure, those whose
hearts are already a little pure will become a little more pure, and those whose hearts are completely
pure will attain the direct service of �r� R�dh� and K¨§Ãa. The highest ideal was shown by Raghun�tha
d�sa Gosv�m�Ñhow he left everything, took exclusive shelter of R�dh�-kuÃ¶a, and said, ÒWe desire
nothing besides the mercy of R�dhik�Ó:

tavaiv�smi tavaiv�smi
na j�v�mi tvay� vin�
iti vij��ya devi tvaµ

naya m�µ caraÃ�ntikam

�r� Vil�pa-kusum��jali 96

ÒO Sr�mat�, I am Yours only, Yours onlyÓÑhe wanted R�dhik� to hear him say this twice. ÒI cannot
live without You, so please bring me to the shelter of Your feet and appoint me to Your service.Ó

If we bathe at R�dh�-kuÃ¶a, our hearts will become purified, an attraction for r�dh�-d�sya will arise
within us, and if we have similar feelings of pleading as R�pa and Raghun�tha d�sa Gosv�m�s had, then
we will certainly attain R�dhik�Õs direct mercy. And this is especially true if it is done within this month
of K�rttika.

Our goddess is Sr�mat�; besides Her we have no other. In another place Raghun�tha d�sa Gosv�mi
prays:

he �r�-sarovara sad� tvayi s� mad-���
pre§ hena s�rdham iha khelati k�ma-raºgaiú
tvaµ cet priy�t priyam at�va tayor it�mam
h� dar�ay�dya k¨pay� mama j�vitaµ tam

�r� Vil�pa-kusum��jali 98

ÒO �r� R�dh�-kuÃ¶a! In a ku�ja on your bank, immersed in great prema our worshipable goddess �r�-
mat� R�dhik� sports with Her beloved �r� �y�masundara. Since you are the dearest of all to Them,
please mercifully grant me dar�ana of my mistress who is my very life and soul.Ó
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In one place, Rati Ma�jar�, meaning Raghun�tha d�sa Gosv�m�, has referred to K¨§Ãa as ÔN�thaÕ, mean-
ing husband, but why is she addressing Him as N�tha? ÒYou are the N�tha of our worshipable goddess,
V¨nd�vane�var�, and because we are related to Her, we are referring to You as N�tha also.Ó

h� n�tha gokula-sudh�kara su-prasanna-
vaktr�ravinda madhura-smita he k¨p�rdra

yatra tvay� viharate praÃayaiú priy�r�t
tatraiva m�m api naya priya-sevan�ya

�r� Vil�pa-kusum��jali 100

ÒHey N�tha! O nectar-moon of Gokula, whose cheerful lotus face smiles sweetly! O crown jewel of
the merciful! If You are pleased with me, then give me this boon only: for the purpose of rendering ser-
vice to my mistress, please take me to where You are lovingly sporting with Your beloved.Ó Here, tak-
ing the position of a s�dhaka, he is praying to K¨§Ãa in order to attain R�dhik�Õs service. All of the
Gosv�m�s have prayed in a similar way, as did the son of Vallabh�c�rya, Vithal�c�rya:

�y�masundara �ikhaÃ¶a-�ekhara
smerah�sa mural�-manohara

r�dhik�-rasika m�µ k¨p�-nidhe
sva-priy�-caraÃa-kiºkar�µ kuru

pr�Ãan�tha-v¨§abh�nu-nandin�
�r�-mukh�bja rasalola-§a pada

r�dhik�-pada-tale k¨ta-sthithiµ
tv�µ bhaj�mi rasikendra-�ekhara

ÒHey �y�masundara! O �ikhaÃ¶a-�ekhara! Your face always holds a playful smile, Your flute-playing is
enchanting, and You are very expert in enjoying rasa with �r�mat� R�dhik�. Because You are an ocean
of mercy, please make me a kiºkar� (maidservant) at the feet of Your beloved. You are the Lord of the
life of the daughter of V¨§abh�nu and are always greedy to taste the nectar of Her lips. O Rasika-
�ekhara, foremost of those who are rasika! I donÕt desire anything other than to always reside at the
feet of �r�mat� R�dhik�.Ó R�pa Gosv�m�, Raghun�tha d�sa Gosv�m�, Bhaktivinoda æh�kura, and all of our
�c�ryas have prayed to K¨§Ãa for this very thing, and have also prayed directly to R�dhik� Herself for
it. In one place Raghun�tha d�sa Gosv�m� says:

an�r�dhya r�dh�-pad�mbhoja reÃuµ
an��ritya v¨nd� av�m tat pad�ºkaµ

asambh�sya-tad bh�va-gambh�ra citt�n
kutaú �y�ma-sindho rasasy�vag�haú

If anyone desires to reside in V¨nd�vana, achieve the mercy of R�dhik� and be appointed to Her ser-
vice, they must worship those places where the dust of Her feet is lying, such as the many beautiful ku�-
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jas of V¨nd�vana where She has enjoyed pastimes with �r� K¨§Ãa. Bhaktivinoda æh�kura has written in
his G�t�val�:

r�dhik�-caraÃa-padma,      sakala �reyera sadma,
yatane ye n�hi �r�dhilo

r�dh�-padm�ºkita-dh�ma,      v¨nd�vana y�ra n�ma,
t�h� ye n� ��raya karila (1)

Aspirants for r�dh�-d�sya must take shelter of those places where R�dhik� has placed Her lotus feet,
such as R�dh�-kuÃ¶a, �y�ma-kuÃ¶a, Y�va a, Prema-sarovara, Saºke a, Nandagr�ma, and Var§�Ã�. R�pa
and San�tana Gosv�m�s would constantly wander around V¨nd�vana, and by staying in each place for
only one day and night, the remembrance of different pastimes would always be arising within them.

r�dhik� bh�va-gambh�r�,      citta yev� mah�dh�ra,
gaÃa-saºga n� kaila j�vane

kemane se �y�m�nanda,      rasa-sindhu-sn�n�nanda,
labhibe bujhaha ekamane (2)

Those who have not taken shelter of the dust of R�dhik�Õs feet by worshipping these places, and who
have not attained the association of a rasika mah�-bhagavata Vai§Ãava who is always immersed in the
grave and deep bh�va of R�dhik�, will never become submerged in the ocean of rasa. Therefore we
should pray to the dh�ma, to Girir�ja Govardhana and the Yamun�, to the dust of R�dhik�Õs feet, to
Vi��kh� and Lalit�, to our guru-parampar�, to Bhaktivinoda æh�kura, and to our own gurudeva that we
never desire anything besides r�dh�-d�sya.

r�dhik� ujjvala-rasera �c�rya
r�dh�-m�dhava-�uddha-prema vic�rya (3)

ye dharila r�dh�-pada parama yatane
se paila k¨§Ãa-pada am�lya-ratane (4)

r�dh�-pada bin� kabhu k¨§Ãa n�hi mile
r�dh�ra d�s�ra k¨§Ãa, sarva-vede bale (5)

Those who very carefully worship R�dhik�Õs feet will meet K¨§Ãa in the snap of a finger, but what
does it mean to meet K¨§Ãa? Where is K¨§Ãa complete? Without R�dhik� is He complete? Therefore
only where there is the yugala-ki�ora (youthful couple) is K¨§Ãa complete. Only by the mercy of R�d-
hik� will one be able to have Their dar�ana and attain the qualification to serve Them. Without the
mercy of R�dhik� one will not be able to meet K¨§ÃaÑthis is correct, but what do the Vedic scriptures
declare? What to speak of just R�dh�, Her d�s�s can also be very instrumental in helping one to meet
K¨§Ãa. They will say, ÒComeÑyou can meet Him here. Stay just hereÑyou wonÕt meet Him anywhere
else!Ó Sometimes K¨§Ãa says to these d�s�s, ÒI belong solely to you. As you say, I will do.Ó So what to
speak of K¨§ÃaÕs feelings towards R�dhik� Herself, who is the �c�rya of ujjvala-rasa. 
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Sometimes when They play games like chess and tic-tac-toe together, R�dhik� says, ÒYou donÕt know
how to play, therefore I will not play anymore!Ó Sometimes K¨§Ãa applies Her tilaka, and She says, ÒYou
havenÕt applied it correctly. It should be like this.Ó In this way She instructs Him, and is therefore the
�c�rya of ujjvala-rasa. �r�mat� is the dearest to K¨§Ãa, and without Her mercy one will not be able to
successfully meet K¨§Ãa. With this objective we worship Her during this month of K�rttika, aspiring
solely for r�dh�-d�sya.

Raghun�tha d�sa Gosv�m� left his home and family at a very young age, and with great eagerness
walked the entire distance from K¨§Ãapura in Bengal to Jagann�tha Pur� to be with Caitanya
Mah�prabhu. His parents had made so many plans to prevent him from going, but they couldnÕt stop
him. His mother said, ÒHe is married to a girl of heavenly beauty, and he has so much property and
wealth. If these things donÕt keep him here, then he should be chained and watched over by a guard.
Then he will never escape.Ó But having more insight, his father said, ÒIf being married to a girl of heav-
enly beauty cannot bind him, having opulence equal to that of Indra cannot bind him, our affection can-
not bind him, and if he has really adopted the temperament of Mah�prabhu's followers, then how can
mere chains bind him?Ó

Upon Raghun�tha d�saÕs arrival in Pur�, Mah�prabhu placed him under the care of Svar�pa D�modara.
Then, after witnessing more and more of Mah�prabhuÕs l�l�, his tendency towards r�dh�-d�sya became
strengthened. Of course, we are looking at him from the angle of vision that he was a s�dhaka, although
he was an eternally perfected soul. Everything he did was exemplary for aspiring s�dhakas. When after
some time Mah�prabhu returned to Goloka, Raghun�tha d�sa gave up eating. Then, in separation from
Mah�prabhu, Svar�pa D�modara also left this world. Then Raghun�tha d�sa gave up even drinking water
and sleeping, and soon he took shelter of Gad�dhara PaÃ¶ita. 

Day and night Gad�dhara PaÃ¶ita was lamenting in separation from Mah�prabhu. Raghun�tha d�sa
would come and render service to him, and besides Gad�dhara PaÃ¶ita there was no other shelter for
him. But the fire of separation was burning very intensely in Gad�dhara PaÃ¶itaÕs heart, and after a few
days, calling out ÒGaur�ºga! Gaur�ºga!Ó, Gad�dhara PaÃ¶ita also entered into the eternal l�l�. Then
Raghun�tha d�sa felt, ÒWhatever strength I had has been taken away; now I will certainly die. I will give
up my life by either jumping in the ocean or from a mountain-top.Ó But then he thought again: ÒIf I am
to give up this life, why should I do it by jumping in the ocean? Instead I will go to V¨nd�vana where I
will drown in the Yamun�. Or if I will give up my life by jumping from a mountain, it will not be from
Ca aka Mountain (in Pur�). Instead I will go to Govardhana and jump from there.Ó

When someone feels such intense separation from Bhagav�n, then it can be said that they are really
performing bhajana. Whereas we, on the contrary, are mostly just eating, sleeping, joking, and laughing
all day long. We should make an effort to understand what the nature of these devoteesÕ feelings of
divine separation were. When a devotee is always thinking, ÒHow will I meet Bhagav�n?Ó with great
eagerness, then it can be said that they are engaged in real s�dhana. And we cannot even express the
degree of Raghun�tha d�sa Gosv�m�'s Òt¨n�d api sun�cenaÓ, his feelings of his own lowliness. 

His heart burning in divine separation, he left Pur� and walked all the way to V¨nd�vana, where he fell
at the feet of R�pa and San�tana. Offering his very self to them, he said, ÒNow I cannot possibly be
saved,Ó but they showed him such affection that he was convinced not to give up his life. He began liv-
ing with them, and just when the fire of his separation had cooled somewhat, San�tana Gosw�m� left
this world. Again he was left feeling helpless. It seemed that whoever he tried to take shelter of would
leave him, and he was feeling more separation than ever. Staying at R�dh�-kuÃ¶a, day and night he was
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lamenting in separation, and then he heard that R�pa Gosv�m� had also left this world. Now what
remained for him? He wrote:

��ny�yate mah�-go§ haµ
girindro Õjagar�yate

vy�ghra-tund�yate kuÃ¶aµ
j�vatu-rahitasya me

�r� Pr�rthan��raya-caturda�aka 11

ÒNow that I no longer have the sustainer of my life, the land of Vraja has become empty and deso-
late. Govardhana Hill appears like a great python, and R�dh�-kuÃ¶a seems like the gaping mouth of a
ferocious tigress.Ó

Just see what his condition of divine separation was like! At that time he composed the �r� Vil�pa-
kusum��jali, and this verse appears near the end:

���-bharair �m¨ta-sindhu-mayaiú katha�cit
k�lo may�ti-gamitaú kila s�mprataµ hi

tvaµ cet k¨p�µ mayi vidh�syasi naiva kiµ me
pr�Ãair vrajena ca varoru bak�riÃapi

�r� Vil�pa-kusum��jali 102

ÒI had so many hopes, but one by one they have all vanished, and now everything is lost. All of the
columns which I was grasping onto seem to have disappeared one by one, and now I am in a helpless
condition. But if �r� R�dh� and K¨§Ãa would sprinkle just one drop of the ocean of Their prema on me,
then all of my hopes would be completely fulfilled. What to speak of bathing in that fathomless ocean
of nectar, if just one drop of it falls on my head or any of my limbs, then I will have attained that sus-
tainer of my life which I have been longing for ever since I left my home and family. But then Mah�prabhu
left me, Svar�pa D�modara left me, and when Gad�dhara PaÃ¶ita also left me, I came here to V¨nd�-
vana where I took shelter of San�tana Gosv�m�. But then he also left me, and now I am helpless. What
was the nature of San�tana Gosv�m�?

vair�gya-yug-bhakti-rasaµ prayatnair
ap�yayan m�m anabh�psum andham

k¨p�mbudhir yaú para-duúkha-duúkh�
san�tanas taµ prabhum ��ray�mi

�r� Vil�pa-kusum��jali 6

ÒI have never seen such an ocean of causeless mercy as San�tana Gosv�m�. He showered all of his
mercy upon me, and even though I had no desire to drink it, he made me drink the nectar of bhakti
which Mah�prabhu came to give, which inspires one to fully renounce this world, and which bestows
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spontaneous affection for the lotus feet of �r� R�dh� and K¨§Ãa. That inconceivably merciful San�tana
Gosv�m� who gave me a drink of the ocean of bhakti-rasa has left me, and now R�pa Gosv�m� has also
left me. Who can describe how merciful he was? He would always look after me with great care.
Because I have taken k§etra-sanny�sa here at R�dh�-kuÃ¶a, he would regularly come here to give me
his dar�ana. He was so merciful to me that he would show me his writings on the pretext of having me
proofread them, and while reading them I would shed so many tears that the pages would become wet;
but still I couldnÕt stop reading. Whatever I didnÕt receive directly from Mah�prabhu and Svar�pa
D�modara, he bestowed upon me completely.

ÒUntil now I have somehow sustained my life, but now that R�pa Gosv�m� has left me, I can no longer
remain in this world. This is my final condition. Hey Sr�mat�j�! Now all I have left is You and Your kuÃ¶a;
otherwise I am completely helpless. For me to hold on to my life for even one more moment is very,
very difficult. Somehow or other I have been sustaining it, but I can sustain it no longer. Hey Sr�mat�j�!
If You are not merciful to me at this very moment, I will give up this body at once! Why should I remain
in V¨nd�vana? In the absence of R�pa and San�tana the dh�ma appears like the gaping mouth of a fero-
cious tigress which is ready to devour me. And if You say that I should hold on to my life by reading
prayers to K¨§Ãa, I say what necessity do I have for K¨§Ãa if I donÕt receive Your mercy? Therefore
please be merciful to me at once.Ó This Vil�pa-kusum��jali was his final prayer, and after completing it,
he offered it to the lotus feet of R�dhik�. Generally poets reveal their last desires in their final compo-
sitions, and he desired nothing other than r�dh�-d�sya.

R�pa Gosv�m� also composed so many verses for R�dhik�, such as these:

r�dhe jaya jaya m�dhava-dayite 
gokula-taruÃ�-maÃ¶ala-mahite (1)

d�modara-rati-vardhana-ve�e
hari-ni§ku a-v¨nd�-vipine�e (2)

R�dh�Õs appearance is so attractive from head to toe that upon seeing Her, K¨§Ãa is immersed in
prema. She is the increaser of rati in D�modara. The highest result of all types of worship is rati for the
lotus feet of K¨§Ãa, and the bestower of that rati is R�dhik�. In reality K¨§Ãa is �ptak�ma, meaning that
He has no unfulfilled desire, but upon seeing R�dhik�, not only one desire, but millions and millions of
desires arise in Him. His quality of being �ptak�ma is demolished and He is drowned in the waves of
desire.

v¨§abh�n�dadhi-nava-�a�i-lekhe
lalit�-sakhi guÃa-ramita-vi��khe (3)

R�dhik� arose like a new moon from the ocean of V¨§abh�nu Mah�r�ja, and is so wonderfully attrac-
tive that it seems She showers nectar in all directions. Why is the name of V¨§abh�nu mentioned in this
verse? The v�tsalya-bh�va of Ya�od� is stronger than that of Nanda B�b�. From the time K¨§Ãa took
birth, Ya�od� raised Him and He was the cynosure of her eyes. Therefore there is more bh�va and
sweetness in the name ÔYa�od�-nandanaÕ than there is in the name ÔNanda-nandanaÕ, and even Nanda
B�b� himself accepted that Ya�od�Õs love for K¨§Ãa was greater than his. Sometimes Ya�od� would

74



scold K¨§Ãa, and taking very long breaths He would begin crying. He would run to the lap of Nanda
B�b�, who would ask, ÒMy dear son, why are You crying? What happened? Did someone hit You?Ó
Whimpering, K¨§Ãa would point in the direction of Ya�od�. ÒYour mother hit You? Then beware! DonÕt
return to her! She beats You!Ó Then what would K¨§Ãa do? With open arms He would run back to His
mother and sit in her lap; thatÕs how affectionate she was towards Him. She could bind Him with her
love, but Nanda could not bind Him; He would only run back to His mother. 

So in this song R�dhik� is referred to as V¨§abh�nu-nandin� rather than K�rtid�-nandin� for a similar
reason. Because V¨§abh�nu Mah�r�ja first found Her lying on a large lotus in the Yamun�, She always
received more affection from him. First She would run to sit in his lap, and secondly to the lap of K�r-
tid�. �r�d�m� was K�rtid�Õs dearest child, but V¨§abh�nu Mah�r�ja always had more affection for R�d-
hik�.

Lalit� is a parama-pre§ ha sakh�, and she even instructs R�dhik�. Without her mercy, it is not possi-
ble to attain r�dh�-d�sya. To attain the position of serving R�dhik�, one must worship Lalit�, and if
someone really desires to enter Vraja as a d�s� in the camp of R�dhik�, then Lalit� will be very merci-
ful towards them. GuÃa-ramita-vi��khe: in calling out to R�dhik�, R�pa Gosv�m� has also mentioned the
name of Vi��kh� because the same good qualities which exist in R�dhik� are also found in Vi��kh�. They
were born on the same day and are always together. She always serves R�dhik� with great prema and
even instructs Her also. Without first approaching Vi��kh�, one will not be able to attain the favour of
R�dhik� Herself, so therefore her name has also been mentioned here.

karuÃ�µ kuru mayi karuÃ�-bharite
sanaka-san�tana-varÃita-carite (4)

R�dhik� is the very embodiment of karuÃ�, kindness, and every pore of Her every limbÑindeed, every
atom of Her existenceÑemanates k¨§Ãa-prema. But why have the names of Sanaka and San�tana been
mentioned? They are young brahmac�r�s, appearing to be only five years old, and their hearts are very
pure. They were exclusive devotees of N�r�yaÃa, but after they heard a description of R�dhik�Õs
a§ ak�l�ya-l�l� from �aºkara, hankering for realisation of those pastimes arose within them. In the Padma
Pur�Ãa, �aºkara described Her a§ ak�l�ya-l�l� to the Kum�ras, and they in turn related it to N�rada å§i.
They appeared long before R�pa Gosv�m�, at the beginning of creation in Satya-yuga, and are well-
known for being expert in describing R�dhik�Õs transcendental qualities. They narrated Her a§ ak�l�ya-
l�l�Ñwhat could be greater than that?

Today we have made an effort to increase our ÔgreedÕ for the service of R�dhik�, and when that han-
kering becomes complete, then our dar�ana of V¨nd�vanaÑincluding all of the places such as Sev�-ku�ja
and Girir�ja Govardhana which we visited this monthÑ will have really become complete. We are actu-
ally unqualified in all ways for this, but if inside us a little of this hankering has arisen, then today we will
say a special prayer to Lalit�, Vi��kh�, all of the gurus in our parampar�, and especially to our own guru
p�dapadma that by their mercy this hankering will become complete. With this very hope we will not
conclude our vrata today, but instead we will commence it: ÒHow will I attain the d�sya of R�dhik�?
Wherever it is available, whether in heaven or in hell, I will certainly go there.Ó Therefore today we
pray to �r� �r� R�dh� Vinoda-bih�r� and all of Their devotees that our desire, the very aim of our bha-
jana, will be fulfilled.
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